
Does Man Have Freedom
to Choose?





DOES MANDOES MAN
HAHAVE FREEDOMVE FREEDOM

TO CHOOSE?TO CHOOSE?

PP

Timothy Zebell

Edited by Eugene Harmon



Does Man Have Freedom to Choose? Copyright © 2012



ContentsContents
Forward

viii
Introduction

1
ChaChappterter 1.1.

The Necessary Doctrine of Predestination
7

ChaChappterter 2.2.
Calvinists Believe God Predestinates Some Unto

Salvation
20

ChaChappterter 3.3.
John Calvin Believes God Predestinates Some

Unto Damnation
31

ChaChappterter 4.4.
Calvinists Teach the Doctrine of Predestination

37
ChaChappterter 5.5.

Calvinists Believe God Predestinates Some People
to Hell

43
ChaChappterter 66..

Calvinists Deny Free Will
48

ChaChappterter 77..
Calvinists Believe God is Responsible for All

Things
57



ChaChappterter 88..
Can Man Defy His Nature?

64
ChaChappterter 9.9.
Free Will

72
ChaChappterter 1100..

The Need for a Savior
78

ChaChappterter 11.11.
The Choice Remains the Same

80
ChaChappterter 12.12.

The Bible Teaches that Man Has Free Will
83

ChaChappterter 13.13.
Ephesians 1

90
ChaChappterter 14.14.

Chosen In Christ
96

ChaChappterter 15.15.
Acts 13:48

100
ChaChappterter 1616..

Romans 8:28–30
105

ChaChappterter 1717..
Romans 9

110
ChaChappterter 1818..

Individual vs. National Election
118

ChaChappterter 119.9.
The "Dead" Man's Faith

123



ChaChappterter 2020..
"Dead" – Before and After Salvation

128
ChaChappterter 21.21.

Has God Decreed Man's Destruction?
134

ChaChappterter 22.22.
Does God Predestinate Some People to Hell?

143
ChaChappterter 23.23.

If a Person is Not a Calvinist, Must He Be
Arminian?

148
ChaChappterter 24.24.

Neither Calvinist, Nor Arminian
163

ChaChappterter 25.25.
The Ultimate Decision

168
ChaChappterter 2626..

Review
175

Works Cited

181



FForwarorwardd

Does Calvinist theology change man’s responsibility
before God? In answering this question, the author
has attempted to allow notable Calvinists to speak for
themselves by providing a plethora of footnotes. Foot-
notes marked with an * sign include additional quotations
and helpful content. The primary focus of this work is
whether man has genuine freedom to choose because this
strikes at the heart of God’s message to us.

The author was formerly a Calvinist for ten years who
frequently debated the matter with others. As such, the
author understands the Calvinist perspective, and he is
sympathetic to the struggle of many Calvinists to under-
stand how others cannot see such an “obvious” and “logi-
cal” teaching of Scripture. It is his hope that those reading
this book—regardless of their theological system—will
endeavor to truly grasp what the other side intends by
what they teach. Beyond this, he hopes that those reading
this book will understand the reasoning that under-girds
each position as well as the necessary conclusion of such
reasoning.

It should be noted that Calvinism is an unsettled The-
ology. Debate rages within their camp even to this day.
Flavors of Calvinism include Traditional Calvinists, Mod-
ern Calvinists, Neo Calvinists, New Calvinists, 5 Point
Calvinists, 4 Point Calvinists, 3 Point Calvinists,
Supralapsarian Calvinists, Infralapsarian Calvinists, Sub-
lapsarian Calvinists, etc. … For this reason, we have cho-



sen to focus our attention on the founding fathers of
Calvinist Theology because every kind of Calvinism
builds upon the foundation laid by these men. Particularly
key to the doctrine of Calvinism are the many writings of
John Calvin. Therefore, special attention has been given
to his writings.

The natural conclusion of the Calvinist doctrine of
Total Depravity leads one to believe that man is incapable
of choosing God. This is an outrageous affront to the sin-
cerity of God’s command that all men repent, and it trans-
forms the gospel message. When Calvinist doctrine alters
the gospel message, it becomes a doctrine worthy of seri-
ous consideration and debate. By providing this work, it is
the author’s desire to assist the reader in transcending the
quagmire of Calvinist arguments so the reader can accu-
rately evaluate the truth of this doctrine.
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IntrIntroductionoduction

Freedom has proven to be mankind’s most cherished gift
from God. Countless lives have been sacrificed, govern-
ments have been erected and toppled, and an entire media
empire has been established on the premise that God has
entitled man to freedom. Nevertheless, there has always
been a portion of mankind who deny man’s ability to
choose. Replacing freedom with fate, they place man
entirely at the whim of the divine. Ancient paganism from
all parts of the globe has advocated the doctrine that man
can do only that which the gods have predetermined he
should do. Oddly enough, this pagan doctrine strikes a
familiar chord with the doctrine of a portion of today’s
Christian church … namely, Calvinism.

Calvinism teaches that man is dead in his trespasses
and sins, and because of this, he is incapable of under-
standing the truth of the gospel, doing good, or even seek-
ing after God. It teaches that God has chosen a select
group of individuals called “the elect.” For these people,
God regenerates their spirit, substitutes a good will from
Himself, provides them with faith, and effectually saves
their souls.*1*2*3*4

1. "Regeneration is not the creating of a person which hitherto had no exis-
tence, but the renewing and restoring of a person whom sin had unfitted for



According to Calvinism, it was only for those chosen
individuals that Jesus died on the cross, and it is only those
elect who will experience salvation.5 All others are left to
remain in their depravity without hope of salvation; in
fact, they were born unto this fate.*6 The Calvinist
believes that God is capable of saving all mankind, but He

communion with God, and this by the communication of a nature of princi-
ple of life, which gives a new and different bias to all his old faculties." (Pink,
A. W. Pink's Studies in the Scriptures - 1930–31, Vol. 5, 137.)

2. "[T]he Lord both corrects, or rather destroys, our depraved will, and also
substitutes a good will from himself." (Calvin, Institutes of the Christian Reli-

gion, Book I, Ch. 3, Sect. 7.)
3. "Hence it follows, that he is now an exile from the kingdom of God, so that

all things which pertain to the blessed life of the soul are extinguished in him
until he recover them by the grace of regeneration. Among these are faith,
love to God, charity towards our neighbour, the study of righteousness and
holiness. All these, when restored to us by Christ, are to be regarded as
adventitious and above nature." (Calvin, Institutes of the Christian Religion,

168.)
4. "For this was the sovereign counsel, and most gracious will and purpose of

God the Father, that the quickening and saving efficacy of the most precious
death of his Son should extend to all the elect, for bestowing upon them
alone the gift of justifying faith, thereby to bring them infallibly to salvation:
that is, it was the will of God, that Christ by the blood of the cross, whereby
he confirmed the new covenant, should effectually redeem out of every peo-
ple, tribe, nation, and language, all those and those only, who were from eter-
nity chosen to salvation, and given to him by the Father; that he should
confer upon them faith, which together with all the other saving gifts of the
Holy Spirit, he purchased for them by his death; should purge them from all
sin, both original and actual, whether committed before or after believing;
and having faithfully preserved them even to the end, should at last bring
them free from every spot and blemish to the enjoyment of glory in his own
presence forever." (Canons of Dordt, II:8.)

5. Piper, Sermon Series on Hebrews.
6. “Now, since the arrangement of all things is in the hand of God, since to

Him belongs the disposal of life and death, He arranges all things by His sov-
ereign counsel, in such a way that individuals are born, who are doomed
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chooses instead to save only some because of the “kind
intention of His will.”7 This is because God predestined
all things according to the secret counsel of His will and
works in all things to accomplish this will.*8 According to
the Calvinist, nothing happens outside of the foreordain-
ing and sovereignty of God.

The ancient Greeks also embraced the teaching that
nothing happens outside of the foreordaining and sov-
ereignty of god. Sermonides of Amorgos declares, “Zeus
controls the fulfillment of all that is, and disposes as he
will. But insight does not belong to men: we live like
beasts, always at the mercy of what the day may bring,
knowing nothing of the outcome that God will impose
upon our acts.”9 Likewise, Theognis teaches, “No man,
Cyrnus, is responsible for his own ruin or his own success:
of both these things the gods are the givers … the gods
bring all to the fulfillment that they have planned.”10 Addi-
tionally, Vettius Valens expounds:

For it is impossible for any man by prayers or sacrifices to
overcome what was fixed from the beginning and alter it to
his taste; what has been assigned to us will happen without
our praying for it, what is not fated will not happen for our
prayers.11

from the womb to certain death, and are to glorify Him by their destruction.”
(Calvin, Institutes of the Christian Religion, Book III, Ch. 23, Sect. 6.)

7. Dave Hunt, Debating Calvinism, 51.
8. “God had no doubt decreed before the foundation of the world what He

would do with every one of us and had assigned to everyone by His secret
counsel his part in life.” (Calvin, Calvin's New Testament Commentaries, Vol.

XI, 20.)
9. Dodds, The Greeks and the Irrational, 30.

10. Ibid.
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The ancient Greeks tragically believed that their lives
were fully scripted—that they were merely actors perform-
ing their assigned roles. They were convinced that nothing
they did could affect any genuine change. Today we find
this same mentality among Calvinists.

John Calvin, like Sermonides, teaches that man’s every
action is the fulfillment of God’s will imposed upon our
actions:

Let him, therefore, who would beware of such unbelief,
always bear in mind, that there is no random power, or
agency, or motion in the creatures, who are so governed by
the secret counsel of God, that nothing happens but what
he has knowingly and willingly decreed.12

Likewise, William Twisse announces, “It is impossible that
any thing should be done, but that to which God impels
the will of man.”13 Also, Steven Houck declares:

God Himself actively brings about all things … God sover-
eignly works in all things in such a way that He makes all
things do what He has willed in His eternal counsel. All
things, not just some things, always do exactly what He
has determined. They do exactly what He has determined
just because God Himself works that in them. All of history
and everything in history is exactly as God has willed it. The
world is not out of control. Even the most minute details
take place according to His eternal will and counsel.14

11. Nock, Early Gentile Christianity and Its Hellenistic Background, 91.
12. Calvin, Institutes of the Christian Religion, Book I, Ch. 16, Sect. 3.
13. Benson, The Revival and Rejection of an Old Traditional Heresy, 40.
14. Houck, The Bondage of the Will, "God's Sovereign Will."
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Continuing, the Calvinist John Gill’s teaching paral-
lels the teaching of Theognis that it is God who is respon-
sible for the ruin or success of every individual:

In short, every thing respecting all the individuals of the
world, that have been, are, or shall be, all correspond with
the decrees of God, and are according to them; men’s com-
ing into the world, the time of it, and all circumstances
attending it; are events and occurrences they meet
with, throughout the whole time of life; their places of habi-
tation, their stations, calling, and employment; their cir-
cumstances of riches and poverty, of health and sickness,
adversity and prosperity; their time of going out of the
world, with every thing attending that; all are according to
the determinate counsel and will of God, Eccles. iii, 1, 2.15

Additionally, the Calvinist Dan Phillips mimics the
teaching of Vettius Valens that prayer cannot alter that
which was fixed and assigned to us by God from the begin-
ning, “What God has predestinated to be will always come
to pass as He has purposed and all the praying one can
muster will not change that. No, prayer does not change
things; however, it does change us.”16 David West also
affirms this teaching, “Prayer does not change this, nor
does prayer change God or His mind.”17 Furthermore,
Joseph Wilson declares:

No man can believe in the glorious, Biblical doctrine of

15. Gill, A Body of Doctrinal Divinity, 174.
16. Phillips, "The Baptist Examiner Forum II," 5.
17. West, "The Baptist Examiner Forum II," 5.
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absolute predestination, and believe that prayer changes
things. The two are incompatible. They do not go together.
If one is true, the other is false. Since predestination is true,
it follows, as night follows day, that prayer does not change
things.18

Careful comparison of these Calvinist quotations
against those of the ancient Greeks reveals a striking sim-
ilarity in thought. In no way is the author trying to imply
that Calvinism and paganism are synonymous. Instead, he
is merely identifying a key resemblance between the two
mindsets. This similarity is at the heart of the cosmic war
that the Apostle Paul describes in Ephesians 6. We could
summarize Paul’s teaching by modifying William Shake-
speare’s famous line, “To choose God, or not to choose
God. That is the question.” If the devil can convince
mankind that they have no choice, then he need not con-
vince them that he is the better choice. By rejecting the
teaching that man has the ability to choose God, Calvin-
ism is unwittingly propagating an ancient heresy.

18. Wilson, "Does Prayer Change Things?," 8.
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The doctrine of predestination is an essential tenet of
Calvinism. It is the natural conclusion of the Calvinist
doctrine of Total Depravity, and it is integral to the subse-
quent Calvinist doctrines of Unconditional Election, Lim-
ited Atonement, Irresistible Grace, and Perseverance of
the Saints. A rejection of the Calvinist doctrine of predes-
tination is a rejection of Calvinism as a whole. According
to this doctrine, nothing happens apart from God’s prede-
termined will. Mankind cannot frustrate God’s will in the
least because all things have been decreed from eternity
past, and man can do only that which has been decreed.
Included in this is the subject of salvation. Only those



whom God foreordained unto salvation can be saved;
moreover, they will, and must, be saved.

It is beyond the scope of this book to analyze each of
the Five Points of Calvinism as defined by the Synod of
Dordrecht.*1 Nevertheless, it is important to realize how
integral the doctrine of predestination is to every aspect of
Calvinism. Therefore, let us briefly consider the necessity
of this doctrine by considering its position among the Five
Points of Calvinism.

11) T) Tootal Detal Deprapravivityty
According to the Calvinist Edwin Palmer, “Total

depravity means that the natural man is nneevverer aabbllee toto ddoo
any good that is fundamentally pleasing to God, and, in
fact, does evil all the time.”2 (emphasis added) David Steele
and Curtis Thomas further expound, “When Calvinists
speak of man as being totally depraved, they mean that
man’s nature is corrupt, perverse, and sinful through-
out.”3 In other words, sinful, fallen man is so depraved and
spiritually dead that he is literally inincacapapabbllee of doing good
or of choosing God. This is precisely what The Canons of

Dordt teach:

Therefore all men are conceived in sin, and by nature chil-
dren of wrath, inincacapapabbllee of saving good, prone to evil, dead
in sin, and in bondage thereto, and without the regenerating

1. The Synod of Dordrecht was a convention in 1618–1619 A.D. of Reformed
theologians who met to settle the controversy created by the rise of Armini-
anism. The ruling of this synod permanently established the fundamental
doctrines of Calvinism which are today commonly summarized by the
acronym TULIP.

2. Palmer, The Five Points of Calvinism, "Total Depravity."
3. David Steele, The Five Points of Calvinism, 25.
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grace of the Holy Spirit, they are nneieiththerer aabbllee nnoror willinwillingg to
return to God, to reform the depravity of their nature, nor
to dispose themselves to reformation.4 (emphasis added)

Total Depravity might better be titled “Total Inability.”
The popular Calvinist apologist, James White, aptly sum-
marized this doctrine, “But given the Bible’s teaching that
man is inincacapapabbllee of doing what is pleasing to God and that
he is the enemy of God outside of Christ, we can see that
spiritual death involves the inainabilibilityty to will and do what is
good and pleasing in God’s sight.”5 (emphasis added)

In summary, Total depravity teaches that “[T]he
human mind is unaunabbllee, from dullness, to pursue the right
path of investigation …”6 Mankind is spiritually dead
which “involves the inainabilibilityty to will and do what is good
and pleasing in God’s sight.”7 (emphasis added) And the
human race is “nneieiththerer aabbllee nor willing to return to God,
to reform the depravity of their nature, nor to dispose
themselves to reformation.”8 (emphasis added) Therefore,
as the Calvinist James White articulates, “A man who is
dead in sin will always choose against God. … They lalacckk
ththee aabilibilityty to do what is pleasing to God.”9 (emphasis
added) In other words, as Charles Spurgeon put it, “[F]ree-
will is nonsense.”10 Man cannot genuinely choose to do
that which he is powerless to accomplish. According to the

4. Canons of Dordt, III, IV:3.
5. Dave Hunt, Debating Calvinism, 38.
6. Calvin, Institutes of the Christian Religion, Book II, Ch. 2, Sect. 12.
7. Dave Hunt, Debating Calvinism, 38.
8. Canons of Dordt, III, IV:3.
9. Dave Hunt, "Dave Hunt James White - Is Calvinism Biblical (4/8)."

10. Spurgeon, "Free Will—A Slave, No. 52."
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doctrine of Total Depravity, man is not even capable of
desiring to change as mankind is “neither able nor willing
… to dispose themselves to reformation.”11

If man is incapable of choosing God, then the Calvin-
ist reasons that God must choose man. However, by
choosing some men to be saved, knowing that the remain-
der are incapable of choosing God, God is necessarily pre-
destinating and establishing the eternal fate of all men.

CCononccllusiusion:on:
ManMan canncannoott cchhooseoose toto ddoo ggoodood oror toto aacceccepptt God.God.

InsteaInstead,d, GodGod mmustust cchhooseoose fforor him.him. ThThus,us, GodGod predpredes-es-
tinatinatestes ththee eeternalternal fafatete ofof eevveryery inindidivividdualual bbyy cchhoos-oos-
iningg somsomee ununtoto salsalvavatitionon anandd ooththersers ununtoto eeternalternal
damnadamnatition.on.

22) Un) Unconcondidititional Elonal Elecectitionon
According to the Calvinist W. J. Seaton, “The doctrine

of unconditional election follows naturally from the doc-
trine of total depravity.”12 The Calvinist Loraine Boettner
explains the logical progression of thought:

If the doctrine of Total Inability or Original Sin be admitted,
the doctrine of Unconditional Election follows by the most
inescapable logic. If, as the Scriptures and experience tell
us, all men are by nature in a state of guilt and depravity
from which they are wholly unable to deliver themselves
and have no claim whatever on God for deliverance, it fol-

11. Canons of Dordt, III, IV:3.
12. Seaton, The Five Points of Calvinism, 11, Source: Vance, The Other Side of

Calvinism, 241.
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lows that if any are saved God must choose out those who
shall be the objects of His grace.13

If man is incapable of even desiring to be reformed,
then man cannot choose to be saved. Instead, God
chooses to save man. However, according to Calvinism,
God does not choose to save all men. Rather, God elects a
select number to be the benefactors of His grace. Accord-
ing to W. J. Seaton, this is the only plausible explanation
why not everyone experiences salvation, “If man is unable
to save himself on account of the Fall in Adam being a total

fall, and if God alone can save, and if all are not saved, then
the conclusion must be that God has not chosen to save
all.”14

The Calvinist maintains that this election of some
unto salvation was established in eternity past. The
Calvinist Frank Beck explains, “We mean, therefore, by
this doctrine [Unconditional Election], that God, in eter-
nity, chose or picked out of mankind whom He would
save (by means of Christ’s death and the work of the Holy
Spirit), for no other reason than His own wise, just, and
gracious purpose.”15

Thus, Unconditional Election necessitates the doc-
trine of predestination. Left to themselves, all men would
remain lost. Consequently, God predetermined to inter-
vene in the lives of some and to bring them to the point of

13. Boettner, The Reformed Doctrine of Predestination, 95.
14. Seaton, The Five Points of Calvinism, 12, Source: Vance, The Other Side of

Calvinism, 242.
15. Beck, The Five Points of Calvinism, "Unconditional Election."
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salvation. In order to accomplish this, God decreed all that
should transpire. According to Loraine Boettner, “God
predestinates all things whatsoever, both animate and
inanimate. His decree includes all angels, both good and
evil.”16 Elsewhere he declares, “All things whatever arise
from, and depend on, the divine appointment.”17 Conse-
quently, as John Gill says, “The Sovereignty of God over
all, and his independency, clearly shew, that whatever is
done in time is according to his decrees in eternity …”18

CCononccllusiusion:on:
BecaBecauseuse manman canncannoott cchhooseoose God,God, GodGod mmustust

cchhooseoose man.man. GodGod hashas predpredeetermintermineded wwhhoo willwill bebe
sasavveded anandd hashas ddecreedecreed allall thathatt shshoulouldd transpitranspirere inin
ordorder to estaer to estabblish thlish theieir salr salvavatition as a certainon as a certaintyty..

33) Limi) Limited Ated Atontonememenentt
Being spiritually dead and incapable of choosing God,

God unconditionally chose to save a specific group known
as “the elect.” Knowing whom He predetermined to save,
Calvinism teaches that Jesus died specifically for those
individuals. This is the definition provided us by the
Calvinist John Murray, “The doctrine of ‘limited atone-
ment’ which we maintain is the doctrine which limits the
atonement to those who are heirs of eternal life, the
elect.”19 W. J. Seaton explains that, “Christ died positively

and effectually to save a certain number of hell-deserving
sinners on whom the Father had already set His free elect-
ing Love.”20 Likewise, Grover Gunn clarifies, “The doc-

16. West, "The Baptist Examiner Forum II," 5.
17. Boettner, The Reformed Doctrine of Predestination, 15.
18. Gill, A Body of Doctrinal Divinity, 173.
19. Murray, Redemption Accomplished and Applied, 64.
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trine of limited atonement is simply that the cross of
Christ provides a sure, secure and real salvation for every-
one God intended it to save and for them alone.”21

Calvinism teaches that God predetermined in eternity
past who will be saved. Consequently, when Jesus went to
the cross, He already knew for whom He intended to pro-
vide atonement and offered Himself as a sacrifice for them
alone. This is why the Calvinist Grover Gunn teaches,
“The cross could save everyone if God had only intended
it to do so.”22 Also Jerome Zanchius says, “As God doth
not will that each individual of mankind should be saved,
so neither did He will that Christ should properly and
immediately die for each individual of mankind, whence
it follows that, though the blood of Christ, from its own
intrinsic dignity, was sufficient for the redemption of all
men, yet, in consequence of His Father’s appointment, He
shed it intentionally, and therefore effectually and imme-
diately, for the elect only.”23

CCononccllusiusion:on:
BecaBecauseuse GodGod predpredeetermintermineded fromfrom eeterniternityty pastpast

wwhhoo wwoulouldd anandd wwhhoo wwoulouldd nnoott bebe sasavved,ed, ChChristrist waswas
aabbllee toto didiee specifispecificallcallyy anandd onlonlyy fforor ththoseose GodGod hahadd
alalreareaddy fy foreordainoreordained uned unto salto salvavatition.on.

20. Seaton, The Five Points of Calvinism, 15, Source: Vance, The Other Side of

Calvinism, 408.
21. Gunn, The Doctrines of Grace, 17, Source: Vance, The Other Side of Calvin-

ism, 408.
22. Gunn, The Doctrines of Grace, 17, Source: Vance, The Other Side of Calvin-

ism, 409.
23. Zanchius, Absolute Predestination, 19.
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44) Irresisti) Irresistibblle Grae Gracece
Using the words of Augustine, John Calvin decries the

notion of free will as being nothing more than freedom
to sin, saying, “‘That the will is indeed free, but not
freed—free of righteousness, but enslaved to sin.’ …
Declaring that the freedom of man is nothing else than
emancipation or manumission from righteousness,
[Augustine] seems to jest at the emptiness of the
name.”24 If man is to be saved, or even to do good, it cannot
be based in any way upon his own will. Both the decision
and ability must come from another. This is why John
Calvin concludes, “Were it said that God gives assistance
to a weak will, something might be left us; but when it
is said that he makes the will, every thing good in it is
placed without us.”25 Calvin clarifies this statement when
he says, “[T]he Lord both corrects, or rather destroys, our
depraved will, and also substitutes a good will from him-
self.”26

The Calvinist doctrine of Irresistible Grace teaches
that man is made willing and compelled to accept God’s
offer of salvation. Man’s decision cannot be otherwise
because God has already elected him and decreed in eter-
nity past that he would be saved. Further, Jesus has already
died and made atonement for him. Therefore, there is no
doubt; everyone whom God has unconditionally elected
will experience an absolutely irresistible compulsion to
receive the salvation God has already provided him. The

Westminster Confession of Faith explains:

24. Calvin, Institutes of the Christian Religion, Book II, Ch. 2, Sect. 8.
25. Calvin, Institutes of the Christian Religion, Book II, Ch. 3, Sect. 9.
26. Calvin, Institutes of the Christian Religion, Book II, Ch. 3, Sect. 7.
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I. All those whom God hath predestinated unto life, and
those only, he is pleased, in his appointed and accepted
time, effectually to call, by his Word and Spirit, out of that
state of sin and death, in which they are by nature, to grace
and salvation, by Jesus Christ; enlightening their
minds spiritually and savingly to understand the things
of God, taking away their heart of stone, and giving unto
them a heart of flesh; renewing their wills, and, by his
almighty power, determining them to that which is good,
and effectually drawing them to Jesus Christ: yet so, as they
come most freely, being made willing by his grace.

II. This effectual call is of God’s free and special grace
alone, not from anything at all foreseen in man, who is alto-
gether passive therein, until, being quickened and renewed
by the Holy Spirit, he is thereby enabled to answer this call,
and to embrace the grace offered and conveyed in it.27

Also, The Canons of Dordt says:

But that others who are called by the gospel, obey the call,
and are converted, is not to be ascribed to the proper exer-
cise of free will, whereby one distinguishes himself above
others equally furnished with grace sufficient for faith
and conversions, as the proud heresy of Pelagius maintains;
but it must be wholly ascribed to God, who as he has chosen
his own from eternity in Christ, so he confers upon them
faith and repentance, rescues them from the power of dark-
ness, and translates them into the kingdom of his own Son,
that they may show forth the praises of him, who hath called
them out of darkness into his marvelous light; and may
glory not in themselves, but in the Lord according to the tes-
timony of the apostles in various places.28

27. Westminster Confession of Faith, X:1, 2.

DOES MAN HADOES MAN HAVE FREEDOM TO CHOOSE?VE FREEDOM TO CHOOSE? 1515



CCononccllusiusion:on:
ThThoseose wwhhoo hahavvee beenbeen predpredestinaestinatedted ununtoto salsalva-va-

titionon willwill bebe unaunabbllee toto resistresist GodGod’’ss sasavinvingg gragracece
becabecauseuse GodGod hashas alalreareaddyy ddecreedecreed ththeieirr salsalvavatition,on, anandd
JesusJesus hashas alalreareaddyy redredeemeemeded ththem,em, hahavinvingg washwasheded
aawaway thy theieir sins wr sins whhen He dien He died specified specificallcally fy for thor them.em.

55) P) Perseersevveranerance of thce of the Saine Saintsts
The elect cannot resist God’s grace because their sal-

vation was predestinated and decreed in eternity past, and
because Jesus has already provided atonement for them.
For the same reason, the elect cannot fall away from God’s
grace. The Calvinist Keith Mathison expounds, “Those
whom the Father chose, and the Son died for, and the
Holy Spirit regenerated, will persevere in holiness and
faith until the end and will surely be saved for all eter-
nity.”29 Elsewhere he says, “The Reformed doctrine of per-
severance says that all who were chosen, redeemed, and
regenerated by God are eternally saved and are kept in
faith by the power of God. They must and will, therefore,
persevere in holiness to the end.”30 Likewise, Steven
Houck adds, “The converted sinner is made to persepersevvereere
inin ththee faifaithth by the preservinpreservingg grace of God. The true
believer who is saved by God’s sovereign grace can not
lose that salvation. God, by His sovereign power, keeps the
believer so that he can not fall totally and absolutely from
the state of grace.”31

28. Canons of Dordt, III, IV:10.
29. Mathison, Dispensationalism, 79, Source: Vance, The Other Side of Calvinism,

559.
30. Mathison, Dispensationalism 76, Source: Vance, The Other Side of Calvinism,

558.
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The salvation and preservation of the elect is a cer-
tainty because it is based upon God’s divine predestina-
tion and decree. This is why the Calvinist feels free to
make such bold statements as that of Grover Gunn, “The
saints will persevere, and those who persevere are the
saints.”32

CCononccllusiusion:on:
GodGod ddecreedecreed ththee salsalvavatitionon ofof ththoseose wwhhomom HeHe hashas

predpredestinaestinatedted ununtoto salsalvavatition.on. ByBy GodGod’’ss ddecreeecree,, JesusJesus
hashas alalreareaddyy redredeemeemeded ththemem wwhhenen HeHe didieded specifispecificallcallyy
anandd onlonlyy fforor ththem.em. AAdddidititionallonallyy,, GodGod regregeneneraeratedted
ththemem anandd bestobestowweded anan iirresistirresistibbllee gragracece uponupon ththeieirr
lilivves.es. ThTherefereforeore,, ananyy wwhhoo hahavvee beenbeen predpredestinaestinatedted
ununto salto salvavatition will certainlon will certainly persey persevvere to there to the ene end.d.

Clearly, the doctrine of predestination is, of necessity,
woven throughout the entire fabric of Calvinism. The
fundamental plank of Calvinism is the premise that man
is powerless to choose God. According to Calvinism, only
God has the ability to choose. In review:

TTootal Detal Deprapravivityty
Man cannot choose to do good or to accept God.

Instead, God must choose for him. Thus, God pre-
destinates the eternal fate of every individual by
choosing some unto salvation and others unto eternal
damnation.

UnUnconcondidititional Elonal Elecectitionon

31. Houck, God's Sovereignty in Salvation, 30, Source: Vance, The Other Side of

Calvinism, 558.
32. Gunn, The Doctrines of Grace, 24, Source: Vance, The Other Side of Calvin-

ism, 559.
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Because man cannot choose God, God
must choose man. God has predetermined who
will be saved and has decreed all that should transpire
in order to establish their salvation as a certainty.

LimiLimited Ated Atontonememenentt
Because God predetermined from eternity past

who would and who would not be saved, Christ was
able to die specifically and only for those God had
already foreordained unto salvation.

IrresistiIrresistibblle Grae Gracece
Those who have been predestinated unto salva-

tion will be unable to resist God’s saving grace
because God has already decreed their salvation, and
Jesus has already redeemed them, having washed
away their sins when He died specifically for them.

PPerseersevveranerance of thce of the Saine Saintsts
God decreed the salvation of those whom He has

predestinated unto salvation. By God’s decree, Jesus
has already redeemed them when He died specifically
and only for them. Additionally, God regenerated
them and bestowed an irresistible grace upon their
lives. Therefore, any who have been predesti-
nated unto salvation will certainly persevere to
the end.

This places the Calvinist in an awkward position. If
man has no ability to choose—if the only decision maker
is God—then it is God who chooses the eternal destiny
of each individual. It is God who chooses who will go to
heaven and who will be condemned to hell. It cannot be
otherwise because if it can be proven that man does pos-
sess the capacity to exercise genuine freedom of choice to
accept or to reject God—thus determining his eternal des-
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tiny—then the entire system of Calvinism caves in upon
itself. The doctrines of Limited Atonement, Irresistible
Grace, and Perseverance of the Saints are the necessary
result of the doctrine of Unconditional Election. Likewise,
Unconditional Election rests entirely on the doctrine of
Total Depravity which teaches that that man is so totally
depraved that he is incapable of choosing God.

We see then that the Calvinist doctrine of predestina-
tion is a crucial element of Calvinism. If it is disproved or
undermined in any way, then the entire system of theol-
ogy known as Calvinism collapses.
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SalvationSalvation
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The doctrine of predestination is inherently linked to each
of Calvinism’s Five Points, but it is today most commonly
associated with the doctrine of Unconditional Election.
This becomes apparent when “Unconditional Election” is
regularly substituted with the term “predestination.” An
example of this is the Calvinist John Machen’s statement,
“The doctrine of predestination is just the doctrine of
divine decrees applied to the special sphere of salva-



tion.”1 Although this substitution of terms is common,
officially, “election” and “predestination” are not synony-
mous. Both contain the element of God predetermining
something, but the object of that predetermination differs
between the two terms. The Calvinist Robert C. Sproul
explains, “Often the term election is used as a synonym for
predestination. Technically this is incorrect. The term elec-

tion refers specifically to one aspect of divine predestina-
tion: God’s choosing of certain individuals to be saved.”2

The word “predestinate” simply means “to ordain” or
“to predetermine.”3 “Elect” means “chosen” and comes
from a word which means “to select” or “to
choose.”4 Although they are very similar terms, they are
distinct. According to the Calvinist Arthur W. Pink:

Accurately speaking election is a branch of predestination,
the latter being a more comprehensive term than the former.
Predestination relates to all creatures, things, and events;
but election is restricted to rational beings—angels and
humans.5

Thus, as Robert C. Sproul noted, predestination can refer
to anything God has predetermined, whereas election is
confined to God’s selecting a particular person or group
unto something. Specifically, Calvinism recognizes elec-
tion as being God’s selecting a person or group unto salva-
tion. As the Calvinist Herman Hanko says:

1. Machen, The Christian View of Man, 50.
2. Sproul, Grace Unknown, 141.
3. "Predestinate", Strong's #4309, Strong's Exhaustive Concordance, 61.
4. "Elect", Strong's #1588 and #1586, Strong's Exhaustive Concordance, 26.
5. Pink, A. W. Pink's Studies in the Scriptures, Vol. 9, 57.
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Election is, therefore, that decree of God which He eternally
makes, by which, with sovereign freedom, He chooses to
Himself a people, upon whom He determines to set His love,
whom He rescues from sin and death through Jesus Christ,
unto Himself in everlasting glory.6

Likewise, Frank Beck says, “We mean, therefore, by this
doctrine, that God, in eternity, chose or picked out of
mankind whom He would save (by means of Christ’s
death and the work of the Holy Spirit), for no other reason
than His own wise, just, and gracious purpose.”7

To the Calvinist, election is directly linked to a per-
son’s eternal security in Christ. To be elected is to be
saved, and to be saved is to be elected. This understanding
of election was firmly established in The Canons of Dordt

during the Church Synod of Dordrecht:

Election is the unchangeable purpose of God, whereby,
before the foundation of the world, he hath out of mere
grace, according to the sovereign good pleasure of his own
will, chosen, from the whole human race, which had fallen
through their own fault, from their primitive state of recti-
tude, into sin and destruction, a certain number of persons
to redemption in Christ, whom he from eternity appointed
the Mediator and Head of the elect, and the foundation of
Salvation.8

Thus, according to Calvinism, God’s election is a ref-

6. Hanko, The Five Points of Calvinism, "Unconditional Election."
7. Beck, The Five Points of Calvinism, "Unconditional Election."
8. Canons of Dordt, I:7.
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erence to his predetermined salvation of some. The elect
might also be called by Calvinists “true Christians,” or
“true believers.” It is the elect who are truly God’s sheep.*9

This election is based upon a sure foundation, accord-
ing to Calvinism, because God predestinated His elect
from eternity past. His choosing of them was completely
arbitrary. The Calvinist refers to this doctrine as Uncon-
ditional Election.*10 God’s choice was not based upon any
factors. He did not choose the elect based upon His love,
because of their merits, because of His character, or for
any other reason. We might consider His choice as being
completely random, and according to the Calvinist, this
pleased God.

Because God’s choosing of the elect was based upon
nothing the elect could offer or provide, their becoming
the elect depended upon nothing other than God’s deci-
sion. Having made the decision, God then secured His
choice by decreeing their salvation. Christ died for their
sins alone, and God bestowed upon them an Irresistible
Grace. The elect have no power or ability to resist suc-
cumbing to the grace of God because ultimately, they will
be saved because they have been elected.

9. "The name 'sheep' is synonymous with 'elect,' for such are sheep before
they are born." (Pink, The Satisfaction of Christ, 251–252.)

10. "Election is the unchangeable purpose of God, whereby, before the foun-
dation of the world, he hath out of mere grace, according to the sovereign
good pleasure of his own will, chosen, from the whole human race, which
had fallen through their own fault, from their primitive state of rectitude,
into sin and destruction, a certain number of persons to redemption in
Christ, whom he from eternity appointed the Mediator and Head of the
elect, and the foundation of Salvation." (Canons of Dordt, I:7.)
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This concept of election is precious to the Calvinist.
It is essentially his gospel message. This is why Herman
Hanko lauds the doctrine of Unconditional Election when
he says:

It is the central truth of all the Scriptures. While it is literally
taught in hundreds of places in God’s Word, it is also the
underlying truth upon which the whole of Scripture as the
revelation of God in Christ is based. It is present in every
passage, presuppresupposedposed inin eevveryery papartrt, an integral truth of the
whole of God’s revelation.11 (emphasis added)

Note the phrase “presupposed in every part.” The
Calvinist sees his doctrine of Unconditional Election “lit-
erally taught in hundreds of places in God’s Word”
because he presupposes this doctrine in every part. Proper
Bible hermeneutics teaches the student never to presup-
pose any personal belief or bias into the Scripture but to
allow Scripture to interpret Scripture regardless of one’s
presuppositions.

According to the doctrine of Calvinism, election and
salvation cannot be separated. The Calvinist Tom Ross
notes, “[T]he effectual call … is the consequence of God’s
eternal election.”12 This is also the teaching of Arthur W.
Pink, “[E]ffectual calling is the consequence of election,
as it is also the manifestation thereof.”13 Likewise, Bruce
Ware maintains that Irresistible Grace is a “necessary

11. Hanko, The Five Points of Calvinism, "Unconditional Election."
12. Ross, Abandoned Truth, 156, Source: Vance, The Other Side of Calvinism, 476.
13. Pink, The Doctrine of Election, "Its Perception."
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complement to its doctrine of unconditional election,
each of which entails and is entailed by the other.”14

Calvinism maintains that to be elected is to be saved,
and to be saved is to be elected. Consider the following
quotations from Calvinists:

“For example, every passage which makes mention of

‘redemption’ presupposes eternal election.”
15

~Arthur W. Pink

“There is only one way that leads to salvation and that

is the way of God’s election, which is at the same time the

way of faith.”
16

~Gerrit Berkouwer

“The elect were blest with all spiritual blessings in

Christ before the foundation of the world: and therefore

with Justification, for that is a spiritual blessing. ‘This grace

by which we are justified, was given us in Christ from eter-

nity, because from eternity God loved us in Christ, and

made us accepted in him.’”
17

~John Brine

“Several things should be noticed in this passage. First,

some names have already been written down in the book of

life before the foundation of the world and some have not.

Will any be added? None! Will any be lost? None! The

elect and the non-elect have been predetermined from all

eternity. There is an absolute fixity to the number.”
18

14. Bruce Ware, "The Place of Effectual Calling and Grace in a Calvinist Sote-
riology," Source: Thomas Schreiner, The Grace of God, 345,
Source: Vance, The Other Side of Calvinism, 477.

15. Pink, A. W. Pink's Studies in the Scriptures, Vol. 9, 186.
16. Berkouwer, Divine Election, 74.
17. Brine, A Defence of the Doctrine of Eternal Justification, 16,

Source: Vance, The Other Side of Calvinism, 364.
18. Kenneth Talbot, Calvinism, Hyper-Calvinism, and Arminianism, 40.
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~Kenneth Talbot & Gary Crampton

“But eventually, if they are elect, in God’s appointed

time they will believe.”
19

~Samuel Storms

The Calvinist is not timid in proclaiming God’s prede-
termined election of some unto eternal life. John Calvin
declares, “God knew before the world was created those
whom he had elected for salvation.”20 Concerning this
point, there is no debate within the mind of the Calvinist.
Referring to the doctrine of Unconditional Election,
Thomas Nettles says, “It is hardly a matter of dispute that
this is a very clear teaching of many passages in Scrip-
ture.”21

For those who are chosen, this doctrine is precious.
Martyn Lloyd-Jones articulates:

My friend, if you are a Christian, do you know that you were
the object of God’s interest and concern before the foun-
dation of the world? All these things have been worked out
in eternity, before time, so you must always remember that
nothing can happen in time which will make the slightest
difference.22*23

19. Storms, Chosen for Life, 148.
20. Calvin, Calvin's Bible Commentaries, 19.
21. Nettles, By His Grace, 267, Source: Vance, The Other Side of Calvinism, 365.
22. Lloyd-Jones, The Assurance of Our Salvation, 18.
23. In seeking to encourage the believer, Martyn Lloyd-Jones has failed to consider the

implications of his statement. The natural corollary is, "My friend, if you are not a
Christian, you were NOT the object of God's interest and concern before the founda-
tion of the world." This is an affront against the character and nature of God. A God
whose nature is defined by love cannot possibly be disinterested in the majority of His
creation's eternal future. Instead, we read in 2 Peter 3:9, "The Lord is not slack con-

2626 Timothy ZebellTimothy Zebell

https://www.biblegateway.com/passage/?search=2+Peter+3%3A9&version=KJV


Additionally, Leonard Coppes says, “Predestination is the
fount of assurance of salvation and God’s answer to
doubt.”24*25

The belief that God has predestinated a select group
unto salvation from eternity past is a virtually undisputed
pillar of every Calvinist. Consider the following quota-
tions from notable Calvinists:

“I speak thus of those who are predestinated to the

kingdom of God, whose number is so certain that one can

neither be added to them nor taken from them …”
26

~Augustine

“What could possibly be a plainer statement than this

of the fact that salvation is conferred upon a select number

who are conceived by the Holy Spirit and born again by the

will of God alone?”
27

~Arthur Custance

cerning his promise, as some men count slackness; but is longsuffering to us-ward,
not willing that any should perish, but that all should come to repentance."

24. Coppes, Are Five Points Enough?, 25, Source: Vance, The Other Side of Calvin-

ism, 403.
25. Calvinism teaches that there is no assurance of salvation or true answer to

doubt. One can never know if he will truly persevere unto the end. The best
one can do is remain obedient to God and hope that he will persevere. The
Calvinist Charles Hodge says, "The only evidence of election is effectual call-
ing, that is, the production of holiness. And the only evidence of the gen-
uineness of his call and the certainty of our perseverance, is a patient
continuance in well-doing." (Hodge, A Commentary on Romans, 292, Source:
Vance, The Other Side of Calvinism, 595.) Likewise, Lorraine Boettner says,
"We can never know that we are elected of God to eternal life except by man-
ifesting in our lives the fruits of election—faith and virtue, knowledge and
temperance, patience and godliness, love of brethren. It is idle to seek assur-
ance of election outside of holiness of life." (Boettner, The Reformed Doctrine

of Predestination, 309, Source: Vance, The Other Side of Calvinism, 595.)
26. Augustine, The Works of Aurelius Augustine, 108.
27. Custance, The Sovereignty of Grace, "Irresistible Grace."
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“The marvel of marvels is not that God, in his infinite

love, has not elected all of this guilty race to be saved, but

that he has elected any.”
28

~Benjamin Warfield

“It was predetermined that Paul would have success in

Corinth. … Being assured that God had chosen many to

salvation, Paul set out to reap the harvest.”
29

~David Nettleton

“The sufficient answer to all the wicked accusations

that the doctrine of Predestination is cruel, horrible, and

unjust, is that unless God had chosen certain ones to salva-

tion none would have been saved for ‘there is none that

seeketh after God’ (Rom. 3:11).”
30

~Arthur W. Pink

“Thus according to the Arminian, the reason one

accepts and another rejects the gospel is that man decides;

but according to the Calvinist, it is that God decides.”
31

~David Engelsma

“All who will finally be saved, were chosen to salvation

by God the Father, before the foundation of the world, and

given to Jesus Christ in the covenant of grace.”
32

~John Dagg

“God determines sovereignly who shall be saved, and

who shall not be saved.”
33

~Herman Hoeksema

“The Scripture declares that God alone chooses who is

28. Storms, Chosen for Life, 161–162.
29. Nettleton, Chosen to Salvation, 161, Source: Vance, The Other Side of Calvin-

ism, 336.
30. Pink, The Sovereignty of God, 149.
31. Engelsma, The Five Points of Calvinism, "Irresistible Grace."
32. Dagg, Manual of Theology, Vol. 1–2, 309.
33. Hoeksema, Whosoever Will, "God's Drawing and Man's Responsibility."
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to be saved. He is the sovereign author of salvation. This is

not to say that men are mere robots or blocks which are

divinely manipulated as a child manipulates a toy. Men

are responsible beings. They are called upon to believe in

and to obey God. Ultimately, however, eternal life does not

depend upon man’s decision but on God’s.”
34*35

~Leonard Coppes

“God the father chose a particular and personal people

in Christ Jesus before time itself. It was God’s choice. God

was the active agent. The direct object of His eternal

choice is ‘us.’”
36

~James White

“This, you understand, takes the matter of salvation

entirely out of the hands of the sinner, and leaves it

absolutely to God. Salvation is a divine work from begin-

ning to end. It is just as absolutely a work of God alone as

is the work of creation. In no sense does man cooperate

with God in his own salvation. God alone determines who

shall be saved, and God alone accomplishes the work of

salvation. Salvation is of the Lord. In the ultimate sense of

the word, therefore, the will to come to Christ is rooted in,

and is the outcome of God’s unconditional, free and sover-

eign election of His own unto eternal life.”
37

34. Coppes, Are Five Points Enough?, 43, Source: Vance, The Other Side of Calvin-

ism, 249.
35. To be responsible for believing in and obeying God, one must be fully

capable and empowered to make the decision whether or not to obey and
believe in God. In other words, it must be the choice of the individual who is
responsible, not the choice of another. If God chooses who is to be saved,
then it is God who must accept the responsibility for the individual's belief
and obedience to God. Responsibility and the ultimate power to choose can-
not be separated from each other.

36. Dave Hunt, Debating Calvinism, 51.
37. Hoeksema, Whosoever Will, "God's Drawing and Man's Responsibility."
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~Herman Hoeksema

“Since it is the will of God that those whom He gave to

His dear Son in eternity past should be saved, He will

surely act in sovereign grace in such a way that the elect

will find Christ irresistible.”
38

~Duane Spencer

The Calvinist believes that God has predestinated a
select group unto salvation from eternity past. This doc-
trine is precious to the Calvinist and is essential to Calvin-
ism as a whole.

38. Spencer, TULIP, 89.
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Many modern-day Calvinists attempt to teach that God
predetermines every action, event, and decision, and that
God chooses who will be saved, but they teach that God
does not choose who will not be saved. It is difficult to
understand how anyone can reasonably believe such a
teaching. The very nature of God’s choosing some unto
salvation necessitates that He also choose or determine



who will not receive salvation. Anything less is not only a
compromise of true Calvinist doctrine but also of logic.

Arthur W. Pink reveals the necessary logic of God’s
refusal to elect some unto salvation, saying:

Again; faith is God’s gift, and the purpose to give it only to
some, involves the purpose not to give it to others. Without
faith there is no salvation—”He that believeth not shall be
damned”—hence if there were some of Adam’s descendants
to whom He purposed not to give faith, it must be because
He ordained that they should be damned.1

He explains:

God has a definite reason why He created men, a specific
purpose why He created this and that individual, and in
view of the eternal destination of His creatures, He purposed

either that this one should spend eternity in Heaven or that
this one should spend eternity in the Lake of Fire.2

Unlike the many modern-day Calvinists who attempt
to make their doctrine more palatable, Arthur W. Pink’s
logic is flawless. He reasons:

If then God has foreordained whatsoever comes to pass then
He must have decreed that vast numbers of human beings
should pass out of this world unsaved to suffer eternally in
the Lake of Fire. Admitting the general premise, is not the
specific conclusion inevitable?3

1. Pink, The Sovereignty of God, 50.
2. Ibid.
3. Ibid, 51.
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This is precisely the reasoning of John Calvin who
writes, “It is utterly inconsistent to transfer the prepara-
tions for destruction to anything but God’s secret
plan.”4 Nevertheless, some, such as Robert C. Sproul,
attempt to convince others that John Calvin did not
believe this:

Some argue that God first predestinated some people to sal-
vation and others to damnation and then decreed the Fall
to make sure that some folks would perish. Sometimes this
dreadful view is even attributed to Calvinism. Such an idea
was repugnant to Calvin and is equally repugnant to
all orthodox Calvinists. The notion is sometimes called
“hyper-Calvinism.” But even that is an insult. This view has
nothing to do with Calvinism. Rather than hyper-
Calvinism, it is anti-Calvinism.5

Contrary to Robert C. Sproul’s eloquent dismissal of
historical Calvinism, John Calvin writes:

What of those, then, whom he created for dishonor in life
and destruction in death, to become the instruments of his
wrath and examples of his severity? That they may come to
their end, he sometimes deprives them of the capacity to
hear his word; at other times he, rather, blinds and stuns
them by the preaching of it.6*7

4. Calvin, Institutes of the Christian Religion, Vol. 1, Book III, Ch. 23, Sect. 1.
5. Sproul, Chosen By God, 74.
6. Calvin, Institutes of the Christian Religion, Vol. 1, Book III, Ch. 24, Sect. 12.
7. Note that John Calvin is teaching that God punishes the vast portion of mankind

to provide an example for the benefit of the few He has elected unto salvation. In
other words, God has damned billions to hell as an example for the few who receive
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John Calvin believed that God does, in fact, create some
men for destruction and actively works to ensure that they
are unable to receive the gospel message.*8

In fact, as we have already seen, John Calvin did not
believe it possible to be a consistent Calvinist and also
deny that God has predestinated many to be damned. He
writes:

As Scripture, then, clearly shows, we say that God once
established by his eternal and unchangeable plan those
whom he long before determined once for all to receive into
salvation, and those whom, on the other hand, he would
devote to destruction. We assert that, with respect to the
elect, this plan was founded upon his freely given mercy,
without regard to human worth; but by his just and irrepre-
hensible but incomprehensible judgment he has barred the
door of life to those whom he has given over to damnation.9

John Calvin believed that “God has barred the door of
life to those whom he has given over to damnation.” In
fact, in his Decretum Horrible, John Calvin declares:

Again, I ask: whence does it happen that Adam’s fall irreme-
diably involved so many peoples, together with their infant
offspring, in eternal death unless because it so pleased God?

salvation (Matt. 7:14). Even the most heartless dictator does not follow this practice.
Instead, the minority is made an example for the majority. John Calvin's understand-
ing of God's practices defies all reason and does not match what we know from Scrip-
ture about God's attribute of mercy.

8. There is no true distinction between the consistent application of the
teachings of John Calvin and Hyper-Calvinism.

9. Calvin, Institutes of the Christian Religion, Vol. 1, Book III, Ch. 21, Sect. 7.
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Here their tongues, otherwise so loquacious, must become
mute. The decree is dreadful indeed, I confess. Yet no one
can deny that god foreknew what end man was to have
before he created him, and consequently foreknew because
he so ordained by his decree.10

John Calvin believed that God has decreed that “many
peoples together with their infant offspring” suffer “eter-
nal death” because “it so pleased God,” and he reconfirms
this in his book, The Institutes of the Christian Religion when
he writes regarding the Apostle Paul’s teaching in Romans
9:15, “He teaches that salvation is prepared for those only
on whom the Lord is pleased to bestow his mercy—that
ruin and death await all whom he has not chosen.”11 This is
because John Calvin accepted Augustine’s teaching that,
“‘Nature is common to all, but not grace;’”12 (Nevertheless,
Robert C. Sproul has the audacity to claim that this idea
was “repugnant to Calvin.”)

According to John Calvin, the doctrine of predestina-
tion cannot be separated from the belief that God predes-
tinates some people to hell. He says:

We call predestination God’s eternal decree, by which he
compacted with himself what he willed to become of each
man. For all are not created in equal condition; rather, eter-
nal life is foreordained for some, eternal damnation for oth-
ers. Therefore, as any man has been created to one or the

10. Ibid, Book III, Ch. 23, Sect. 7.
11. Calvin, Institutes of the Christian Religion, Book II, Ch. 5, Sect. 17.
12. Ibid, Book II, Ch. 3, Sect. 10.
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other of these ends, we speak of him as predestinated to life
or death.13

Many modern-day Calvinists attempt to distance
themselves from John Calvin and his clear statements
regarding God’s predestinating some unto hell. They
choose to believe that Calvin never taught this doctrine.
Nevertheless, the fact of the matter is that John Calvin did
believe, propagate, and defend this teaching. John Calvin
believed that God predestinates some individuals unto
eternal damnation in hell.

13. Ibid, Book III, Ch. 21, Sect. 5.
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In response to Dave Hunt’s question, “Do you believe that
God could—if He so desired—He could extend irresistible
grace to everyone? He could save the whole world? They
could all go to heaven, but instead He lets mil-
lions—maybe billions—go to hell?” Calvinist apologist
James White answers:

If God desired to save every single individual by causing
them to be regenerated and born again, it is certainly within
the capacity of the God who created all things, the God
that Psalm 135:6 says does whatever He desires in the heaven
and on earth, the God described in Ephesians 1:11 as the one
who works all things after the counsel of His will. Those

https://www.biblegateway.com/passage/?search=Psalm+135%3A6&version=KJV
https://www.biblegateway.com/passage/?search=Ephesians+1%3A11&version=KJV


same prophets that you are just quoting said there is no one
who can stop His hand or ask Him, “Why are you doing
this?” So, if you are asking the question, “Could God save
every single individual?” ththee answanswerer isis wiwiththoutout aa qquestiuestion;on;
thathatt isis fullfullyy wiwithinthin HisHis cacapapacicityty.. The question is, has it been
God’s eternal will to give His grace, which has to be given
freely, to every single undeserving person, or does God have
the freedom to give His mercy to whom He will have mercy?
And that is what Romans 9 talks about.1 (emphasis added)

The Calvinist believes it is fully within God’s power
to save every single person if God so desired. However, he
also believes that God does not genuinely desire to save
every person. The Calvinist Gordon Clark says, “God
does not will the salvation of every member of the human
race. It is not his will that every man without exception
should repent.”2 (emphasis added) Instead, God has pre-
destinated some to be reprobates.*3 Augustine also affirms
this, “God could change the will of the wicked into good,
because he is omnipotent. Clearly he could. Why, then,
does he not do it? Because he is unwilling. Why he is
unwilling remains with himself …”4

1. Dave Hunt, "Dave Hunt James White - Is Calvinism Biblical (3/8)."
2. Clark, New Heavens, New Earth, 231, Source: Vance, The Other Side of

Calvinism, 487.
3. Contrary to the clear teaching of Scripture, "Shedd and Warfield assure us

that the number of the 'elect' is far greater than the 'reprobation.'" (Vance,
The Other Side of Calvinism, 403, quoting Shedd, Calvinism: Pure and Mixed, 81
and Warfield, Biblical and Theological Studies, 349.) However, Matthew 7:13–14
reveals that the majority of people will perish, "Enter ye in at the strait gate:
for wide is the gate, and broad is the way, that leadeth to destruction, and
many there be which go in thereat: Because strait is the gate, and narrow is
the way, which leadeth unto life, and few there be that find it."

4. Calvin, Institutes of the Christian Religion, Book III, Ch. 24, Sect. 13.
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Included in the doctrines of Calvinism is the doctrine
of reprobation. According to Charles Hodge, “The word
reprobate, in its theological sense, means one who is judi-
cially abandoned to everlasting perdition.”5 John
Girardeau explains:

Predestination is, by Calvinistic theologians, regarded as a
generic decree including under it Election and Reprobation
as specific decrees: the former predestinating some human
beings, without regard to their merit, to salvation, in
order to the glorification of God’s sovereign grace; the latter
foreordaining some human beings, for their sin, to destruc-
tion, in order to the glorification of God’s retributive jus-
tice.6

According to the Calvinist David Engelsma, “Scrip-
ture teaches that reprobation is God’s sovereign, uncon-
ditional decree to damn some sinners. This is the
inescapable implication of the Biblical doctrine that God
has unconditionally chosen some men, not all, unto eter-
nal life.”7*8 There can be no denying that the doctrine of
reprobation is a necessary teaching of Calvinism.

5. Hodge, An Exposition of the Second Epistle to the Corinthians, 306.
6. Girardeau, Calvinism and Evangelical Arminianism, 9–10.
7. Engelsma, Hyper-Calvinism and the Call of the Gospel, 45, Source: Vance, The

Other Side of Calvinism, 293.
8. The Calvinist habitually chooses terminology which makes his doctrine

more palatable to the majority. It is interesting to these authors that David
Engelsma would use the word "some" to refer to both the quantity of sinners
and of saints as if they are comparable numbers when Scripture chooses to
use the word "many" for sinners and "few" for saints (Matt. 7:13–14). It would
be more Scripturally accurate for David Engelsma to say instead that God
decrees to damn many sinners and to chose only a few men unto eternal life.
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According to the Calvinist, God does not merely leave
some sinners lost in their sins. Rather, God establishes
that they should remain permanently blinded by their sin
according to God’s eternal decree. The Calvinist John
Bunyan notes, “It was impossible that any should be
reprobate, before God had both willed and decreed it
should be.”9 Therefore, David Engelsma concludes:

It is not at all surprising that advocates of the free offer
expose the Reformed doctrine of reprobation, for reproba-
tion is the exact explicit denial that God loves all men,
desires to save all men, and conditionally offers them sal-
vation. Reprobation asserts that God eternally hates some
men; has immutably decreed their damnation; and
has determined to withhold from them Christ, grace, faith,
and salvation.10

It is difficult to understand how a God of boundless
love, compassion, and mercy could so harden His heart
toward the many while arbitrarily electing some unto sal-
vation. In response to this dilemma, the Calvinist James
White offers the explanation:

Upon what basis does God choose one and not another?
“According to the kind intention of His will.” It is God’s will,
God’s purpose, God’s intention that determines the issue.
How else could it be in light of the next phrase, “to the
praise of the glory of His grace?”11 (emphasis added)

9. Bunyan, The Whole Works of John Bunyan, 340.
10. Engelsma, Hyper-Calvinism and the Well-Meant Offer of the Gospel, 58, Source: Keath-

ley, Salvation and Sovereignty, 49.
11. Dave Hunt, Debating Calvinism, 51.
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Thus, we are expected to believe that God’s reprobation of
the many is, in reality, an act of kindness!

There is no way around the fact that the doctrine of
reprobation is a necessary part of Calvinism. Arthur W.
Pink reasons:

In the Westminster Confession it is said, “God from all eter-
nity did by the most wise and holy counsel of His own will,
freely and unchangeably fore-ordain whatsoever comes to
pass.” The late Mr. F. W. Grant—a most careful and cau-
tious student and writer—commenting on these words said:
“It is perfectly, divinely true, that God hath ordained for His
own glory whatsoever comes to pass.” Now if these state-
ments are true, is not the doctrine of Reprobation estab-
lished by them?”12

Make no mistake about it; the doctrine of reprobation
is not a subsequent addition to the teachings of John
Calvin, as Robert C. Sproul and others like him assert.
Calvin writes, “The supreme Disposer [God] then makes
way for his own predestination, when depriving those
whom he has reprobated of the communication of his
light, he leaves them in blindness.”13 Calvin himself affirms
the necessity of this doctrine when he says:

The human mind, when it hears this doctrine, cannot
restrain its petulance, but boils and rages as if aroused by
the sound of a trumpet. Many professing a desire to defend
the Deity from an invidious charge admit the doctrine of

12. Pink, The Sovereignty of God, 51.
13. Calvin, Institutes of the Christian Religion, Book III, Ch. 24, Sect. 12.
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election, but deny that any one is reprobated (Bernard. in
Die Ascensionis, Serm. 2). This they do ignorantly
and childishly since ththereere coulcouldd bebe nnoo eellecectitionon wiwiththoutout iitsts
ooppposipositete rereproprobabatitionon. … Those, therefore, whom God
passes by he reprobates, and that for no other cause but
because he is pleased to exclude them from the inheritance
which he predestines to his children. Nor is it possible to
tolerate the petulance of men, in refusing to be restrained
by the word of God, in regard to his incomprehensi-
ble counsel, which even angels adore.14

John Calvin teaches that the entire system of Calvinism
would collapse if anyone refused to believe that before
the foundation of the world, God had predestinated some
people to hell without hope of salvation.

14. Ibid, Book III, Ch. 23, Sect. 1.
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“We are the Lord’s elected few,

Let all the rest be damned;

There’s room enough in hell for you,

We won’t have heaven crammed!”
1

~A Calvinist Hymn

1. George, Theology of the Reformers, 333, Source: Vance, The Other Side of

Calvinism, 300.



Given the explanation provided in the previous two
chapters, this chapter is redundant. Nevertheless, it is
important to be absolutely clear that Calvinism does teach
that God not only elects some to salvation but also repro-
bates some, thus predestinating them to hell. This teach-
ing is also known as “double predestination.” Regardless
of how distasteful this may be, it is the true teaching of
Calvinism, and it must be faced.

The chief creed among Calvinists is The Westminster

Confession of Faith. Embedded within this creed is the doc-
trine that God is pleased to ordain some men unto damna-
tion and ensures that it cannot be otherwise for those indi-
viduals:

III. By the decree of God, for the manifestation of his glory,
some men and angels are predestinated unto everlasting life,
and others foreordained to everlasting death.

VII. The rest of mankind God was pleased, according to
the unsearchable counsel of his own will, whereby he exten-
deth or withholdeth mercy as he pleaseth, for the glory of
his sovereign power over his creatures, to pass by, and to
ordain them to dishonour and wrath for their sin, to the
praise of his glorious justice.2

The teaching of The Westminster Confession of Faith is
forthright. Nevertheless, if there is any confusion, then
renowned Calvinist Louis Berkhof clarifies when he says,
“Predestination includes two parts, namely, election and
reprobation, the predetermination of both the good and
the wicked to their final end, and to certain proximate

2. Westminster Confession of Faith, III:3, 7.
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ends which are instrumental in the realization of their final
destiny.”3

Calvinism cannot divorce itself from the doctrine of
reprobation which teaches that God does predestinate
men to eternal damnation. The consistent Calvinist must
admit that God does more than fail to extend irresistible
grace to those who are not elect. God establishes them in
their sins by His eternal decree, thus ensuring that they
can never do what is good and pleasing in the sight of God.
This is more than just a passing by of some individuals
when predestinating the elect; this is a decision to repro-
bate those individuals. As such, it is a decision to refuse
them any possibility of salvation. Any other conclusion
would be to undermine and nullify the Calvinist doctrine
of unconditional election. Consider the following quota-
tions from Calvinists:

“It must be very difficult to read the Bible without seeing

reprobation.”
4

~David Engelsma

“It is hard for us to realize that many of those right

around us (in some cases our close friends and relatives) are

probably foreordained to eternal punishment.”
5

~Loraine Boettner

“By the decree of God, for the manifestation of His

glory, some men and angels are predestined unto everlasting

life, and others foreordained to everlasting death.”
6

~The Westminster Confession of Faith

3. Berkhof, Systematic Theology, 113.
4. Engelsma, Hyper-Calvinist and the Call of the Gospel, 46, Source: Vance, The

Other Side of Calvinism, 302.
5. Boettner, The Reformed Doctrine of Predestination, 125.
6. Westminster Confession of Faith, III:3.
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“He [God] fits the non-elect unto destruction by His

fore-ordaining decrees. Should it be asked why God does

this, the answer must be, To promote His own glory …”
7

~Arthur W. Pink

“[T]here can be no evading the fact that certain men

are ‘before of old’ marked our by God ‘unto condemna-

tion.’“
8

~Arthur W. Pink

“The question then is not if predestination is double, but

how it is double.”
9

~Robert C. Sproul

“[I]n the course of explaining God’s justice toward

Israel, Paul affirms a doctrine of double predestination”
10

~Charles Cosgrove

“We call predestination God’s eternal decree, by which

he compacted with himself what he willed to become of

each man. For all are not created in equal condition;

rather, eternal life is foreordained for some, eternal damna-

tion for others. Therefore, as any man has been created to

one or the other of these ends, we speak of him as predes-

tined to life or death.”
11

~John Calvin

“What do we understand by predestination? It is the

eternal counsel of God, whereby he has determined the eter-

nal destiny of all mankind, and includes two parts: The

sovereign election of some to eternal life through Jesus

Christ, and the most righteous reprobation of the rest for

7. Pink, The Sovereignty of God, 59.
8. Pink, The Sovereignty of God, 61.
9. Sproul, What Is Reformed Theology?, 158.

10. Cosgrove, Elusive Israel, 27.
11. Calvin, Institutes of the Christian Religion, Vol. 1, Book III, Ch. 21, Sect. 5.
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their sins. Predestination, therefore, is a general term that

includes two parts: election and reprobation.”
12

~Menno John Bosma

Clearly Calvinism teaches that God establishes some
in their sins to the end that they will be eternally damned.
Calvinism emphatically affirms the doctrine of reproba-
tion.

12. Bosma, Exposition of Reformed Doctrine, 50.
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The notion that an individual may freely choose to come
to God for salvation is ludicrous to the Calvinist. Accord-
ing to Calvinism, God either leaves man to perish in his
depravity, or He elects that man, predestinates him unto
salvation, saves him, and replaces his will with a good will
from God.*1 To the Calvinist, it cannot be otherwise. As
we have already seen, the Calvinist cannot compromise
on the issue of man’s free will. If man truly possesses the
capability of choosing to turn to God, then the Calvinist
doctrine of Total Depravity is wrong. This is because the
Calvinist doctrine of Total Depravity teaches that man is

1. "[T]he Lord both corrects, or rather destroys, our depraved will, and also
substitutes a good will from himself." (Calvin, Institutes of the Christian Reli-

gion, Book I, Ch. 3, Sect. 7.)



so depraved that he is absolutely incapable of ever choos-
ing God, or even of choosing good. Moreover, if man is
capable of choosing God, then the decision of which indi-
viduals will repent of their sins does not belong solely
to God. Thus, Unconditional Election would not be nec-
essary, along with the subsequent Calvinist doctrines of
Limited Atonement, Irresistible Grace, and Perseverance
of the Saints.

The teaching that man can neither desire, nor accom-
plish anything apart from the decree and predestination
of God is well established among Calvinists. Consider the
following statements from influential Calvinists:

“God … is the cause of those actions which are sins …”
2

~Peter Martyr

“However, with regard to God, and in all that bears on

salvation or damnation, he [man] has no ‘free will’, but is a

captive, prisoner and bondslave, either to the will of God, or

to the will of Satan.”
3

~Martin Luther

“That God’s will is free means, therefore, that the will

of the creature is not free. The will of every creature is sub-

servient to the will of God. Because God’s will is always

done, the will of every creature must conform to the sover-

eign will of God.”
4

~Steven Houck

“Indeed, God created man with a will so that he makes

decisions and choices every day. That will, however, is not

free.”
5

2. Foster, Objections to Calvinism As It Is, 266.
3. Luther, Martin Luther, 190.
4. Houck, The Bondage of the Will, "God's Sovereign Will."
5. Ibid.
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~Steven Houck

“God controls everything that is and everything that

happens. There is not one thing that happens that he has

not actively decreed–not even a single thought in the mind

of man. Since this is true, it follows that God has decreed

the existence of evil, he has not merely permitted it, as if

anything can originate and happen apart from his will and

power.”
6

~Vincent Cheung

“For we neither can do more good than we do, nor less

evil than we do; because God from eternity has precisely

decreed that both the good and the evil should be so done.”
7

~John Piscador

“It is impossible that any thing should be done, but that

to which God impels the will of man.”
8

~Dr. Twiss

“The basic principle of Calvinism is the sovereignty of

God. … He appoints the course of nature and directs the

course of history down to the minutest details.”
9

~Loraine Boettner

“Indeed, the ungodly pride themselves on being compe-

tent to effect their wishes. But the facts show in the end that

by them, unconsciously and unwillingly, what was divinely

ordained is implemented.”
10

~John Calvin

“But where it is a matter of men’s counsels, wills,

endeavours, and exertions, there is greater difficulty in see-

6. Cheung, The Problem of Evil, 0.
7. John Piscador, Piscatoris Responsio ad Amicam Duplicationem Conradi

Vorstii, 176, Source: Wesley, The Works of the Reverend John Wesley A. M., 66.
8. Benson, The Revival and Rejection of an Old Traditional Heresy, 40.
9. Boettner, The Reformed Faith, "The Sovereignty of God."

10. Calvin, Concerning the Eternal Predestination of God, 173.
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ing how the providence of God rules here too, so that noth-

ing happens but by His assent and that men can deliber-

ately do nothing unless He inspire it.”
11

~John Calvin

“It is amazing that anyone who calls himself a Christ-

ian and has read even a little part of the Bible can deny that

God controls the mental operations of his creatures. The

heart of man is in the hand of the Lord and the Lord turns

man’s heart in any direction the Lord pleases. The idea that

man’s will is free, independent of God, able to turn itself in

any one of a dozen incompatible directions, is totally unbib-

lical and unchristian. As a clear denial of omnipotence, it

dethrones God and takes man out of God’s control.”
12

~Gordon Clark

“If the Lord directs the steps of a man, is it not proof that

he is being controlled or governed by God? … Can this mean

anything less than, that no matter what man may desire

and plan, it is the will of his Maker which is executed?”
13

~Arthur W. Pink

“If the two verses prove anything, it is that man does not

have a free will when it comes to the matter of salvation.”
14

~Manford Kober

“It is your decision to choose or reject Christ but it is not

of your own free will.”
15

~John Gerstner

“He is free to turn to Christ, but not able.”
16

11. Ibid, 171–172.
12. Clark, Predestination, 125, Source: Vance, The Other Side of Calvinism, 261.
13. Pink, The Sovereignty of God, 26.
14. Kober, Divine Election or Human Effort?, 31, Source: Vance, The Other Side of

Calvinism, 216.
15. Gerstner, A Predestination Primer, 10.
16. Beck, The Five Points of Calvinism, "Total Depravity."
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~Frank Beck

“‘Free moral agency’ is an expression of human inven-

tion and, as we have said before, to talk of the freedom

of the natural man is to flatly repudiate his spiritual ruin.

Nowhere does Scripture speak of the freedom or moral abil-

ity of the sinner, on the contrary, it insists on his moral and

spiritual inability.”
17

~Arthur W. Pink

“Before the fall, Adam was a free agent. Man is a free

agent now, and he will be a free agent in eternity. But man

is a fallen creature, totally depraved, therefore he is not a

free moral agent and does not have free will.”
18*19

~Eddie Garrett

“Free agency we may believe in, but free-will is simply

ridiculous.”
20

~Charles Spurgeon

“Man is a free agent. But man has not a free will.”
21

~George Bishop

Calvinism teaches that God made Adam and Eve with
wills that were free to choose God or to choose to reject
God. According to the teachings of Augustine, when

17. Pink, The Sovereignty of God, 89.
18. Garrett, "Freedom of the Will?," 1, Source: Vance, The Other Side of Calvin-

ism, 215.
19. Calvinists cannot agree amongst themselves regarding definitions of terms.

The definitions of "free agent," "free moral agent," and "free will" vary
according to individual interpretation. As a general rule, the Calvinist
believes that "free agent" means that an individual is capable of choosing
between good and evil, but is incapable of choosing God. "Free moral agent"
and "free will" means that an individual is capable of choosing between God
and Satan.

20. Spurgeon, "Free Will—A Slave, No. 52."
21. Bishop, The Doctrines of Grace, 146, Source: Vance, The Other Side of Calvin-

ism, 214.
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Adam and Eve chose to sin, their natures became so
depraved that they were no longer capable of choosing
God or even of choosing good. Thus, they lost their free
wills, and their wills became slaves to sin. Ever since that
time, mankind has been powerless to do anything but sin.
John Calvin fully accepted this teaching as he explains
in his classic work The Institutes of the Christian Religion,
“Afterward he [Augustine] says that we are oppressed by
no other yoke than that of a kind of voluntary servitude.
Therefore, we are miserable as to servitude and inexcus-
able as to will because the will, when it was free, made
itself the slave of sin.”22*23

Augustine and John Calvin adamantly argue against
the teaching that man’s will is free. Augustine “jests at
the emptiness of the name,” declaring that a man is free
only to sin. He teaches that man’s will is “free but not
freed—free of righteousness but enslaved to sin.” We find
these statements quoted by John Calvin when he writes:

Augustine hesitates not to call the will a slave. In another
passage he is offended with those who deny free will; but his
chief reason for this is explained when he says, “Only lest

22. Calvin, Institutes of the Christian Religion, Book II, Ch. 3, Sect. 5.
23. Following the logic of Augustine and John Calvin can be challenging. In

the interest of fairness, the author is here including the entire quote, "After-
ward he [Augustine] says that we are oppressed by no other yoke than that of
a kind of voluntary servitude. Therefore, we are miserable as to servitude and
inexcusable as to will because the will, when it was free, made itself the slave
of sin. Yet he concludes: 'Thus the soul, in some strange and evil way, under
a certain voluntary and wrongly free necessity is at the same time enslaved
and free: enslaved because of necessity; free because of will. And what is at
once stranger and more deplorable, it is guilty because it is free, and enslaved
because it is guilty, and as a consequence, enslaved because it is
free.'"(Calvin, Institutes of the Christian Religion, Book II, Ch. 3, Sect. 5.)
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any one should presume so to deny freedom of will, from a
desire to excuse sin.” It is certain he elsewhere admits, that
without the Spirit the will of man is not free, inasmuch as
it is subject to lusts which chain and master it. And again,
that nature began to want liberty the moment the will was
vanquished by the revolt into which it fell. Again, that man,
by making a bad use of free will, lost both himself and his
will. Again, that free will having been made a captive, can do
nothing in the way of righteousness.

Again, that no will is free which has not been made so
by divine grace. Again, that the righteousness of God is not
fulfilled when the law orders, and man acts as it were, by his
own strength, but when the Spirit assists, and the will (not
the free will of man, but the will freed by God) obeys. He
briefly states the ground of all these observations, when he
says, that man at his creation received a great degree of free
will, but lost it by sinning. In another place, after showing
that free will is established by grace, he strongly inveighs
against those who arrogate any thing to themselves without
grace. … In another passage he even seems to ridicule the
word, when he says, “That the will is indeed free, but not
freed—free of righteousness, but enslaved to sin.” The same
idea he elsewhere repeats and explains, when he says, “That
man is not free from righteousness save by the choice of his
will, and is not made free from sin save by the grace of the
Saviour.” Declaring that the freedom of man is nothing else
than emancipation or manumission from righteousness, he
seems to jest at the emptiness of the name.24

As confusing as the writings of John Calvin may be,

24. Calvin, Institutes of the Christian Religion, Book II, Ch. 2, Sect. 8.
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the basic tenets of the above mentioned quote is simply
that man’s will is not free in the general sense of the word.
Man is not free to choose God, but rather is free from
righteousness. John Calvin and Augustine have taken the
liberty of redefining the word “free” to match their own
thinking and doctrinal preference.

In full agreement with Augustine, John Calvin calls
free will a “frigid fiction” and concludes, “[M]an, as he was
corrupted by the Fall, sinned willingly, not unwillingly or
by compulsion; by the most eager inclination of his heart,
not by forced compulsion; by the prompting of his own
lust, not by compulsion from without.25 Yet so depraved
is his nature that he can be moved or impelled only to
evil.”26 Also:

If any one, then, chooses to make use of this term [free
will] without attaching any babadd mmeanineaningg to it, he shall not
be troubled by me on that account; but as it cannot be
retained without very great danger, II thinkthink ththee aabobolilititionon ofof
iitt wwoulouldd bebe ofof greagreatt aaddvanvantataggee toto ththee ChChurcurch.h. II amam ununwillinwillingg
toto useuse iitt mmyseyself;lf; anandd ooththersers ifif ththeeyy willwill taktakee mmyy aaddvivicece,,
willwill ddo wo weell to all to abstain from ibstain from it.t.27 (emphasis added)

(The “bad meaning” to which Calvin refers is the notion
that man possesses the ability to choose God.)

Similarly, Arthur W. Pink calls the notion of free will
“ignorance,” and Charles Spurgeon says, “Free will is non-
sense.”2829 The Calvinist W. E. Best says, “The ideas of free

25. Ibid, Book III, Ch. 23, Sect. 7.
26. Ibid, Book II, Ch. 3, Sect. 5.
27. Ibid, Book II, Ch. 2, Sect. 8.
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grace and free will are diametrically opposed. All who are
strict advocates for free will are strangers to the grace of
the sovereign God.”30 In fact, Zane Hodges observes, “If
there is one thing five-point Calvinists hold with vigorous
tenacity it is the belief that there can be no human free will
at all.”31

28. Pink, The Sovereignty of God, 2.
29. Spurgeon, "Free Will—A Slave, No. 52."
30. Best, Free Grace Versus Free Will, "God Dethroned by Free Will."
31. Hodges, "The New Puritanism, part 3" 12, Source: Dave Hunt, Debating

Calvinism, 168.
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The Calvinist denial that man has free will in the sense
that man possesses the capability to choose God or to
choose to reject God is rooted in the teaching that God is
ultimately responsible for all things. In an effort to protect
God’s sovereignty, the Calvinist maintains that the minut-
est details are the result of God’s predetermination. Con-
sequently, everything man does is the result, not of his
own will, but of the will of God. As the Calvinist William
Tucker says:

So that not an impure thought, word, or act, more or less,



can arise among the creatures, than God has actually deter-
mined the being and permission of. … Omnipotence cannot
pervade, or absolute wisdom guide his arm; if any thing
comes to pass and he commands it not.1

Thus, whether man wills good, or whether he wills
evil, man is ultimately accomplishing the secret will of
God. Man’s will never supersedes God’s secret will
because the Calvinist maintains that not only God, but
also God’s will, is omnipotent. William Tucker explains,
“But considered in its exercise, what God does not will to
be done, cannot be done: and what he wills, must be done.
In this sense, the will of God may justly be called omnipo-
tent.”2 Similarly, Steven Houck teaches, “[T]he Scriptures
make it very clear that no one can frustrate the eternal
counsel and will of God.”3 Also, John Calvin states, “My
doctrine is that the will of God is the first and supreme
cause of all things.”4 Therefore, Dave Hunt, an apologist
who argues against Calvinism, concludes, “Calvinism
won’t allow man to act independently of God’s will, even
to sin.”5 Consider the following quotations from influen-
tial Calvinists:

“So that not an impure thought, word, or act, more or

less, can arise among the creatures, than God has actually

determined the being and permission of. For if the contrary

be supposed, it would entirely subvert and overturn, the

whole plan of infinite wisdom; as such a thought, word, or

1. Tucker, Predestination Calmly Considered from Principles of Reason, 166, 168.
2. Ibid, 67.
3. Houck, The Bondage of the Will, "God's Sovereign Will."
4. Calvin, Calvin's Calvinism, 266.
5. Hunt, Debating Calvinism, 194.
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act, could have no determinate being; and then God could

have no knowledge of it, nor its consequences;—nor could

He then guard against its influence; consequently, it could

be no part of his plan; while yet both it, and its effects, must

intermix and interfere with those that are: which, when we

consider what innumerable multitude of events arise in the

progress of one single thought, or action, must render the

accomplishment of his plan, if He has any impossible;–and

if He has none, wisdom must work without design; which is

altogether absurd and contradictory.”
6

~William Tucker

“Omnipotence cannot pervade, or absolute wisdom

guide his arm; if any thing comes to pass and he commands

it not.”
7

~William Tucker

“Hence, we find every matter resolved, ultimately, into

the mere sovereign pleasure of God, as the spring and occa-

sion of whatsoever is done in heaven and earth.”
8

~Augustus Toplady

“But of all the things which happen, the first cause is

to be understood to be His will, because He so governs the

natures created by Him, as to determine all the counsels

and the actions of men to the end decreed by Him.”
9

~John Calvin

“God from all eternity did by the most wise and holy

counsel of his own will, freely and unchangeably ordain

whatsoever comes to pass; yet so as thereby neither is God

the author of sin; nor is violence offered to the will of the

6. Tucker, Predestination Calmly Considered from Principles of Reason, 166.
7. Ibid, 168.
8. Zanchius, Absolute Predestination, 17.
9. Calvin, Concerning the Eternal Predestination of God, 178.
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creatures, nor is the liberty or contingency of second causes

taken away, but rather established.”
10

~Westminster Confession of Faith

“The almighty power, unsearchable wisdom, and infi-

nite goodness of God, so far manifest themselves in his prov-

idence, that it extendeth itself even to the first fall, and all

other sins of angels and men, and that not by a bare permis-

sion, but such as hath joined with it a most wise and pow-

erful bounding, and otherwise ordering and governing of

them, in a manifold dispensation, to his own holy ends; yet

so, as the sinfulness thereof proceedeth only from the crea-

ture, and not from God; who being most holy and righteous,

neither is nor can be the author or approver of sin.”
11

~Westminster Confession of Faith

“We also note that we should consider the creation of

the world so that we may realize that everything is subject

to God and ruled by his will and that when the world has

done what it may, nothing happens other than what God

decrees.”
12

~John Calvin

“First, the eternal predestination of God, by which

before the fall of Adam He decreed what should take place

concerning the whole human race and every individual,

was fixed and determined.”
13

~John Calvin

“God had no doubt decreed before the foundation of

the world what He would do with every one of us and had

assigned to everyone by His secret counsel his part in life.”
14

~John Calvin

10. Westminster Confession of Faith, III:1.
11. Ibid, V:4.
12. Calvin, Acts, 66.
13. Calvin, Concerning the Eternal Predestination of God, 121.
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“Everything is controlled by God’s secret purpose, and

nothing can happen except by his knowledge and will.”
15

~John Calvin

“For the man who honestly and soberly reflects on these

things, there can be no doubt that the will of God is the chief

and principal cause of all things.”
16

~John Calvin

“But of all the things which happen, the first cause is

to be understood to be His will, because He so governs the

natures created by Him, as to determine all the counsels

and the actions of men to the end decreed by Him.”
17

~John Calvin

“When he [Augustine] uses the term permission, the

meaning which he attaches to it will best appear from a sin-

gle passage (De Trinity. lib. 3 cap. 4), where he proves that

the will of God is the supreme and primary cause of all

things, because nothing happens without his order or per-

mission.”
18

~John Calvin

“God predestinates all things whatsoever, both animate

and inanimate. His decree includes all angels, both good

and evil.”
19

~David West

“All things turn out according to divine predestination;

not only the works we do outwardly, but even the thoughts

we think inwardly.”
20

14. Calvin, The Epistles of Paul the Apostle to the Galatians, Ephesians, Philippians,

and Colossians, 20.
15. Calvin, Institutes of the Christian Religion, Book I, Ch. 16, Sect. 3.
16. Calvin, Concerning the Eternal Predestination of God, 177.
17. Ibid, 178.
18. Calvin, Institutes of the Christian Religion, Book I, Ch. 16, Sect. 8.
19. West, "The Baptist Examiner Forum II," 5.
20. Boettner, The Reformed Doctrine of Predestination, 15.
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~Philip Melanchthon

“In short, every thing respecting all the individuals of

the world, that have been, are, or shall be, all correspond

with the decrees of God, and are according to them; men’s

coming into the world, the time of it, and all circumstances

attending it; are events and occurrences they meet with,

throughout the whole time of life; their places of habitation,

their stations, calling, and employment; their circum-

stances of riches and poverty, of health and sickness, adver-

sity and prosperity; their time of going out of the world, with

every thing attending that; all are according to the determi-

nate counsel and will of God, Eccles. iii, 1, 2.”
21

~John Gill

“Plainly it was God’s will that sin should enter this

world otherwise it would not have entered, for nothing hap-

pens save as God has eternally decreed. Moreover, there

was more than a bare permission for God only permits that

which He has purposed.”
22

~Arthur W. Pink

“Nothing comes to pass contrary to his decree. Nothing

happens by chance. Even moral evil, which he abhors and

forbids, occurs ‘by the determinate counsel and foreknowl-

edge of God;’”
23

~William Shedd

“All things including even the wicked actions of wicked

men and devils–are brought to pass in accordance with

God’s eternal purpose.”
24

~John Machen

“Not as much as a fly can settle upon you without the

21. Gill, A Body of Doctrinal Divinity, 174.
22. Pink, The Sovereignty of God, 91.
23. Shedd, Calvinism: Pure and Mixed, 38–39.
24. Machen, The Christian View of Man, 43.
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Creator’s bidding, any more than the demons could enter

the herd of swine until Christ gave them permission.”
25

~Arthur W. Pink

“Nothing happens accidentally or apart from the just

decree of God.”
26

~Theodore Beza

“God did certainly decree from the beginning every-

thing which should befall the race of man.”
27

~John Calvin

Integral to the doctrines of Calvinism is the belief that
everything man does is the result, not of his own will, but
of the will of God.

25. Pink, Gleanings in Exodus, 78.
26. Muller, Christ and the Decree, 84.
27. Calvin, Calvin's Calvinism, 266.
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In defining the term “free will,” John Calvin writes:

The thing meant by free will, though constantly occurring
in all writers, few have defined. Origin, however, seems to
have stated the common opinion when he said, It is a power
of reason to discern between good and evil; of will, to
choose the one or other.1

Additionally, the Calvinist Daniel Whedon offers a com-
monly accepted definition of “free will,” “Our very def-
inition of a free Will is, a power of choosing in a given
direction, with a full power of choosing otherwise. Now
the rejection of a counter for which there is full power, in

1. Calvin, Institutes of the Christian Religion, Book II, Ch. 2, Sect. 4.



giving forth the actual, is included in the very idea of a free
Will.”2

Augustine believes that God created Adam and Eve
with genuine freedom of will, saying, “Free choice of the
will was present in that man who was the first to be formed
… he sinned by that free will …”3 For the moment, we will
forget that this defies the core tenet of Calvinism—that
a sovereign God must will, decree, and empower every
action. If something as insignificant as where a fly chooses
to land is based upon anything less than the predeter-
mined will, decree, and empowering of God, then the
Calvinist teaches that God ceases to be sovereign. This is
precisely what Arthur W. Pink expresses when he says,
“Not as much as a fly can settle upon you without the Cre-
ator’s bidding, any more than the demons could enter the
herd of swine until Christ gave them permission.”4

Nevertheless, we will assume that it is possible for the
Calvinist to believe that God created Adam and Eve with
genuine free will without being inconsistent in their doc-
trine. Augustine believes that when Adam chose to sin, he
willingly relinquished his ability to effectually accomplish
any desire for good or for God. He received a sinful nature
and became so spiritually depraved that he could neither
defy his nature, nor genuinely desire anything contrary to
his sinful nature. Augustine writes, “For not only has God
given us our ability and helps it, but He even works [brings
about] willing and acting in us; not that we do not will or

2. Whedon, The Freedom of the Will as a Basis of Human Responsibility and a

Divine Government, 94.
3. Lee, Augustine Manichaeism, and the Good, 52.
4. Pink, Gleanings in Exodus, 78.
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that we do not act, but that without His help we neither
will anything good nor do it.”5

At this point, it is important to remember that Augus-
tine was first-and-foremost a philosopher. In fact, the his-
torian Philip Schaff says, “[H]e could never cease to phi-
losophize, and even his later works, especially De Trinitate
[On the Trinity] and De Civitate Dei [City of God], are full
of profound speculations.”6 There is no place in Scripture
where Augustine’s teaching of free will is clearly stated.
Instead, Augustine reasoned that at the heart of every
desire within fallen man is lust.*7 Therefore, even that
which fallen man considers to be good is ultimately rooted
in lust. Being unable and unwilling to break free from this
depravity, mankind is literally incapable of choosing true
good or of choosing God because man will always choose
that which is ultimately rooted in lust. Why? Because
man’s nature is sinful, and he is spiritually dead in his sins.
At this point, the Calvinist is quick to emphasize the word
“dead” and to point out that a dead man has no desire or
ability to act, therefore, man’s spirit has no desire or ability
to act in response to God.

Hopefully you noticed the logical incongruity regard-
ing the term “dead.” In any case, we will address this par-
ticular subject later. For now, take note that Augustine
believes that man has neither the desire, nor the ability to
act in any manner which is contrary to his nature unless

5. Most, St. Augustine on Grace and Predestination.
6. Schaff, Nicene and Post-Nicene Fathers, 14.
7. "It is clear now that nothing but lust dominates in every kind of evildoing."

(Augustine, Augustine On the Free Choice of the Will, On Grace and Free Choice,

and Other Writings, 1.3.8.21.)
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an outside force both implants the desire and empowers
him.*8

Augustine has spent a great amount of energy estab-
lishing the fact that man cannot possibly defy his nature.
Man is completely and totally depraved; therefore, there is
no possibility for man to act in any manner which is not
sinful. Man is at the mercy of his nature until an outside
force intervenes in an effectual way. However, Augustine
fails to employ the same reasoning to unfallen man when
man’s nature was 100% holy.

If man is truly at the mercy of his nature, then unfallen
man could never have sinned. Adam and Eve did not pos-
sess a sinful, depraved nature. There was nothing within
their nature or experience which would incline them to
disobey God. How then did they act contrary to their
nature and sin against God?

The answer to this question cannot lie in Satan’s temp-
tation. If one claims that Satan’s proposal to Eve that she
eat of the forbidden fruit both implanted a desire which
was contrary to her nature and empowered her to accom-
plish that desire, then how is this any different from when
God proposes to sinful man that he repent of his sins

8. Augustine believes that man has freely and willingly made himself solely
devoted to desire, "Therefore, since (a) anything equal or superior to a gov-
erning mind possessed of virtue does not make it the servant of lust, on
account of justice, and since in addition (b) anything inferior to it could not
do this, on account of weakness, as the points we have agreed on between us
establish, we are left with this conclusion: Nothing makes the mind a devotee
of desire but its own will and free choice." (Augustine, Augustine On the Free

Choice of the Will, On Grace and Free Choice, and Other Writings, Book I,
1.11.21.76.)
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and receive His offer of salvation? If Satan’s proposal both
planted a desire in Eve which was contrary to her nature
and empowered her to act upon it, but God’s proposal to
sinful man does not, then Satan must be more powerful
than God. However, if we acknowledge that God’s pro-
posal to sinful man to repent of his sins and receive His
offer of salvation does plant a desire contrary to sinful
man’s nature and empower him to accomplish that desire,
then sinful man must have just as much freedom of will as
Adam and Eve had before they fell.

Aside from Satan, the only additional external influ-
ence which could have implanted in Adam and Eve a
desire to act contrary to their nature and accomplish that
desire is God.*9 However, James 1:13 informs us that God
never tempts man to sin, “Let no man say when he is tempted,

9. Following their doctrine to its logical conclusion, many Calvinists do rec-
ognize God as the ultimate cause of Adam and Eve's sin. John Calvin says,
"The first man fell because the Lord deemed it meet that he should." (Calvin,
Institutes of the Christian Religion, Book III, Ch. 23, Sect. 8.) He also says, "I, at
the same time, witness as my solemn confession that whatever happened to,
or befel, Adam was so ordained of God." (Calvin, Calvin's Calvinism, 93.)
However, if this is the case, then Jesse Morrell (with whom the author does
not fully agree doctrinally) sets forth a strong argument, "To deny that
mankind has genuinely revolted and rebelled against the divine will is actu-
ally to deny the fall of man because if sin is God's plan, then man has not
rebelled against His plan. And thus, they're not rebels. If sinners have not
disobeyed God's will, but are actually sinning in accordance with His will,
then sinners are obedient servants of His will. Sinners are simply puppets in
the hands of the Divine. Now, it doesn't solve the problem or the dilemma to
say that God has a revealed will and a secret will. Because if God's revealed
will is holiness, but God's secret will is sin, then God's revealed will is really
an insincere lie. But the Bible says quite clearly, 'God cannot lie.' Therefore, if
God says, He doesn't want us to sin, then He means it." (Morrell, Is God the

Author of Sin?)
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I am tempted of God: for God cannot be tempted with evil, nei-

ther tempteth he any man:”

Obviously, if neither Satan, nor God is responsible for
Adam and Eve’s sin, then Adam and Eve must themselves
be responsible. This is precisely the teaching of Scripture.
James 1:14 teaches us that sin comes from within man, “But

every man is tempted, when he is drawn away of his own lust,

and enticed.”

Difficult as it may be for us to understand, the Bible
teaches us that Adam and Eve sinned because of their own
decision. We can argue how it was possible for a perfect
creation to embrace sin. However, this does not change
the fact that the Bible teaches that this is what happened.
It may be difficult for us to understand, but Adam and Eve
conceived sin in their own hearts, and they were the only
ones responsible for accomplishing this. In other words,
Adam and Eve defied their nature. Of course, if they could
defy their perfect nature and choose sin, then why is it
inconceivable that they, and every man afterward, could
likewise defy their fallen nature and choose God?

Augustine himself admits that Adam and Eve were
solely responsible for their own sinful actions when he
says, “We believe that human beings were so perfectly cre-
ated by God and established in a happy life that it was only
by their own will that they fell from this condition to the
afflictions of mortal life.”10 He blames this decision upon
lust, saying, “It is clear now that nothing but lust domi-

10. Augustine, Augustine On the Free Choice of the Will, On Grace and Free

Choice, and Other Writings, Book I, 1.11.23.79.
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nates in every kind of evildoing.”11 Likewise, John Calvin
writes, “Augustine, indeed, is not far from the mark, when
he says (in Psal. 19), that pride was the beginning of all
evil, because, had not man’s ambition carried him higher
than he was permitted, he might have continued in his
first estate.”12 In other words, if Augustine is correct when
he says that Adam and Eve fell into sin because of their
own lust and desire, then he is affirming that Adam and
Eve acted in a manner which was contrary to their nature.

Never does the Bible teach that we are at the mercy of
our nature. Even animals who follow base instincts have
demonstrated the power to defy their nature. The Apostle
Paul spends a great amount of time exhorting the Chris-
tian to live according to his new nature in Christ. Why
would such exhortations be necessary if man is at the
mercy of his nature?

Just as Adam and Eve were capable of defying their
perfect nature, so also fallen man is capable of defying his
sinful nature. Of course, the very term “nature” means
that this will not be a common practice. Nevertheless, it is
possible. If it were not possible, then Adam and Eve could
never have sinned in the first place. Therefore, Augustine
cannot be correct when he teaches that man was created
with a genuine freedom of will, but he lost that freedom of
will when he chose to sin.

We must conclude either:

• Man never possessed genuine free will

11. Ibid, 1.3.8.21.
12. Calvin, Institutes of the Christian Religion, Book II, Ch. 1, Sect. 4.
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OR

• It is, and always has been, possible for man to act
in a manner contrary to his nature
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Adam and Eve tried to blame others for their sin. Adam
blamed Eve, and Eve blamed the serpent. Nevertheless,
God blamed them. Genesis 3:11-13, and 17 says:

And he said, Who told thee that thou wast naked? Hast tthouhou

eaten of the tree, whereof I commanded thee that tthouhou sshoulhoulddeestst

nnotot eateat? And the man said, The woman whom thou gavest to be

with me, she gave me of the tree, and I did eat. And the LORD

God said unto the woman, What is this that tthouhou hast done? And

the woman said, The serpent beguiled me, and I did eat. … And

unto Adam he said, Because tthouhou hasthast heahearrkkeneneded unto the voice of

thy wife, and hast eaten of the tree, of which I commanded thee,

saying, Thou shalt not eat of it: cursed is the ground ffoorr tthyhy ssakakee;

in sorrow shalt thou eat of it all the days of thy life; (emphasis
added)

https://www.biblegateway.com/passage/?search=Genesis+3%3A11-13%2C+17&version=KJV


Before punishing them for their sin, God made it clear
that they alone were responsible for their actions. Remem-
ber that God made us in His image. If we are truly imagers
of God, then like God, our wills must be free. In granting
us free will, God revealed the true extent of His power and
sovereignty. Only a truly free and all powerful God could
grant anyone a genuinely free will. In arguing that God
has given man the ability to resist God’s will and act con-
trary to it, we are not limiting God. Instead, God chose to
limit Himself. God, in His wisdom and sovereignty, chose
to extend some of His freedom to us.

We know that God can choose to limit Himself. We
have seen this in the life of Christ. According to Philip-
pians 2:7-8, Christ “made Himself of no reputation, and took

upon him the form of a servant, and was made in the likeness

of men: and being found in fashion as a man, he humbled him-

self, and became obedient unto death, even the death of the

cross.” Christ remained fully God. He never lost His attrib-
utes—including His omnipotence and sovereignty. Never-
theless, Christ was limited. This limitation was not some-
thing that man placed upon God but rather something
that God placed upon Himself.

God has chosen to limit His own freedom by extend-
ing genuine freedom to man. We might imagine it to be
something like the maker of a board game. He fashions
the board, the pieces, and the rules. Having created and
authored every aspect of the game, he then invites another
to play it with him. Before beginning, he chooses to sub-
mit himself to play by the rules that he himself established
for the game. By doing this, he knows that this might result
in frustration and heartache. Nevertheless, he deems it
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more important to remain true to his own rules than to
invoke authorship and break the rules to accomplish his
will of winning the game.

God has created a rule for Himself. He refuses to tram-
ple the free will of man. Of course, God has the power and
authority to break this rule, but He chooses not to—even
though at times it means watching His creation fight
against Him and choose to reject Him. Nevertheless, it is
more glorious for God to accept the affection and submis-
sion of men who choose Him than it is for Him to break
His rule and to force man to comply with His will. God’s
will, according to clear Scripture, is for all men to be saved
(2 Peter 3:9). However, God does not force man to be saved
but rather allows man to use his God-given free will to
choose salvation or to reject it.

In this way of thinking, God remains sovereign and all
powerful. He always has the right and power to compel
man to do His will. As such, God is sovereign. God chose
the rules—nobody else. However, God is also limited.
This limitation was not placed upon Him by outside forces
but by Himself. In His goodness, love, and holiness, we can
be certain that God will always remain true to the rule that
He Himself established when He chose to give us free will.

It is according to such thinking that we can best
explain passages such as Psalm 78:41, “Yea, they turned back

and tempted God, and limitlimiteded the Holy One of Israel.” (empha-
sis added) Consider which is truly more glorifying to God:

• God is unable to be sovereign and all-powerful if
man has free will.
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OR

• God, in His sovereignty, gave man free will. He
could overpower man’s will at any time, but He
chooses to use other means to win man’s
affection and submission.

A simple illustration might help to illuminate this idea.
If you had the power to make someone love you, would
you use that power to force that person to love you? Or,
would you rather show your love to that person so that
he could respond of his own free will and choose to love
you, not because you forced him to, but because he chose
to? We know that forced love is not true love. God also
understands this. He was faced with this same choice, and
He chose to give man free will and to win man’s affection.
God is not any less powerful, glorious, or majestic because
He allows man to possess and to exercise free will.

For God to be sovereign, He simply must be the final
authority. If God determines that something should be
otherwise, He is capable of making it so. However, if God
does not exercise His authority to force something to com-
ply with His desire, it does not make God any less sover-
eign. It simply means that God is using His sovereignty to
permit something to happen that does not please God.

As an illustration, let us consider an ordinary king and
his subjects. Keep in mind that every illustration has its
limitations. No earthly illustration will perfectly mirror
a spiritual lesson, but this never prevented Jesus from
employing analogies. With this in mind, consider the king
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who is sovereign over his kingdom. He is the final author-
ity. It is he who establishes the law of the land and ensures
that the law is enforced. What if this king exacts a tax
upon his subjects? Must he personally walk into the home
of each individual, grasp his hand, move it to the purse,
pinch the fingers together to take hold of the money, and
move the hand to the pay the tax to the tax collector? Of
course not. Instead, the king establishes the law. He may
state that every person must pay a tax, and those who fail
to do so will be punished by being thrown into prison. If
a man fails to pay the tax, is judged, and is thrown into
prison, would we say that the king was not sovereign
because that man acted contrary to the wish and com-
mand of the king? Of course not. The king remains sov-
ereign because His authority remains final, and his com-
mand was carried out. The individual was thrown into
prison. He had been given a choice, and he chose not to do
what the king desired.

In the same way, God has given man a choice. He
wants man to choose to repent of his sins. However, He
has established the consequences if man refuses. Whether
or not the individual repents of his sins is the choice of
the individual as permitted by God. God desires that man
make one particular decision, but God permits the man
to choose. In either case, God remains sovereign because
it was He who established the parameters and the con-
sequences of the decision. Only if an individual rejected
God’s offer of salvation and did not face the consequence
of hell could we claim that God failed to be sovereign.

Responding to the standard Calvinist accusation that
this view strips God of his sovereignty, Dave Hunt says,
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“For believing that God desires ‘all men to be saved’ (1
Timothy 2:4), I’m accused of denying His freedom ‘to do
with His creation as He sees fit.’ Of course, God ‘does
whatever He pleases’ (Psalm 115:3), but it doesn’t please
Him to damn anyone.”1 The fact of the matter is that God,
being sovereign, chose to give free will to man and allows
man to make whatever choice regarding his own salvation
as he desires to make. This in no way limits or diminishes
God’s sovereignty. Quite the contrary, it proves it.

The Calvinist claim that a sovereign God cannot pos-
sibly grant man genuine freedom of will and remain sov-
ereign actually strips God of His sovereignty. If God is
not powerful enough to grant man the freedom to choose
and to suffer the consequences of his decisions, then God
is not sovereign and all-powerful. It is this claim by the
Calvinist which truly limits God’s power and sovereignty.

1. Dave Hunt, Debating Calvinism, 33.
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Keep in mind that Adam and Eve chose to obey God long
before they chose to disobey God. If a single choice
becomes a permanent decision, then Adam and Eve would
never have fallen. To say that because they chose sin once,
they must forever be incapable of choosing otherwise is
logically inconsistent.

God established clear boundaries of obedience for
Adam and Eve (Gen. 2:16-17). They knew what they were
permitted to do as well as what was forbidden (Gen. 3:2-3).
Every moment that Adam and Eve obeyed God’s directive,
they were choosing life. They wanted to live rather than
die. After they eventually chose to die, why is it so difficult
to believe that they may later change their mind and
decide that they again wanted to live rather than die?
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Unfortunately, their sin carried with it the penalty of
death (Gen. 2:16-17; Rom. 6:23). As much as they may have
wanted to live again—to have a right relationship with
God—they were incapable of accomplishing this desire.
Their impotence was not due to their sinful nature.
Rather, they could not mend their relationship with God
because they were legally estranged from God. Until the
legal penalty of their sin was met, they could not have a
right relationship with God regardless of how much either
they or God Himself desired it. This is the reason that God
sent a Savior in the person of His Son, Jesus Christ.

Apart from the saving act of Jesus Christ on the cross,
man’s will is meaningless. Man can never will himself into
a right relationship with God. However, man can will to
receive a gift. Jesus Christ has offered every man the gift
of a legal pardon which allows for a right relationship with
God. Man’s salvation is not an act of his will alone.
Instead, it is man uniting his will with God’s will and
choosing to receive the free gift of salvation which Jesus
Christ has provided.

Any teaching which claims that man can save himself
based upon nothing more than his desire to be saved is
a heresy. Apart from the death, burial, and resurrection
of Jesus Christ, there is no salvation (John 14:6). Likewise,
any teaching which claims that man can be saved based
upon the act of Christ on the cross alone is a heresy. Apart
from man’s autonomous choice to repent of his sins and
receive Jesus Christ as his Savior, there is no salvation
(Rom. 10:9-13).
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Man’s freedom of will has not changed from before the
fall. Likewise, man’s choice has not changed from before
the fall. Today mankind is faced with the same decision
that was presented in Genesis 2:16-17: Choose God and
live, or choose to rebel and die.

Today we are experiencing the other side of the Gar-
den of Eden. In the garden, there was no sin. Man lived
in a perfect environment. His nature was pure, and he
experienced a close communion with God. Satan’s task
was monumental. Against all odds, Satan schemed to con-
vince mankind to turn their backs on everything that was
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natural and appealing to them. Thus, Satan came to Eve
and called to her (Gen. 3:1). He then reasoned with her,
attempting to convince her of his truth (Gen. 3:4-5). Ulti-
mately, Eve defied her perfect nature, defied her environ-
ment, defied her experience, defied her authority, defied
God, and embraced Satan’s “truth” which she later dis-
covered was a lie. In return, she received a new and fallen
nature, and she received a new master.

Today, the roles are reversed. Today God has a monu-
mental task. Having already provided the means of salva-
tion, God seeks to convince mankind to turn their backs
on everything which is natural and appealing to them.
Fallen man possesses a sinful nature, lives in a sinful envi-
ronment, and experiences close communion with Satan.
Nevertheless, God comes to us and calls out to us. He
seeks to reason with us in an attempt to convince us of His
truth. Those who receive it in turn receive a new nature
from Christ and receive Him as their new master. Just as
Adam and Eve were reborn into sin, so fallen man today
can be reborn into righteousness.

The decision remains the same—choose God and live,
or choose to rebel and die. The circumstances have
changed, but the decision remains the same. Adam and
Eve’s decision has made the decision immeasurably more
challenging for mankind today, but man has just as must
ability to decide for himself as did Adam and Eve.

In Adam and Eve’s case, they began on God’s side. If
they did not choose Satan, then they would have remained
with God. Today man is already on Satan’s side. If he does
not choose God, then he remains with Satan. This is the
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teaching of John 3:18, “He that believeth on him is not con-

demned: but he that believeth not is condemned already, because

he hath not believed in the name of the only begotten Son of

God.” Nothing has changed except the circumstances.
Everything is reversed from the way it was intended. Nev-
ertheless, man’s freedom to choose for himself has
remained unchanged.
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The Bible is filled with examples of man exercising his free
will to make decisions for which he alone is responsible.
One such example is in Psalm 78:9-10, and 40-41, where
God allowed the Jews to turn from Him and restrict His
desire to help them:

The children of Ephraim, being armed, and carrying bows, turned

back in the day of battle. They kept not the covenant of God, and

refused to walk in his law; … How oft did they provoke him in the

wilderness, and grieve him in the desert! Yea, they turned back and

tempted God, and limited the Holy One of Israel.
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God allows the decisions of man to limit His actions. This
is not to say that God is incapable of acting, but rather
that God chooses to accept the decision of man—even
when that decision displeases Him. This is because God,
in His sovereignty, has chosen to grant mankind genuine
free will. As much as God wants man to choose the things
that He Himself would choose, what God wants most of
all is that man be granted the freedom to make that choice
for himself.

The fact that man has been granted an autonomous
will does not make man independent of God’s authority.
As an illustration, we can see that a child’s will remains
autonomous, being independent of his parents’ will, yet
his parents retain authority and power over the child while
raising him. Man’s free will is the result of Almighty God’s
decree. It pleased God to allow man the freedom to make
his own decisions independent of any compulsion. How-
ever, man is held responsible for his decisions.

Throughout Scripture, we repeatedly find exhorta-
tions to choose according to God’s character and warnings
of the consequences if we fail to do so. God remains sov-
ereign. He has given us the ability to break His commands,
but He has not granted us the right to do so blamelessly.
Consider some examples in Scripture where man exer-
cises his free will:

• In Genesis 4:7 the Lord said to Cain, “If thou doest

well, shalt thou not be accepted? and if thou doest not

well, sin lieth at the door. And unto thee shall be his

desire, and thou shalt rule over him.” God presented
Cain with a choice. In verses 10-11 we learn that

8484 Timothy ZebellTimothy Zebell

https://www.biblegateway.com/passage/?search=Genesis+4%3A7&version=KJV
https://www.biblegateway.com/passage/?search=Genesis+4%3A10-11&version=KJV


Cain alone is held responsible for the decision he
made, “And he said, What hast tthouhou done? the voice

of thy brother’s blood crieth unto me from the ground.

And nnow aow art trt thou cuhou currsseded from the earth, which hath

opened her mouth to receive thy brother’s blood from

tthyhy hand;” (emphasis added) God presented Cain
with a choice, and Cain chose to disobey God
and suffer the consequences of his decision.

• The nation of Israel placed their will above God’s
will for them when they rejected God in favor of
an earthly king. In 1 Samuel 8:7 we read, “And the

LORD said unto Samuel, Hearken unto the voice of

the people in all that ttheyhey say unto thee: for they have

not rejected thee, but ttheyhey have rejected me, that I

should not reign over them.” (emphasis added) Even
after hearing Samuel speak forth the Word of
God, warning them of the consequences of their
decision, Israel chose to reject God as their king. 1
Samual 8:19, and 22 says, “Nevertheless tthe peohe peoppllee

rrefusefused ted to oo obeybey the voice of Samuel; and they said,

Nay; but we willwe will have a king over us … And the

LORD said to Samuel, Hearken unto their voice, and

make them a king.” (emphasis added) It was not
God’s perfect will for the people of Israel to have
an earthly king at this point in their history, but
they rejected the perfect will of God and chose to
do what they wanted.

• In Joshua 24, the Israelites have finally been
permitted to enter into the Promised Land. As
their leader, Joshua reminds the people of the
covenant that God had made with their fathers.
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That generation has died off in the wilderness,
and now Joshua is reconfirming the covenant
with the new generation of Israelites. Joshua
offers them a choice. They can choose God and
accept the covenant, or they can choose to reject
God and be destroyed. In Joshua 24:14–15, we
learn that Joshua and his family have already
made their decision, and now the people of Israel
are given the opportunity to exercise their free
will:

Now therefore fear the LORD, and serve him in sincerity and

in truth: and put away the gods which your fathers served

on the other side of the flood, and in Egypt; and serve ye

the LORD. And if it seem evil unto you to serve the LORD,

cchoohoossee yyouou this day whom yyee willwill serve; whether the gods

which your fathers served that were on the other side of the

flood, or the gods of the Amorites, in whose land ye dwell: but

asas ffoorr mmee aanndd mmyy houshousee,, wewe willwill sserveerve tthehe LLOORDRD.. (emphasis
added)

• In Deuteronomy 30:11–18, God presents the
Israelites with a clear choice. If they obey God,
they will prosper; if they disobey God, they will
be destroyed. The decision is theirs to make. God
has not made this decision for them. In
Deuteronomy 30:15, and 19 God says:

See, I have set before thee this day life and good, and death

and evil … I call heaven and earth to record this day against

you, that I have set before you life and death, blessing and

cursing: therefore cchoohoossee liflifee,, that both thou and thy seed may

live: (emphasis added)
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• The story of Jonah is a classic example of how
man can place his will above God’s will. Jonah
ran away from the Lord (Jonah 1:3). However, in
the story of Jonah, we also learn that God is
gracious and merciful toward us. God disciplined
Jonah and brought him to a point of repentance.
Many Christians place their will above God’s will
and disobey God. Hebrews 12:5–8 informs us that
God is patient with such Christians, choosing
instead to discipline them in an effort to bring
their wills into line with God’s will:

And ye have forgotten the exhortation which speaketh unto

you as unto children, My son, despise not thou the chastening

of the Lord, nor faint when thou art rebuked of him: For

whom the Lord loveth he chasteneth, and scourgeth every son

whom he receiveth. If ye endure chastening, God dealeth with

you as with sons; for what son is he whom the father chas-

teneth not? But if ye be without chastisement, whereof all are

partakers, then are ye bastards, and not sons.

The very fact that anyone can be justly disciplined
by God proves that man is capable of exercising his
will to make decisions which displease God. Other-
wise God would be unjust in disciplining man for
doing those things which God has established that he
should do.

• In Acts 2, the Apostle Peter preaches a powerful
message identifying Jesus as the Messiah saying in
verse 36, “Therefore let all the house of Israel know

assuredly, that God hath made that same Jesus, whom

ye have crucified, both Lord and Christ.” The people
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responded to this message by asking what they
should do. In Acts 2:38–41 we read:

Then Peter said unto them, Repent, and be baptized every

one of you in the name of Jesus Christ for the remission of

sins, and ye shall receive the gift of the Holy Ghost. For the

promise is unto you, and to your children, and to all that

are afar off, even as many as the Lord our God shall call.

And with many other words did he testify and exhort, say-

ing, SaSaveve yyouourrsseellvevess from this untoward generation. Then

ttheyhey tthathat gglaladldlyy rrececeivedeived hishis woworrdd were baptized: and the

same day there were added unto them about three thousand

souls. (emphasis added)

A good Calvinist would never use the phrase, “save
yourselves.” However, the Apostle Peter realized that
the decision to receive God’s free gift of salvation by
faith is a choice every man must make for himself.

• In Acts 7:51–53, Stephen makes it clear that man
can place his will above God’s will for his life and
resist the Holy Spirit of God:

Ye stiffnecked and uncircumcised in heart and ears, yyee ddoo

alalwawayyss rreesistsist tthehe HHoollyy GGhohostst:: as your fathers did, so do ye.

Which of the prophets have not your fathers persecuted? and

they have slain them which shewed before of the coming of

the Just One; of whom ye have been now the betrayers and

murderers: Who have received the law by the disposition of

angels, and have not kept it. (emphasis added)

• In Revelation 22:17, we read, “And the Spirit and the

bride say, Come. And let him that heareth say, Come.

And let him that is athirst come. And wwhohossoever will,oever will,
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let him take the water of life ” (emphasis added)
Every man is free to exercise his will to decide for
himself whether or not to accept the free gift of
God’s salvation.

The phrase “whosoever will” means “anyone who
chooses to.” This is readily apparent when we com-
pare its meaning in other passages of Scripture. In
Matthew 16:25 we read, “For wwhohossoeveroever willwill save his life

shall lose it: and wwhohossoeveroever willwill lose his life for my sake shall

find it.” Matthew 20:26 says, “But it shall not be so among

you: but wwhohossoeveroever willwill be great among you, let him be your

minister;” (emphasis added)
The phrase “whosoever will” never changes its

meaning in Scripture. Even in the Old Testament,
“whosoever will” means “anyone who chooses to.” In
Ezra 7:26 we read, “And wwhohossoeveroever willwill not do the law of

thy God, and the law of the king, let judgment be executed

speedily upon him, whether it be unto death, or to ban-

ishment, or to confiscation of goods, or to imprisonment.”

(emphasis added) Likewise, Deuteronomy 18:19 says,
“And it shall come to pass, that wwhohossoeveroever willwill not hear-

ken unto my words which he shall speak in my name, I will

require it of him.” (emphasis added)

Man does possess free will. This is clearly seen
throughout Scripture and is emphasized in Revelation
22:17. God concludes His Word in Revelation 22:17 by
reminding us that every person is given the same choice:
Choose God or choose to reject God.
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The book of Ephesians addresses the mystery of the
church. The Apostle Paul emphasizes the truth of the
church without addressing church order, revealing that
this epistle is focused upon the universal body of Christ.
As such, the Apostle Paul specifically addresses the issue
of the church being comprised of both believing Jews and
believing Gentiles. This is the particular focus of Eph-
esians chapters 1–3.

Keep in mind that the Jews were the chosen people of
God. They reveled in their special status with God, but
they neglected the fact that God had chosen them to carry
His message of hope and salvation to the world. Instead,
the Jews hoarded the message and established laws of sep-
aration between themselves and the Gentiles. They were
the chosen people of God; therefore, they felt that they
need not worry about the Gentile reprobates.
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In his letter to Ephesus, Paul writes to a predominantly
Gentile church, and he reveals a teaching that had pre-
viously been shrouded in mystery. The Apostle Paul
informs the Gentiles that the Jews may have been the cho-
sen people of God to receive His Word, but they were not
the only people whom God chose for salvation. Instead,
God chose all mankind—including the Gentiles to whom
Paul is writing.

The Apostle Paul reveals a glorious truth of God. He
teaches that God knew before He ever created mankind
that His creation would rebel against Him. Nevertheless,
He did not reject fallen man. Instead, God chose to repair
that relationship between Himself and sinful mankind. In
this sense, God chose every person (v. 4). Moreover, God
predetermined a means of repairing the broken relation-
ship. Even before mankind had been created, God, in His
foreknowledge, knew that mankind would need a Savior.
Consequently, God predetermined that mankind’s hope
of salvation would be through adoption. God would adopt
men into His family, and this would be made possible
through Jesus Christ (v. 5). And finally, this decision was
based not upon any human merit but simply the grace of
God. In His mercy and love, it pleased God to establish
this plan to provide salvation for mankind (v. 5).

In other words, God did choose to save people. How-
ever, God did not choose to save only some people as the
Calvinist apologist James White claims when he says of
Ephesians chapter 1:

[T]hese words are specifically and clearly about the elect,
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those chosen by God before the foundation of the world.
They, and they alone, experience the sovereign grace that
brings redemption in the blood of Jesus Christ, the forgive-
ness of their sins.1

Instead, God chose to save any person who is willing to
have a right relationship with Him. This is why 2 Peter
3:9 does not contradict Ephesians 1 when it says that God
earnestly desires to save every human being, “The Lord is

not slack concerning his promise, as some men count slackness;

but is longsuffering to us-ward, not willing that any should per-

ish, but that all should come to repentance.”

Ephesians does teach that God predestinated the salva-
tion of mankind; however, it does not teach that God pre-
destinated the salvation of only an elect few.*2 Rather, it
teaches that God chose to offer salvation to all mankind,
and that God predetermined the means by which He
would make this salvation possible. This foreordained
ministry of Christ is what the Apostle Peter references in 1
Peter 1:18–20:

Forasmuch as ye know that ye were not redeemed with corruptible

things, as silver and gold, from your vain conversation received by

tradition from your fathers; But with the precious blood of Christ,

as of a lamb without blemish and without spot: Who verily was

foreordained before the foundation of the world, but was manifest

in these last times for you,

1. Dave Hunt, Debating Calvinism, 51.
2. "This passage, along with Romans 8–9, presents in uncompromising lan-

guage the truth of God's eternal, unconditional, gracious predestination of a
particular people to salvation." (Dave Hunt, Debating Calvinism, 50.)
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Beginning in Ephesians 1:6, the Apostle Paul extols
God’s grace and wisdom in using this plan to redeem the
church. He then proceeds to specify exactly who com-
prises the church. In verse 11, he identifies the Jews, and in
verse 13, he identifies the Gentiles. Together they form the
body of Christ (v. 9), as is specifically stated in Ephesians
3:3–4, and 6:

How that by revelation he made known unto me the mystery; (as

I wrote afore in few words, Whereby, when ye read, ye may under-

stand my knowledge in the mystery of Christ) … That the Gentiles

should be fellowheirs, and of the same body, and partakers of his

promise in Christ by the gospel:

In short, the Holy Spirit, speaking through the Apostle
Paul, informs the church that God has always sought the
redemption of all mankind. He never limited His redemp-
tion to a select few, as the Jews had long believed and
taught. Instead, it was the arrogance of the Jews that lim-
ited God’s love, grace, and wisdom. They excluded the
Gentiles where God had always intended that they be
included. Now, with the advent of the church, God uses
this letter to the Ephesians to make clear to both Jews and
Gentiles this truth which had never been fully realized
(Eph. 2:11–22).

Ephesians 1:9 and 3:6, and 10–11 outline Paul’s central
teaching in these first 3 chapters:

Having made known unto us the mystery of his will, according

to his good pleasure which he hath purposed in himself … That
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the Gentiles should be fellowheirs, and of the same body, and par-

takers of his promise in Christ by the gospel … To the intent that

now unto the principalities and powers in heavenly places might

be known by the church the manifold wisdom of God, According to

the eternal purpose which he purposed in Christ Jesus our Lord:

The Apostle Paul is not attempting to teach individual
election to the Ephesians. Rather, he is teaching that man
has misunderstood God’s election. God has always elected
all of mankind unto salvation. True, He elected the Jews as
His chosen people group through whom He transmitted
His Word and sent His Messiah, but concerning salvation,
God’s election was never confined to the Jews. It has
always been God’s will that all men everywhere be saved.

The Apostle Paul never intended his epistle to be used
to teach the election of a few and the reprobation of the
many. Such an understanding completely contradicts
Paul’s core teaching and is essentially the same mentality
that he is attempting to refute. This is the mentality that
the Jews are the elect people of God, so they can be assured
of an automatic salvation while the Gentiles must accept
the fact that they are reprobated by God unto hell. In other
words, “We are elect, so we are saved. Everyone else is
going to hell.” (Precisely the mindset of the Calvinist.)
Moreover, this understanding fails to harmonize with the
rest of Scripture—particularly the epistles of the Apostle
Peter.

In Ephesians 1, the Apostle Paul is teaching about the
church by establishing the fact that God has never limited
His will for the salvation of souls to a select group. Instead,
God has always desired the salvation of all mankind and

9494 Timothy ZebellTimothy Zebell

https://www.biblegateway.com/passage/?search=Ephesians+1&version=KJV


has predestinated the means of this from before the foun-
dation of the world. Regarding salvation, God did make
a choice before the foundation of the world. He did not
choose what individuals would be saved, but He did, as the
sovereign God, choose how all men are to be saved—and
that is through faith in the finished work of Jesus Christ
upon the cross.
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Chosen InChosen In
ChristChrist
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Ephesians 1:4 is a crucial supporting text for the Calvinist
doctrine of Unconditional Election. John Gill claims,
“These words are, indeed, a strong proof of the doctrine
of an eternal personal, and unconditional election of men
to grace and glory.”1 Likewise, Samuel Storms says, that
“next to Romans 9, Paul’s comments in Ephesians 1 are
generally regarded as the most important information we
have about divine election.”2

It is not uncommon to hear the Calvinist quote the
first half of Ephesians 1:4, “According as he hath chosen us

in him before the foundation of the world, …” Oddly enough,

1. Gill, The Cause of God and Truth, 84.
2. Storms, Chosen for Life, 107.
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there is a tendency among Calvinists to amputate the sec-
ond half of this verse, “… that we should be holy and without

blame before him in love:”

The Calvinist assumes the phrase “[God] hath chosen
us in [Jesus]” to mean that we are elected—or chosen to
be saved—in Christ. Dan Phillips provides the standard
Calvinist interpretation of Ephesians 1:4:

The Bible states in Ephesians 1:4 that we (Christians and
those yet to be saved) were chosen in Him (elected in Christ)
before the foundation of the world, that we should be holy
(through Christ’s imputed righteousness and of course in
the rapture of the glorified body) and without blame (not
one sin laid to our charge). We will stand before Him in
love.3

However, the choosing does not pertain to salvation. This
verse does not say that we have been chosen to be in
Christ or that we have been chosen to be saved. Instead,
we have been chosen to be holy and without blame before
God. The Apostle Paul is identifying in Ephesians 1:4 the
lifestyle and legal status that God has chosen for those
who in Christ—for those who are saved.

Ephesians 1:4 begins with the words “according as”
which directly link it to the previous verse. Ephesians 1:3-4
says:

Blessed be the God and Father of our Lord Jesus Christ, who hath

blessed us with all spiritual blessings in heavenly places in Christ:

AAccccoorrdingding asas he hath chosen us in him before the foundation of

3. Phillips, "The Atonement," 3, Source: Vance, The Other Side of Calvinism, 357.
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the world, that we should be holy and without blame before him in

love:

Regarding this direct link of verse 4 with verse 3, Laurence
Vance makes a worthy observation:

The choosing had nothing to do with salvation but rather
concerned our position in Christ. This is confirmed by read-
ing one additional verse that wasn’t on the TULIP circuit:
““AnAndd hahathth raisedraised usus upup togtogeeththerer,, anandd mamaddee usus sisitt togtogeeththerer
inin hheaeavvenlenlyy pplalacceess inin ChChrist”rist” (Eph. 2:6). This is not future
and neither can it be figurative, for the same thing is said of
Jesus Christ: “Whi“Whicchh hhee wroughwroughtt inin ChChrist,rist, wwhhenen hhee raisedraised
himhim fromfrom ththee ddeaead,d, anandd sesett himhim aatt hishis oownwn ririghghtt hanhandd inin
ththee hheaeavvenlenlyy pplalacceess”” (Eph. 1:20). As far as God is concerned,
we are seated ““befbeforeore him,him,”” holy, without blame, and
blessed with all spiritual blessings. This is because we
are part of Jesus Christ (1 Cor. 6:17; Eph. 5:30). Once a man
gets “in Christ” he gets in on the choosing. God chose that
whoever was in his Son would be ““bbllessedessed usus wiwithth allall spispir-r-
iitualtual bbllessinessingsgs inin hheaeavvenlenlyy pplalacceess”” and “h“hoollyy anandd wiwiththoutout
bblamlamee befbeforeore himhim inin lloovvee..”” The error of the Calvinists was in
assuming the verse made mention of getting “in Christ.”4

Some Calvinists have admitted that Ephesians 1:4 does
not teach that particular individuals are elected in Christ.
Samuel Storms acknowledges:

It must be admitted that the clause in Christ is ambiguous.
By itself, it says neither that we are elect because we are
in Christ nor that we are elect in order that we shall be
in Christ. Contrary to what some Calvinists would say, it

4. Vance, The Other Side of Calvinism, 359.
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is unlikely that Paul means we were chosen “to be” in
Christ, insofar as the latter part of the verse declares that we
were chosen “to be” holy and blameless.5

Nowhere in the entire book of Ephesians is the word
“election” mentioned. Moreover, Ephesians 1:4 links being
chosen with lifestyle and legal status, not with Christ. The
Apostle Paul is not teaching that we are chosen to be in
Christ. He is teaching that we who are in Christ have been
chosen to be holy and blameless before God.

5. Storms, Chosen for Life, 109.
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Acts 13:48Acts 13:48

PP

Most Calvinists consider Acts 13:48 to be the strongest
proof of sovereign election, “And when the Gentiles heard

this, they were glad, and glorified the word of the Lord: and as

many as were ordained to eternal life believed.” The assump-
tion is that the word “ordained” in this passage means
“predestinated” or “established before the foundation of
the world.” Calvinists neglect to mention that this word is
highly disputed among reputable scholars.

The word used in Acts 13:48 is tetagmenoi, not
prooridzo which is the word for “predestinate.” Dave Hunt,
in refuting the Calvinist position, observes:

Greek grammarians tell us that tetagemnoi, a nominative
case, perfect tense, passive middle voice participle of tasso is
used, indicating an influence upon the Gentiles toward eter-
nal life and believing the gospel. That this is a present influ-
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ence and, as Barnes says, “not…an eternal decree,” is gener-
ally agreed. It was at least in part Paul’s persuasive preach-
ing—which would fit the immediate context and the entire
book of Acts: Paul and Barnabas “so spake, that a great mul-
titude…believed (Acts 14:1). “The verb…is middle…thus
implies personal action…among those who had ranged
themselves for eternal life.”1

The word tetagmenoi in this text carries the understanding
that the Gentiles “disposed themselves” to eternal life, or
in other words, “inclined” or “prepared themselves” to
receive the offer of salvation. To understand this term to
mean a divine foreordination is inconsistent with its use
in the remainder of Scripture. When we consider every
occurrence of this Greek term in the New Testament, it is
clear to see that this term is never once used to indicate a
foreordained divine decree causing human action:

“For I also am a man ssetet under authority, having under

me soldiers, and I say unto one, Go, and he goeth; and to

another, Come, and he cometh; and to my servant, Do this,

and he doeth it.” (emphasis added)
~Luke 7:8

“Then the eleven disciples went away into Galilee, into

a mountain where Jesus had apappopointinteded them.” (emphasis
added)

~Matthew 28:16

“When therefore Paul and Barnabas had no small dis-

sension and disputation with them, they ddeteterminermineded that

Paul and Barnabas, and certain other of them, should go

up to Jerusalem unto the apostles and elders about this

question.” (emphasis added)

1. Hunt, What Love Is This?, 264.
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~Acts 15:2

“And I said, What shall I do, Lord? And the Lord said

unto me, Arise, and go into Damascus; and there it shall be

told thee of all things which are apappopointinteded for thee to do.”

(emphasis added)
~Acts 22:10

“And when they had apappopointinteded him a day, there came

many to him into his lodging; to whom he expounded and

testified the kingdom of God, persuading them concerning

Jesus, both out of the law of Moses, and out of the prophets,

from morning till evening.” (emphasis added)
~Acts 28:23

“Let every soul be subject unto the higher powers. For

there is no power but of God: the powers that be are

oorrdaindaineded of God.” (emphasis added)
~Romans 13:1

“I beseech you, brethren, (ye know the house of

Stephanas, that it is the firstfruits of Achaia, and that they

have aadddictdicteded themselves to the ministry of the saints,)”

(emphasis added)
~1 Corinthians 16:15

In Acts 13, the Jews reject the gospel message, and God
turns His attention to the Gentiles. The context makes
it clear that the Jews voluntarily reject God; whereas, the
Gentiles voluntarily accept God. The contrast of the Gen-
tiles’ decision against the Jews’ decision reveals that the
Gentiles’ choice to accept the gospel message was made
voluntarily. Acts 13:46–48 says:

Then Paul and Barnabas waxed bold, and said, It was necessary

that the word of God should first have been spoken to you: but

sseeingeeing yyee putput itit frfroomm yyou,ou, aanndd jujudgdgee yyouourrsseellvevess uunnwowortrthyhy ooff ever-ever-
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lastinglasting liflifee,, lloo,, wewe tuturnrn ttoo tthehe GGentilentileess.. For so hath the Lord com-

manded us, saying, I have set thee to be a light of the Gentiles,

that thou shouldest be for salvation unto the ends of the earth.

And when the Gentiles heard this, they were glad, and glorified

the word of the Lord: and as many as were ordained to eternal life

believed. (emphasis added)

The Calvinist, Adam Clarke, admits that the word
“ordain” in Acts 13:48 must be referring to a voluntary
decision to dispose themselves to the gospel message and
not a divine decree:

Whatever tetagmenoi may mean, which is the word we trans-
late ordained, it includes no idea of preordination or predes-
tination of any kind. … [O]f all the meanings ever put on
it, none agrees worse with its nature and known significa-
tion than that which represents it as intending those who
were predestinated to eternal life; this is no meaning of the
term and should never be applied to it.2

Acts 13:48 teaches that many Gentiles accepted the gospel
message, and those who were willing to receive it did, in
fact, receive salvation. By employing the word tetagmenoi,

Luke is emphasizing the fact that the Gentiles were willing
to receive the very gospel message that the Jews voluntarily
rejected. Dave Hunt concludes, “The exact meaning of
tetagmenoi is in dispute. Yet this is the best verse the
Calvinist can point to for support. And to do so, he must
arrive at a questionable meaning that contradicts literally
hundreds of scriptures where the meaning is crystal
clear.”3 The Calvinist approach is not the proper way to

2. Clarke, Adam Clarke's One-Volume Commentary, 995, Source, Hunt, What Love Is

This?, 263.
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determine doctrine. Doctrine must be established on clear
Scripture, not derived from controversial or ambiguous
texts.

3. Hunt, What Love Is This?, 265.
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RomansRomans
8:28–308:28–30
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Romans 8:28–30 is known as the “Golden Chain of
Redemption” among Calvinists. Kenneth Johns explains
this chain of redemption:

Paul is showing that there are five links in the chain of
redemption: Foreknowledge, Predestination, Calling, Justi-
fication and Glorification. God foreknew those whom
He wanted to be His. He marked them off (predestinated) to
be conformed to the image of His Son, Jesus Christ. Then
in the proper time He called them and made them willing
to come to Christ. When they came He justified them
by imputing to them righteousness. And as the final and
culminating action of His grace upon them He glorified
them (note the past tense, for it is already accomplished in
the divine mind).1

https://www.biblegateway.com/passage/?search=Romans+8%3A28%E2%80%9330&version=KJV


This passage appears to vindicate the Calvinist doc-
trine regarding salvation by presenting the order of salva-
tion in one definitive exposition. However, this cannot be
the case. As much as the Calvinist may desire that Romans
8:28–30 provides each step of salvation in proper
sequence, it simply cannot be true.

The most important steps in salvation are completely
omitted in Romans 8. Regeneration and sanctification are
never mentioned. It is inconceivable that the Apostle Paul
would attempt to provide a comprehensive, step-by-step
explanation of salvation without including regeneration
and sanctification. Titus 3:5 is clear that without regener-
ation, there is no salvation, “Not by works of righteousness

which we have done, but according to his mercy he saved us, by

the washing of regeneration, and renewing of the Holy Ghost;”

Without including the steps of regeneration and sanc-
tification, we can be confident that the Apostle Paul is not
attempting to provide a definitive teaching on the doctrine
of salvation in Romans 8. Instead, he is writing to believ-
ers about the certainty of God’s faithfulness and goodness
through any circumstance.

Additionally Romans 8:28–30 cannot be Paul’s defini-
tive teaching on the order of salvation because the steps he
lists are presented in varying orders throughout Scripture.
Laurence Vance explains:

In Matthew 20:16 and 22:14, calling comes before “election,”
but in Romans 8:29 it is after predestination. In Acts 2:23

1. Johns, Election, 17, Source: Vance, The Other Side of Calvinism, 384-385.
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foreknowledge comes after the supposed predestination. In
Acts 2:23 foreknowledge comes after the supposed predes-
tination, but in 1 Peter 1:2, sanctification follows “election,”
but in Jude 1 it precedes calling. According to 2 Timothy
1:9 and 2 Peter 1:10, the order is salvation, calling, and then
election. In Jude 1, however, one is sanctified, preserved,
and then called. But in 1 Corinthians 6:11, the believer is
washed, sanctified, and then justified.2

Romans 8:28–30 does not provide the Calvinist with
the definitive order of salvation that he so desperately
seeks and boldly proclaims. Instead, God refuses to estab-
lish an absolute step-by-step order of salvation in Scrip-
ture which incorporates the major doctrines of Calvinism.
Consequently, the Calvinist Herman Hoeksema admits,
“[T]here has always been a good deal of difference of opin-
ions with regard to the order in which the benefits of sal-
vation are bestowed upon the people of God.”3

Rather than attempt to establish doctrine regarding
the order of salvation, the Apostle Paul was encouraging
believers. He wrote this passage to believers. Therefore,
every person for whom Romans 8:28–30 was intended had
already received salvation. As such, he could confidently
state that God foreknew every action, every thought, every
decision they would ever make, and that this included
their decision to willingly receive the gospel message. Paul
is reminding Christians that God has an intimate under-
standing of everything about them. More than this, God

2. Vance, The Other Side of Calvinism, 385-386.
3. Hoeksema, Reformed Dogmatics, 446, Source: Vance, The Other Side of

Calvinism, 385.
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has predetermined that they should be conformed to the
image of His Son. This decision was made before the foun-
dation of the world (Eph. 1) when God determined to save
mankind through His Son, Jesus Christ. At that time, God
determined that every individual who received salvation
would be conformed into the image and likeness of Christ.
Finally, the Apostle Paul reminds the Christians to whom
he was writing that they were not responsible for accom-
plishing their own salvation. It is God who called each and
every one of them—just as God calls every person on the
face of the earth to salvation. When they responded to
God’s call, it was God who saved them, justified them, and
glorified them.

We did not seek God of our own volition. We were
content in our sins. Instead, God called out to us and
every other human being, yet Matthew 22:14 informs us
that God calls many people who refuse to accept Him, “For

many are called, but few are chosen.” To say that a person
is called by God is not the same thing as to say that God
grants him salvation. Rather, God extends the offer of sal-
vation to many, but only some receive it and are chosen to
participate in the Lord’s salvation.

To be called by God is not the same as to be saved by
God. Many who are called will not be saved. Likewise, to
say that Christians are predestinated to be conformed to
the image of God’s Son is not the same thing as to say that
God has predetermined that a particular individual will be
saved. Romans 8:29 speaks of God’s plan for every Chris-
tian. It is not teaching individual election unto salvation
but that those who are saved should be conformed to the
image of the Lord Jesus Christ.
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Romans 9Romans 9
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Having just written about the incredible love that Christ
has toward His church, the Apostle Paul mourns the stub-
bornness of his own people. The majority of his
brethren—the chosen people of God—have no compre-
hension of this boundless love. Nevertheless, the Apostle
Paul consoles himself by remembering that God’s wisdom
far outweighs his own. Ultimately, the failure of the Jews
to recognize their salvation has forced the gospel message
beyond the borders of Israel just as God had always
intended. Romans 11:11 says, “I say then, Have they stumbled

that they should fall? God forbid: but rather through their fall

salvation is come unto the Gentiles, for to provoke them to jeal-

ousy.” God’s plan of salvation has never been limited to a
particular people.

In Romans chapter 9, the Apostle Paul corrects the
Jewish mindset. The fact that most of Israel had rejected
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their Messiah was not evidence that Paul was in error or
that God had broken His promise. He explains that God’s
election of the Jewish nation was never sufficient for sal-
vation. God never chose any individual unto salva-
tion—certainly not an entire race. Rather, God elected the
Jewish nation to be the receivers of His Word and of the
gospel message, and to be the earthly line through which
the Messiah would come. This is what the Apostle Paul
references in Romans 9:4–5:

Who are Israelites; to whom pertaineth the adoption, and the glory,

and the covenants, and the giving of the law, and the service of

God, and the promises; Whose are the fathers, and of whom as

concerning the flesh Christ came, who is over all, God blessed for

ever. Amen.

God elected the nation of Israel to receive His Word,
but it was only spiritual Israel who received salvation. The
promise of salvation is not offered to Abraham’s natural
descendants but rather to his spiritual children. Romans
9:6–8 says:

Not as though the word of God hath taken none effect. For they are

not all Israel, which are of Israel: Neither, because they are the seed

of Abraham, are they all children: but, In Isaac shall thy seed be

called. That is, They which are the children of the flesh, these are

not the children of God: but the children of the promise are counted

for the seed.

This is because the promise was always based upon faith.
Romans 4:3, and 13 says:

For what saith the scripture? Abraham believed God, and it was
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counted unto him for righteousness. … For the promise, that he

should be the heir of the world, was not to Abraham, or to his seed,

through the law, but through the righteousness of faith.

In an effort to illustrate his point, the Apostle Paul
recalls Israeli history. He begins in Romans 9:7 by quoting
from Genesis 21:12, “In Isaac shall thy seed be called.” This
is a reference to God’s instruction to Abraham not to be
overly concerned about Hagar and his eldest son, Ishmael.
In Genesis 21:12, God reveals to Abraham that the bless-
ings and promises would not be inherited by Abraham’s
eldest son but only by Isaac. God was electing Isaac in
order to reveal that the children of the promise are not
based upon ancestry but upon faith. God would still make
a great nation out of Ishmael, but God’s promise to Abra-
ham would not be fulfilled through Ishmael’s descendants.
Genesis 21:9–13 says:

And Sarah saw the son of Hagar the Egyptian, which she had

born unto Abraham, mocking. Wherefore she said unto Abraham,

Cast out this bondwoman and her son: for the son of this bond-

woman shall not be heir with my son, even with Isaac. And the

thing was very grievous in Abraham’s sight because of his son. And

God said unto Abraham, Let it not be grievous in thy sight because

of the lad, and because of thy bondwoman; in all that Sarah hath

said unto thee, hearken unto her voice; for in Isaac shall thy seed

be called. And also of the son of the bondwoman will I make a

nation, because he is thy seed.

Paul proceeds to recount the story of Jacob and Esau.
In defiance of tradition, God elected Jacob and his descen-
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dants to be the line by which the promise would be ful-
filled. This blessing should have been Esau’s by birthright,
but God was demonstrating His sovereign oversight by
choosing Jacob.

Scripture indicates that this choosing was based upon
God’s foreknowledge of Esau’s future decision to sell his
birthright to Jacob for a bowl of soup (Gen. 25:29–34). Gen-
esis 25:34 declares that Esau despised his birthright. There-
fore, God’s decision to continue the Messianic line
through Jacob was in defiance of human tradition and
ancestral expectations, but it was also in response to
Esau’s decision to devalue and to reject his birthright.

In Romans chapter 9, the Apostle Paul leaves no doubt
that he is referencing God’s election on a national basis
and not an individual basis. Paul quotes from two separate
passages. In the first (v. 12), he alludes to Genesis 25:23
where God informs Rebekah that both Jacob and Esau
would become great nations but that God would elevate
Jacob’s descendants, “And the LORD said unto her, Two

nations are in thy womb, and two manner of people shall be

separated from thy bowels; and the one people shall be stronger

than the other people; and the elder shall serve the younger.” In
the second (v. 13), Paul quotes Malachi 1:1–3 where God
reminds Israel that God has loved and shown favor to the
nation of Israel and has hated or shown disfavor to the
Edomites who were the descendants of Esau:

The burden of the word of the LORD to Israel by Malachi. I have

loved you, saith the LORD. Yet ye say, Wherein hast thou loved us?

Was not Esau Jacob’s brother? saith the LORD: yet I loved Jacob,
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And I hated Esau, and laid his mountains and his heritage waste

for the dragons of the wilderness.

In Romans 9:14, Paul responds to the obvious accusa-
tion, “That’s not fair!” God showed a special favor and
mercy toward Israel that He did not show toward the other
nations—even the other descendants of Abraham. In
response, Paul quotes from Exodus 33:18–20:

And he [Moses] said, I beseech thee [God], shew me thy glory. And

he said, I will make all my goodness pass before thee, and I will pro-

claim the name of the LORD before thee; and will be gracious to

whom I will be gracious, and will shew mercy on whom I will shew

mercy. And he said, Thou canst not see my face: for there shall no

man see me, and live.

In this passage, God is not speaking about showing mercy
and compassion regarding salvation. Instead, He is
responding to Moses’ request to behold God’s glory. In
other words, God is informing Moses that He will grant
Moses’ request—not because of Moses’ merit but because
God has mercy and compassion upon Moses. In Romans
Paul uses this story to remind his readers that God has
revealed His glory, the Messiah, and His gospel message
through the Jewish nation. Just as Moses alone beheld the
glory and goodness of God and was commissioned to
share it with the others, so also God elected the nation of
Israel alone to receive His Word and His promise and to
share them with the other nations. Why the Jews and not
another nation? Because God chose the Jews. God granted
the Jews a special mercy by electing them to be the bearers
of His Word to the world.
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God’s decision to elect Israel as the receivers of His
Word is based upon His wisdom. Who are we to question
God’s wisdom? Only God can truly understand how
events will unfold. In Exodus 9:16, we read that God’s
power was made manifest to an entire nation because of
the hardness of one man’s heart. In His wisdom, God
allowed Pharaoh to rise to power knowing that his stub-
bornness would provide a platform to reveal Himself to
the nation of Egypt as well as to the Jews.

It should be noted that God was not solely responsible
for hardening Pharaoh’s heart. In the first place, Pharaoh
had numerous years to turn his heart toward God. Instead,
he promoted himself before the Egyptians as the sun-god
incarnated, and he received worship as a god. In the sec-
ond place, several times Scripture clarifies that Pharaoh
hardened his own heart (Ex. 8:15, 32; 9:34). God was not
turning a soft heart to stone. Rather, He was simply sus-
taining the decision Pharaoh himself had already made
toward God. Even the Calvinist John Murray supports
this observation, “The hardening, it should be remem-
bered, is of a judicial character. It presupposes ill-desert,
and, in the case of Pharaoh, particularly the ill-desert of his
self-hardening.”1

By this point in Romans chapter 9, the Apostle Paul
has reminded the Jews that God’s promise of salvation was
never based upon ethnicity but upon faith. Furthermore,
God had revealed His sovereignty and personal interest

1. Murray, The Epistle to the Romans, 29, Source: Vance, The Other Side of

Calvinism, 327.
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in the fulfillment of His promise when He elected Jacob’s
descendants rather than those of Esau. Ultimately, this
act of mercy toward the Jews in electing them to be the
recipients of His Word, the Messiah, and the gospel mes-
sage was an act of mercy based upon His omniscience.
Nevertheless, the Jews failed to recognize the distinction
between natural Israel and spiritual Israel. Moreover, they
had hoarded the gospel message to themselves. Neverthe-
less, some Jews may attempt to absolve themselves from
guilt by claiming that everyone is simply subject to the fate
that God has established for him in advance. Therefore,
in Romans 9:19 the Apostle Paul profits the hypothetical
excuse, “Why doth he yet find fault? For who hath resisted his

[God’s] will?”

Paul rejects this excuse by turning to Isaiah 29:16 and
45:9. Man has no right to claim innocence and helplessness
when God has said otherwise. In Isaiah 29:16, God was
judging people who claimed to be servants of God but
who did as they pleased. In other words, the Apostle Paul
is reminding the Jews that they cannot claim to be inno-
cent and merely submitting themselves to the will of God
when in reality, their hearts are far from God. This is an
allusion to judgment, not to individual election unto sal-
vation.

In Romans 9:22–24, the Apostle Paul alludes to Isaiah
45. God showed mercy to king Cyrus. He blessed this
pagan king and enlarged his kingdom. Nevertheless, the
Medes were ultimately vessels of wrath. They were a
nation who rejected God and suffered eventual judgment.
Regardless, God granted them mercy and used the Per-
sians to reveal His glory and His justice to the Israelites.
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In a similar manner, Paul questions whether God may be
showing patience toward the Jewish nation as an object
lesson to His church of how merciful, patient, and gra-
cious God truly is, even though the Jews will eventually
suffer the wrath of God before turning to Him in repen-
tance.

Note the prophetic passages that Paul quotes in
Romans 9:25–29. These passages still have not been ful-
filled today. They speak of a pending judgment against
Israel. Eventually God’s patience will wear thin, and He
will reveal His wrath against His elect people. Paul is pre-
senting a solemn warning to both His Jewish brethren and
his spiritual brethren in Christ. Certainly this does not
support the teaching of individual election unto salvation!

The Apostle Paul concludes Romans 9 in verses 30–33
by again referencing national election. He compares the
Jews against the Gentiles. However, he notes that the elect
people of God—the Jews—failed to ascertain the promise.
Being elect was not sufficient for their salvation. On the
other hand, the Gentiles who were believed to be repro-
bate did receive the promise. Paul’s point is that salvation
is not a matter of election; it is a matter of faith. As such,
God did not fail to accomplish His promise; the Jews failed
to grasp the truth of the promise (v. 6). God’s promise was
far greater than the Jews ever imagined.
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The standard Calvinist explanation of Romans chapter 9
is that Paul is teaching God’s sovereign election of individ-
uals unto salvation or damnation. Robert Haldane’s state-
ment is indicative of how readily Calvinists read their doc-
trine into the text:

How much instruction do these words ‘the elder shall serve
the younger,’ contain, as standing in the connection in
which they are quoted! They prapracctiticallcallyy teach the great fun-
damental doctrines of the Prescience, the Providence, the
Sovereignty of God; His predestination, Election,
and reprobation.1 (emphasis added)

https://www.biblegateway.com/passage/?search=romans+9&version=KJV


In the mind of the Calvinist, Romans 9 clearly teaches
the election of Jacob unto salvation because God will have
mercy on whom He will have mercy and compassion on
whom He will have compassion. Likewise, God elected
Esau and Pharaoh unto damnation because He chose not
to have mercy and compassion upon them but rather to
prepare them as vessels of wrath designed to reveal God’s
power and glory when He destroyed them. We can see this
in Herman Hoeksema’s statement, “We conclude, there-
fore, that the predestination of Jacob and Esau is a per-
sonal election and reprobation unto salvation and eternal
desolation respectively.”2 Also, “Jacob have I eternally
accepted in love; Esau have I eternally rejected as an object
of My sovereign hatred.”3

This teaching is so readily apparent to the Calvinist
because he has approached this passage already having
predetermined his doctrine. Consequently, it is a great
struggle for him to accept the national language which
is pervasive throughout the text. The Apostle Paul refer-
ences Ishmael and Isaac as the descendants of Abraham
and the fathers of many peoples. Ishmael is the father of
the Arabs, and Isaac is the father of the Jews. Likewise,
Paul speaks of Jacob and Esau. Jacob became the father of
the Jews, and Esau the father of the Edomites. Even the
mention of Pharaoh is directly connected to the liberation
of a nation—the people of Israel. Nevertheless, Herman

1. Haldane, Exposition of the Epistle to the Romans, 461.
2. Hoeksema, God's Eternal Good Pleasure, 24, Source: Vance, The Other Side of

Calvinism, 321.
3. Hoeksema, God's Eternal Good Pleasure, 19, Source: Vance, The Other Side of

Calvinism, 321.
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Hoeksema, being representative of the average Calvinist,
is quick to individualize these characters, “Pharaoh was
sovereignly hated from eternity, even as was Esau.”4 Sim-
ilarly, Arthur W. Pink sees only individual election unto
salvation and damnation:

The case of Pharaoh establishes the principle and illustrates
the doctrine of Reprobation. If God actually reprobated
Pharaoh, we may justly conclude that He reprobates all oth-
ers whom He did not predestinate to be conformed to the
image of His Son. … The case of Pharaoh is introduced to
prove the doctrine of Reprobation as the counterpart of the
doctrine of Election.5

Nevertheless, there are some Calvinists who have con-
sidered the context and determined that the standard
Calvinist explanation is not accurate. The Calvinist G. C.
Berkouwer notes:

It must be said, however, that many no longer agree with
Calvin’s exegesis of this passage, not because they wish to
minimize the sovereignty of God, but because they recog-
nize that Paul’s words cannot legitimately bear this interpre-
tation. … It must be that Paul refers here to Israel. … Again,
this is not an independent analysis of the destiny of individ-
ual man …”6

According to the Calvinist L. S. Ballard:

4. Hoeksema, God's Eternal Good Pleasure, 46, Source: Vance, The Other Side of

Calvinism, 326.
5. Pink, The Sovereignty of God, 55.
6. Berkouwer, Divine Election, 214.
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To contend that this election was to salvation is preposter-
ous, false, and as far from the truth as heaven is from hell,
or as the east is from the west. It was an election to national
preference or theocratic privileges and there is nothing akin
to salvation in it.7

Additionally, G. C. Berkouwer notes:

A. Nygren, for instance, believes that Paul does not give a
doctrine fate of Pharaoh, but he speaks of him in order to
show his place in the history of salvation, and it is certainly
not permissible—as Calvin did—to draw conclusions here
regarding the “example” of stubbornness because of
God’s eternal decree, and regarding the rejection of
the wicked.”8

The former president of Wheaton College (1926–1940),
J. Oliver Buswell, defies the standard Calvinist interpreta-
tion of Romans chapter 9 when he observes:

There are several references to election in the early part of
the ninth chapter of the epistle of the Romans which seem
rather clearly to indicate election to the line of the ancestry
of the Messiah, rather than to eternal salvation as such.
When we read (v. 8), … Paul is referring to the fact that
the Messianic line was to be perpetuated in Isaac, not in Ish-
mael. But we are certainly not to understand by this that
Ishmael was necessarily among the reprobate, so far as eter-
nal salvation is concerned. … The reference in Romans 9 to

7. Ballard, Election Made Plain, 15, Source: Vance, The Other Side of Calvinism, 322.
8. Berkouwer, Divine Election, 212-213.
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Jacob and Esau is similar. … In this case the comment with
which Paul concludes the reference to Jacob and Esau coin-
cides with the view that the “election” here referred to is an
election to the Messianic line, and not an election of an indi-
vidual to eternal life. … In the Malachi passage from which
Paul quotes these words, the prophet is clearly referring not
to the individual Esau, but to the people of Edom who had
been a sinful and rebellious people, though they were,
according to the promises of God, eligible to be considered
within God’s covenant with Israel. There is nothing in the
Genesis record to indicate that Esau, when Jacob returned
to his home land, was other than a sincere worshiper.9

Even John Calvin admits that Romans chapter 9 refers
to the offspring of Jacob and Esau, “The words, ‘Jacob have
I loved,’ refer to the whole progeny of the patriarch, which
the prophet there opposes to the posterity of Esau.”10 In
any case, the understanding that Romans chapter 9 does
not address individual election unto salvation but rather
addresses national election is a well-supported position
not only textually, but even among notable Calvinists.

9. Buswell, A Systematic Theology of the Christian Religion, 149, Source: Vance, The Other

Side of Calvinism, 325.
10. Calvin, Institutes of the Christian Religion, Book III, Ch. 21, Sect. 7.
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Often it is difficult for our physical minds to grasp spiritual
truths. This is why Jesus used many parables and illus-
trations when teaching (John 3:12). However, every illus-
tration has its limitations. The physical cannot perfectly
mirror the spiritual, but this truth is neglected when the
Calvinist speaks of our being spiritually dead. In empha-
sizing his doctrine of man’s total inability to come to God,
the Calvinist frequently relies upon Colossians 2:13 and
Ephesians 2:1, “And you hath he quickened, who were dead

in trespasses and sins;” The Calvinist surmises that if man
is spiritually dead, then he must be incapable of every-
thing—including making a decision to choose God by
faith. Arthur W. Pink Affirms this, “The sinner is dead in
trespasses and sins (Eph. 2:1), and a dead man is utterly
incapable of willing anything, hence it is that ‘they that are
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in the flesh (the unregenerate) cannot please God (Rom.
8:8).’”1 Similarly, the Calvinist John Gerstner says, “A
dead man cannot cooperate with an offer of heal-
ing.”2 Likewise, Loraine Boettner teaches, “The fact is that
a spiritually dead person cannot will to come.”3

The Calvinist claims that a spiritually dead person
cannot choose God because a physically dead person can-
not make decisions. Arthur Custance says, “A corpse does
not cry out for help.”4 According to the Calvinist, spiritual
deadness equals a total inability to choose or to act in any
manner which is godly. Loraine Boettner teaches, “Man’s
fallen nature gives rise to a most obdurate blindness, stu-
pidity, and opposition concerning the things of
God.”5 Likewise, the Synod of Dordt concludes:

Therefore, all men are conceived in sin, and are by nature
children of wrath,, inincacapapabbllee ofof sasavinvingg ggood,ood, prone to evil,
ddeaeadd inin sin,sin, and in bondage thereto, and without the regen-
erating grace of the Holy Spirit, they are nneieiththerer aabbllee nnoror
willinwillingg toto rereturnturn toto God,God, to reform the depravity of their
nature, nor to dispose themselves to reformation.6

In the standard illustration of a drowning man being
thrown a life raft, the Calvinist responds by saying that
the man is not drowning; he is already dead. He is lying

1. Pink, The Sovereignty of God, 87.
2. Gerstner, A Predestination Primer, 18.
3. Boettner, The Reformed Faith, "The Sovereignty of God."
4. Custance, The Sovereignty of Grace, 18, Source: Bronson, Selective Salvation,

111.
5. Boettner, The Reformed Doctrine of Predestination, 63.
6. Canons of Dordt, III, IV:3.
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at the bottom of the ocean with moss growing over the
top of him. He cannot desire to be saved and cannot take
hold of a life raft. Instead, God must lift him to the surface,
breathe life into his body, and then save him. This is
because the Calvinist perfectly equates being spiritually
dead with being physically dead.

What the Calvinist fails to consider is that the Bible
has never taught that a person is spiritually dead in the
exact same sense as a person who is physically dead. Such
a concept is not possible. Adam and Eve did not receive a
spiritual lobotomy at the time of their fall. We know that
a fallen, depraved, spiritually dead man still makes moral
decisions. He habitually chooses to sin, and thus to reject
and rebel against God. Moreover, Scripture reveals that
this decision is not based entirely in ignorance. Romans 1
informs us that fallen man has been shown that which may
be known of God, and fallen man possesses God’s truth,
but he chooses unrighteousness. Romans 1:18–21, and 25
says:

For the wrath of God is revealed from heaven against all ungod-

liness and unrighteousness of men, who hold the truth in unright-

eousness; Because that which may be known of God is manifest in

them; for God hath shewed it unto them. For the invisible things of

him from the creation of the world are clearly seen, being under-

stood by the things that are made, even his eternal power and God-

head; so that they are without excuse: Because that, when they

knew God, they glorified him not as God … Who changed the truth

of God into a lie, and worshipped and served the creature more

than the Creator, who is blessed for ever. Amen.
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The sinful, spiritually dead man chooses to rebel
against God; therefore, he is capable of moral decision.
The physically dead man is incapable of making any deci-
sion. If Romans 1 teaches us that a spiritually dead man is
capable of choosing to reject the truth and to reject God,
then it must also be possible for a spiritually dead man to
choose to accept the truth and to accept God. The spiritu-
ally dead man is not without a will, motive, passions, and
desires as is a physically dead person. Instead, the spiritu-
ally dead person uses these desires and his will to choose
and to pursue that which is sinful. God is life; therefore,
those who choose contrary to God choose death (Rom.
6:23). However, this does not make him incapable of fur-
ther moral decisions.

Robert C. Sproul endeavors to circumvent this obvi-
ous incongruence by reminding us, “Spiritually dead peo-
ple are still biologically alive. They still have a will that is
disinclined toward God. They will do everything in their
power to resist grace.”7 However, this observation does not
change the fact that a spiritually dead man sins because
of the motivation provided by his spiritual nature. Man
does not sin because his biological body is operating his
will apart from his desires and spiritual nature. Thus, it is
man’s will, influenced by his spiritually dead nature, which
is actively resisting God. Man’s sin is the result of an active
sinful nature which is spiritually dead in the sense that it
is separated from God and the abundant life that He offers
(Rev. 21:8; John 17:3; 20:31).

Just as the Apostle Paul speaks of moral decision mak-

7. Sproul, Chosen By God, 95.
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ing among the spiritually dead in Romans 1, so also he
speaks of it among the spiritually dead in Ephesians 2:1,
and 8–9, “And you hath he quickened, who were dead in tres-

passes and sins; For by grace are ye saved through faith; and that

not of yourselves: it is the gift of God: Not of works, lest any man

should boast.” The Apostle Paul reminds us that our salva-
tion is provided by God’s grace alone, and is made applica-
ble by our faith.*8

Gordon Clark contradicts clear Scripture when he
says, “A dead man cannot exercise faith in Jesus
Christ.”9 The Apostle Paul teaches that it is by faith that
we are saved, and that salvation has nothing to do with
anything we could offer or provide. Faith is merely trusting
in God’s Word; it is not a work. Paul emphasizes this by
stating that our salvation is accomplished solely by God as
a result of His grace. Salvation is a gift; it is not a calling.

If spiritual life is found only in Christ, then before
a person is united with Christ, he is spiritually dead. In
other words, he is separated from the abundant life that
God offers. The results of spiritual death cannot be
equated with the results of physical death.

8. For a further explanation, read Along Calvin's Road: Did Christ Die for Every-

one? by Timothy Zebell.
9. Clark, The Biblical Doctrine of Man, 102.
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James White, a leading Calvinist apologist, acknowledges
that the spiritually dead man can still make moral deci-
sions. His will and desires are not dead in the sense that
they are incapable of action. However, although James
White, speaking on behalf of many modern Calvinists,
does concede this point, he is not willing to admit that the
spiritually dead man is capable of choosing God. In other
words, he believes that man still has a will, but as Augus-
tine and John Calvin taught, he can only will to do that
which is evil. Man can never autonomously choose God.
According to James White:

All believers who are now alive in Jesus Christ were once



dead in their trespasses and sins. But what does it mean
to be “dead in sin”? It obviously does not mean that man’s
spirit ceases to exist or that man’s will is no longer active.
But given the Bible’s teaching that manman isis inincacapapabbllee ofof
ddoinoingg wwhahatt isis pplleasineasingg toto GodGod and that he is the enemy
of God outside of Christ, we can see that spispiriritualtual ddeaeathth
ininvvoollvveses ththee inainabilibilityty toto willwill anandd ddoo wwhahatt isis ggoodood anandd pplleas-eas-
iningg inin GodGod’’ss sisighght.t. As one is in rebellion against the source
of all true life, the result is called spiritual death—a death
that only the miracle of regeneration, being “born
again,” can remedy. Those who are dead in sin can indeed
understand the facts of the gospel message, but they will
always respond in the same fashion: with rebellion, rejec-
tion, or suppression. Until God takes out the heart of stone
and gives a heart of flesh (Ezekiel 36:26), or causes His Spirit
to make those dead bones come together into living beings
(Ezekiel 37:1–14), mmenen aarere ddeaeadd inin ththeieirr trespasses,trespasses, inincacapapabbllee
of dof doinoing wg whahat is pt is plleasineasing tog to God.God.1 (emphasis added)

In the first place, by using Ezekiel 26 and 37 to support
his position, James White is spiritualizing Scripture. This
was a common mistake among Augustine and John Calvin
as well. Ezekiel 26 and 37 are prophetic passages about
the restoration of Israel. They are texts which focus upon
God’s special relationship with the nation of Israel in the
last days. These verses cannot be used to establish church
doctrine regarding the spiritual condition of the unsaved
man.

More importantly, we see James White establishing his

1. Dave Hunt, Debating Calvinism, 38.
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definition of “dead” by relying upon the extra-biblical
teachings of Augustine and then applying this definition
to the text. James White defines spiritual death as “the
inability to will and do what is good and pleasing in God’s
sight.” However, when this definition is applied to other
texts on this subject, it clearly fails. Consider the following
passages of Scripture in which the term “dead” has been
replaced with the definition “incapable of willing and
doing what is good and pleasing in God’s sight”:

“Set your affection on things above, not on things on the

earth. For ye are [[ininccapabapabllee ooff willingwilling aanndd ddooinging wwhathat isis

ggoodood aanndd pplleasingeasing inin GGod’od’ss sigsightht]],, and your life is hid with

Christ in God.”

~Colossians 3:2–3

“For he that is [[ininccapabapabllee ooff willingwilling aanndd ddooinging wwhathat isis

ggoodood aanndd pplleasingeasing inin GGod’od’ss sigsightht]] is freed from sin. Now

if we be [[ininccapabapabllee ooff willingwilling aanndd ddooinging wwhathat isis ggoodood aanndd

pplleasingeasing inin GGod’od’ss sigsightht]] with Christ, we believe that we shall

also live with him:”

~Romans 6:7–8

“Likewise reckon ye also yourselves to be [[ininccapabapabllee ooff

willingwilling aanndd ddooinging wwhathat isis ggoodood aanndd pplleasingeasing inin GGod’od’ss sigsightht]]

indeed unto sin, but alive unto God through Jesus Christ

our Lord.”

~Romans 6:11

Although this definition may sound great to the
Calvinist when applied to passages such as Ephesians 2:1
and Colossians 2:13, it produces serious error when
applied to the remainder of Paul’s teaching on the spiritual
condition of man. This is why it is imperative that the
faithful Bible student define terms based upon the context

130130 Timothy ZebellTimothy Zebell
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of Scripture and not based upon the extra-biblical teach-
ings and opinions of church fathers.

The term “dead” in the epistles of Paul cannot refer
to an inability of any sort. The results of being spiritually
dead cannot be equated with the results of being physi-
cally dead. Likewise, being spiritually dead cannot mean
that a person is incapable of willing and doing what is
good and pleasing in God’s sight. Similarly, “dead” cannot
mean that a person is incapable of defying his nature as
Augustine taught and Arthur W. Pink affirms, “[T]he will
of the natural man is opposed to God, and he has no will

Godward until he has been born again …”2

The Apostle Paul teaches in Romans 6:7–8 that the
Christian is freed from sin, having put to death his sinful
nature, and having received a nature of life from Christ,
“For he that is dead is freed from sin. Now if we be dead with

Christ, we believe that we shall also live with him:” Likewise,
in Colossians 3:3, Paul writes, “For ye are dead, and your life

is hid with Christ in God.”

If a spiritually dead man is incapable of willing or desir-
ing anything—as with a physically dead person—then,
according to the above passages, our sinful nature today
must be incapable of willing or desiring anything. We
know this is not the case. As Christians, we know that our
sin nature is alive and well because we struggle against it
every day. Therefore, we can be confident that God’s defi-
nition of “dead” is not a mirror image of physical death. It
must include the capability to both will and desire some-

2. Pink, A. W. Pink's Studies in the Scriptures - 1922–23, Vol. 1, 32.
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thing. This is made especially apparent when Colossians
3:3 is taken in context from its preceding verse, “Set your

affection on things above, not on things on the earth. For ye are

dead, and your life is hid with Christ in God.” Despite being
dead to sin, the command is given to choose to ignore
sinful temptation and to set one’s affections on heavenly
things.

If a spiritually dead man is incapable of defying his
nature and choosing to do what is good and pleasing in
God’s sight, then a spiritually alive man must also be inca-
pable of defying his nature and choosing to do what is
wrong and displeasing in God’s sight. However, the con-
text of Ephesians 2, Romans 6, and Colossians chapters 2
and 3 make it clear that the spiritually alive man is fully
capable of choosing to sin. Therefore, God’s definition of
“dead” must include the capability of defying one’s nature.

Based upon the Word of God, mankind always has the
ability to make decisions for himself. When sinful man
was dead in his sins, he could choose to do good, and more
importantly, to receive the free gift of salvation. After he
is saved, he still has the ability to choose his old lifestyle.
Romans 6:16 teaches that man decides for himself whether
or not he will do what is good and pleasing in God’s sight,
“Know ye not, that to whom ye yield yourselves servants to obey,

his servants ye are to whom ye obey; whether of sin unto death, or

of obedience unto righteousness?”

Romans 6:14 informs us that sin no longer has domin-
ion over us because it has been put to death, “For sin shall

not have dominion over you: for ye are not under the law, but

under grace.” Our sinful nature is brought to life when we
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subject ourselves to it, and it is dead when we refuse to
allow it to have dominion over us. Thus, when the Bible
says that we were once spiritually dead, it can mean that
God’s Spirit did not have dominion over our spirit. This is
because we were separated from the life that is only avail-
able in Jesus Christ (John 17:3; 20:31). This subjection was
done voluntarily when we chose to sin.

It is important to realize that we had no ability to vol-
untarily unsubject ourselves to sin apart from the sacrifice
of Christ on the cross. Even if the will and desire were pre-
sent to do so, we were legally bound to sin until Christ
made provision for our freedom. Thus, Colossians 2:13
could just as well read, “And you, being [under the dominion

of sin rather than the dominion of God’s spirit by your] sins and

the uncircumcision of your flesh, hath he quickened together with

him, having forgiven you all trespasses;” And do not forget
Ephesians 2:8 which reminds us that we were freed from
this dominion of sin only when we applied Christ’s sacri-
fice to our hearts by faith, “For by grace are ye saved through

faith; and that not of yourselves: it is the gift of God:”
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As we have already discussed, not every Calvinist accepts
the doctrine of reprobation. The notion that it most
pleased God to will that the majority of humans should
be unchangeably predestinated unto eternal torment in
hell defies everything they believe about the character and
nature of God. In this regard they are correct. The Calvin-
ist teaching of reprobation does defy everything the Bible
teaches about the character and nature of God. Never-
theless, it does not change the fact that John Calvin
adamantly taught that God has decreed from before the
foundation of the world the reprobation of the many and



the election of the few. This is known as
“double predestination.”

Those Calvinists who are unable to stomach the impli-
cations of this teaching have endeavored to maintain
Calvin’s doctrine of election while eliminating the need
for the doctrine of reprobation. It should be remembered
that, in regard to this, John Calvin declares, “[T]here could
be no election without its opposite reprobation.”1 Never-
theless, some Calvinists argue that God has decreed the
election of some unto salvation but the destruction of the
many is beyond God’s decree. They teach that God does
not decree the destruction of anyone; He simply refuses to
intervene and save them from the consequences of their
sins. This teaching is supported, among others, by the
Calvinist Emil Brunner:

ThThee BiBibbllee ddoesoes nnoott concontaintain ththee ddococtrintrinee ofof ddououbbllee predpredesti-esti-
nanatition,on, although in a few isolated passages it seems to come
close to it. The Bible teaches that all salvation is based on
the eternal Election of God in Jesus Christ, and that this
eternal Election springs wholly and entirely from God’s sov-
ereign freedom. But wherever this happens, ththereere isis
nnoott mmenentitionon ofof aa ddecreeecree ofof rerejecjectition.on. The Bible teaches that
alongside of the elect there are those who are not elect, who
are “reprobate,” and indeed that the former are the minority
and the latter the majority; but in these passages the point at
issue is not eternal election but “separation” or “selection”
in Judgment. Thus the Bible teaches that there will be a dou-
ble outcome of world history, salvation and ruin, Heaven
and hell. But while salvation is explicitly taught as derived

1. Calvin, Institutes of the Christian Religion, Book III, Ch. 23, Sect. 1.
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from the eternal election, ththee furthfurtherer conconccllusiusionon isis nnoott
ddrarawnwn thathatt ddestrucestructitionon isis alsoalso basedbased uponupon aa corresponcorrespond-d-
iningg ddecree of decree of doom.oom.2 (emphasis added)

If we are to accept Emil Brunner’s statement, then we
must accept that God does not decree all things. In other
words, events transpire and decisions are made which are
beyond God’s sovereign decree. However, we have already
discussed what the consistent Calvinist believes regarding
the decree of God. The Calvinist believes that if anything
at all—regardless of how insignificant—were ever to occur
that is not within the decree of God, then God would
cease to be sovereign. Recall Arthur W. Pink’s statement,
“Not as much as a fly can settle upon you without the Cre-
ator’s bidding, any more than the demons could enter the
herd of swine until Christ gave them permission.”3 Con-
sider for a moment what foundational Calvinists teach
regarding the necessity and extent of God’s decree:

“[N]othing happens other than what God decrees.”
4

~John Calvin

“The Scriptures make it very clear that no one can frus-

trate the eternal counsel and will of God. God always gets

exactly what He wants.”
5

~Steven Houck

“God Himself actively brings about all things … God

sovereignly works in all things in such a way that He makes

all things do what He has willed in His eternal counsel. All

things, not just some things, always do exactly what He has

2. Brunner, The Christian Doctrine of God, 326.
3. Pink, Gleanings in Exodus, 78.
4. Calvin, Acts, 66.
5. Houck, Bondage of the Will, "God's Sovereign Will."
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determined. They do exactly what He has determined just

because God Himself works that in them. All of history and

everything in history is exactly as God has willed it. The

world is not out of control. Even the most minute details

take place according to His eternal will and counsel.”
6

~Steven Houck

“God’s decree is synonymous with God’s will.”
7

~Patrick Mell

“God did certainly decree from the beginning everything

which should befall the race of man.”
8

~John Calvin

“I again ask how it is that the fall of Adam involves

so many nations with their infant children in eternal death

without remedy unless that it so seemed meet to God? Here

the most loquacious tongues must be dumb. The decree, I

admit, is, dreadful; and yet it is impossible to deny that

God foreknew what the end of man was to be before he

made him, and foreknew, because he had so ordained by his

decree.”
9

~John Calvin

“God … effects, and moves and impels all things in a

necessary, infallible course …”
10

~Martin Luther

“Hence, we find every matter resolved, ultimately, into

6. Houck, Bondage of the Will, "God's Sovereign Will."
7. Mell, A Southern Baptist Looks at Predestination, 53, Source: Vance, The Other

Side of Calvinism, 479.
8. Calvin, Concerning the Secret Providence of God, 266, Source: Vance, The

Other Side of Calvinism, 288.
9. Calvin, Institutes of the Christian Religion, Book II, Ch. 23, Sect. 7.

10. Luther, Bondage of the Will, 265.
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the mere sovereign pleasure of God, as the spring and occa-

sion of whatsoever is done in heaven and earth.”
11

~Augustus Toplady

“The Sovereignty of God over all, and his indepen-

dency, clearly shew, that whatever is done in time is accord-

ing to his decrees in eternity.”
12

~John Gill

“God predestinates all things whatsoever, both animate

and inanimate. His decree includes all angels, both good

and evil.”
13

~David West

“It is impossible that any thing should be done, but that

to which God impels the will of man.”
14

~William Twisse

“Nothing comes to pass contrary to his decree. Nothing

happens by chance. Even moral evil, which he abhors and

forbids, occurs ‘by the determinate counsel and foreknowl-

edge of God.’“
15

~William Shedd

“If God did not foreordain all things, then he could

not know the future. God foreknows and knows all things

because He decreed all things to be.”
16

~Arthur W. Pink

“God only permits that which is according to His will.”
17

~Arthur W. Pink

11. Toplady, The Works of Augustus M. Toplady: Vol. V, 202.
12. Gill, A Body of Doctrinal and Practical Divinity, 173.
13. West, "The Baptist Examiner Forum II," 5.
14. Benson, The Revival and Rejection of an Old Traditional Heresy, 40.
15. Shedd, Calvinism, 37.
16. West, "The Baptist Examiner Forum II," 5.
17. Pink, The Sovereignty of God, 152.
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“[N]othing happens accidentally or apart from the just

decree of God”
18

~Theodore Beza

“For if God had not determined its existence, it could

not have had being; unless we suppose sin to be greater than

God.”
19

~William Tucker

“[W]hat God does not will to be done, cannot be done:

and what he wills, must be done.”
20

~William Tucker

Clearly Calvinism teaches that any decision that a man
makes is the direct result of God’s decree. If man is saved,
it is because God has decreed that he be among the elect.
If man is damned, it is because God has decreed that he be
among the reprobate. This may be accomplished by God
refusing to intervene in the life of the reprobate as He
did in the life of the elect, but ultimately God is doing
nothing more or less than abiding by the decree He estab-
lished before the foundation of the world. It is impossible
to divorce man’s damnation from God’s decree—even if
one accepts that God is not actively driving them unto
destruction but is merely idly watching as man travels
down the path of destruction.

Recall our conclusion in the chapter “Calvinists Teach
the Doctrine of Reprobation”:

The consistent Calvinist must admit that God does more
than fail to extend irresistible grace to those who are not

18. Muller, Christ and the Decree, 84.
19. Tucker, Predestination Calmly Considered, 124.
20. Tucker, Predestination Calmly Considered, 67.
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elect. God establishes them in their sins by His eternal
decree, thus ensuring that they can never do what is good
and pleasing in the sight of God. This is more than just
a passing by of some individuals when predestinating the
elect; this is a decision to reprobate those individuals. As
such, it is a decision to refuse them any possibility of salva-
tion.

This can be further confirmed when looking at The

Canons of Dordt. These canons are crucial to the Calvinist
as they are the result of one hundred fifty-four sessions
comprised of thirty-nine pastors, eighteen ruling Elders,
nineteen delegates, and ten professors who convened at
the synod of Dortrecht.21 These canons have permanently
established the bedrock doctrines of Calvinism. The more
commonly known “Five Points of Calvinism” are merely a
summarization of The Canons of Dordt. It is in these canons
that we learn that the official position of Calvinism is that
God has decreed the reprobation of man:

What peculiarly tends to illustrate and recommend to us the
eternal and unmerited grace of election, is the express tes-
timony of sacred Scripture, that not all, but some only are
elected, while ooththersers aarere passedpassed bbyy inin ththee eeternalternal eellecectitionon
ofof GodGod; whom God, out of his sovereign, most just, irrepre-
hensible and unchangeable good pleasure, hahathth ddecreedecreed toto
lleaeavvee inin ththee commcommonon miserymisery inintoto wwhihicchh ththeeyy hahavvee willfullwillfullyy
ppllununggeded ththemseemsellvves,es, and not to bestow upon them saving
faith and the grace of conversion; but leaving them in his
just judgment to follow their own ways, at last for the dec-

21. Theopedia, "Synod of Dordt."
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laration of his justice, to condemn and perish them forever,
not only on account of their unbelief, but also for all their
other sins. And thisthis isis ththee ddecreeecree ofof rereproprobabatitionon which by
no means makes God the author of sin (the very thought of
which is blasphemy), but declares him to be an awful, irrep-
rehensible, and righteous judge and avenger thereof.22

According to The Canons of Dordt, God’s refusal to
choose some unto salvation results in His choosing to
decree that they remain hopelessly lost in their sins such
that they will ultimately suffer God’s judgment in hell.
Therefore, The Canons of Dordt establish the doctrine of
reprobation as involving God’s unchanging decree to
choose some to remain in their sins (“pass by in the eternal
election of God”) and to choose “not to bestow upon them
saving faith and the grace of conversion” but instead to
“condemn and perish them forever.” The Calvinist
William Cunningham expounds:

In stating and discussing the question with respect to repro-
bation, Calvinists are careful to distinguish between the two
different acts formerly referred to, decreed or resolved upon
by God from eternity, and executed by him in time,—the
one negative and the other positive,—the one sovereign and
the other judicial. The first, which they call non-election,
preterition, or passinpassingg bbyy,, isis simsimppllyy ddecreeinecreeingg toto lleaeavve—ane—and,d,
inin conseqconsequenuencece,, lleaeavinvingg——mmenen inin ththeieirr nanaturaltural stastatete ofof
sin,sin,——toto wiwithhthhoolldd fromfrom ththem,em, oror toto aabstainbstain fromfrom confconferrinerringg
uponupon ththem,em, ththoseose special,special, supernasupernatural,tural, gragraciciousous influ-influ-
enences,ces, wwhihicchh aarere nnecessaecessaryry toto enaenabbllee ththemem toto rerepenpentt

22. Canons of Dordt, I:15.

DOES MAN HADOES MAN HAVE FREEDOM TO CHOOSE?VE FREEDOM TO CHOOSE? 141141



anandd bebelilieevvee;; soso thathatt ththee resulresultt is,is, thathatt ththeeyy concontintinueue inin ththeieirr
sin,sin, wiwithth ththee guilguiltt ofof ththeieirr transgressitransgressionon uponupon ththeieirr hheaead.d.
The second—the positive judicial act—is more properly
that which is called in our Confession, ‘f‘fore-ordaininore-ordainingg toto
eevvererlastinlastingg ddeaeath,th,’’ anandd ‘‘ordaininordainingg ththoseose wwhhoo hahavvee beenbeen
passedpassed bbyy toto dishdishononourour anandd wrawrathth ffoorr ttheirheir sinsin..23 (emphasis
added)

The true teaching of Calvinism leaves no room for
doubt. The God of Calvinism predestinates many individ-
uals to hell and accomplishes this by decreeing that they
should be denied any grace which might lead unto sal-
vation, choosing instead to leave them hopelessly lost in
their sins.*24

23. Cunningham, Historical Theology, 429–430.
24. John Wesley abhorred the Calvinist doctrine of reprobation. Referring to

this doctrine, Wesley exclaims, "Sing, O hell, and rejoice ye that are under
the earth. For God, even the mighty God, hath spoken and doomed to death
thousands of souls, from the rising of the sun to the going down thereof.
Here, O death, is thy sting. They shall not, cannot escape. For the mouth of
the Lord hath spoken. Here, O grave, is thy victory. Nations yet unborn, or
even they have done good or evil, are doomed never to see the light of life,
but thou shalt gnaw upon them for ever and ever. Let all those morning stars
sing together who fell with Lucifer, sun of the morning. Let all the sons of
hell shout for joy. For the decree is past and who shall disannul it." (Wesley,
The Works of the Reverend John Wesley, A. M., Vol. 1, 489.
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The consistent Calvinist cannot teach that God genuinely
desires the salvation of every person and actively works
to accomplish their salvation. Even when faced with clear
Scripture, such as 2 Peter 3:9, the Calvinist cannot accept
this. Second Peter 3:9 teaches, “The Lord is not slack concern-

ing his promise, as some men count slackness; but is longsuffering

to us-ward, not willing that any should perish, but that all should

come to repentance.” In response to the inspired teaching of
the Apostle Peter, Loraine Boettner explains:

Since Scripture tells us that some men are going to be lost, II

https://www.biblegateway.com/passage/?search=2+Peter+3%3A9&version=KJV
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Peter 3:9 cannot mean that God is earnestly wishing or striv-
ing to save all individual men. For if it were His will that
every individual of mankind should be saved, then not one
soul could be lost.1*2

Note that Loraine Boettner, when faced with an appar-
ent paradox, chooses to change the plain meaning of
Scripture rather than his doctrine. Rather than build his
doctrine upon Scripture, he reads his doctrine into the
text and forces the Scripture to comply with his pre-
conceived ideas. This is a common mistake among those
who embrace the teachings of John Calvin.

The Calvinist places his philosophy foremost—even
above the consistency and plain reading of Scripture. The
Calvinist has determined in his own mind that an
omnipotent and sovereign God must always get every-
thing He desires. The notion that God could genuinely
desire and strive to save every individual despite the fact
that not everyone comes to salvation vexes the Calvinist’s
philosophical understanding of God. The Calvinist
responds by placing his philosophy above the simplicity of
Scripture. Instead of relying upon faith in the omniscience
and wisdom of God to understand this issue which

1. Boettner, The Reformed Faith, 19, Source: Vance, The Other Side of Calvinism, 487.
2. It is interesting to note that Loraine Boettner is quick to compare Scripture against

the standard of logic when seeking to understand the truth. In this case, Loraine
Boettner allows logic to supersede the plain reading of Scripture. However, when one
challenges the logic of Calvinism, the Calvinist is quick to claim that we cannot use
logic to discern spiritual matters. Rather, we are told to simply accept what the Scrip-
tures say. We are told to accept by faith passages and concepts which appear illogical
and contrary to one another. This is a blatant double standard. Logic is not a tool to
be used by the Calvinist when it is advantageous and avoided when it demolishes the
argument he is seeking to construct.
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plagues his mind, the Calvinist instead attempts to qualify
the plain teaching of Scripture.

The Calvinist absolutely must believe that God does
not truly desire that every man be saved. The Calvinist
does not believe that God truly means what He says in
verses such as 2 Peter 3:9 and 1 Timothy 2:4, “The Lord is …

not willing that any should perish, but that all should come to

repentance. … For this is good and acceptable in the sight of God

our Saviour; Who will have all men to be saved, and to come

unto the knowledge of the truth.” Instead, he must agree with
Arthur W. Pink who teaches, “1 Timothy 2:4 cannot teach
that God wills the salvation of all mankind, or otherwise
all mankind would be saved …”3

Nevertheless, philosophy cannot be our standard for
truth. Colossians 2:8 warns us that philosophy is often
constructed upon the traditions of men rather than the
traditions of God, “Beware lest any man spoil you through

philosophy and vain deceit, after the tradition of men, after the

rudiments of the world, and not after Christ.” If something is
difficult for us to understand, it does not make it wrong. It
simply means that we are not omniscient and must instead
rely upon the Word and testimony of the omniscient God.

Second Peter 3:9 is one of the most clear passages in
all of Scripture, “The Lord is not slack concerning his promise,

as some men count slackness; but is longsuffering to us-ward,

nnotot willingwilling that aannyy should perish, but that allall should come to

repentance.” (emphasis added) God has not predestinated
or decreed that any person should be denied saving grace

3. Pink, The Sovereignty of God, 63.
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in order that he might be hopelessly lost in his sins. This
passage is so forthright about God’s heart desire that every
individual be saved that even John Calvin is compelled to
admit this fact, “This is His wondrous love towards the
human race, that He desires all men to be saved, and is
prepared to bring even the perishing to safety.”4 However,
John Calvin could not accept the simplicity of this pas-
sage. Instead, after affirming that God said in His Holy
Word that “He desires all men to be saved, and is prepared
to bring even the perishing to safety,” John Calvin pro-
ceeds to teach that God is not sincere in this desire and
statement. John Calvin concludes, “[N]o mention is made
here of the secret decree of God by which the wicked are
doomed to their own ruin …”5 In other words, John Calvin
believes that God says in 2 Peter 3:9 that He wants to see
everyone saved and is willing to bring everyone to salva-
tion, but that in reality, He is abiding by His secret will to
elect only some and reprobate the rest of mankind. John
Calvin is more willing to believe that we have a disingenu-
ous God than to believe that God’s Word is true regardless
of whether Calvin can understand how it is possible.*6

We dare not make this same mistake. Eve first placed
her wisdom and understanding above the Word of God
in Genesis 3, and mankind has continued to do so for six
thousand years. Instead, let us demonstrate the innocent
trust of a small child (Matt. 19:14) and accept the Word
of our Father as being true regardless of whether we can

4. Calvin, The Epistle of Paul the Apostle to the Hebrews, 364.
5. Calvin, The Epistle of Paul the Apostle to the Hebrews, 364.
6. For further explanation, read the chapter entitled “Does God Have a Dou-

ble Will?” in the book Along Calvin’s Road: Is God the Author of Sin? by Timo-
thy Zebell.
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understand every aspect of how it may be possible (Heb.
11:1).
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Invariably, when a Calvinist discusses the issue of free
will, he will also discuss the issue of Arminianism. A
proper explanation of Arminianism is far beyond the lim-
itations of this book. Nevertheless, it is necessary for us to
briefly address the question, “If a person is not Calvinist,
must he be Arminian?”

In the Calvinist mind, there are only two theological
positions. The Calvinist Charles Spurgeon declares, “But
some people say the truth lies between Calvinism and



Arminianism. It does not. There is nothing between them
but a barren wilderness.”1 To the Calvinist, either a person
is a Calvinist, or he is an Arminian. The Calvinist Loraine
Boettner states:

It must be evident that there are just two theories which can
be maintained by evangelical Christians upon this impor-
tant subject; that all men who have made any study of it, and
who have reached any settled conclusions regarding it, must
be either Calvinists or Arminians. There is no other posi-
tion which a “Christian” can take.2

Unfortunately, most people are unable to define
“Arminianism.” Consequently, it has become a feared title
among many Christians. They fear being labelled an
Arminian because the title has fallen into disrepute due
to the numerous false claims and accusations which have
been proffered by Calvinists since its inception. Consider
only a small sampling of statements made by notable
Calvinists:

“Arminianism is a modern form of the way of Cain, for

it makes man’s words, worth, and works to do more than

Christ did. In truth Arminianism is paganism and popery

under the banner of Christianity. It will culminate in the

worship of a man in the person of the final Antichrist.”
3

~Milburn Cockrell

“Arminianism is that rejected error which has become

the most insidiously devised heresy ever to lay claim to Bib-

lical support.”
4

1. Spurgeon, "The Minister's Stock-Taking, No. 516," 7.
2. Boettner, The Reformed Doctrine of Predestination, 333.
3. Ross, Abandoned Truth, vi, Source: Vance, The Other Side of Calvinism, 17.
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~Robert Harbach

“Arminianism is the plague of the church and the

scourge of sound doctrine.”
5

~Herman Hanko

“Arminianism is the very essence of Popery.”
6

~William MacLean

“These doctrines are a perversion of the Truth of God

and the way of salvation. They have no scriptural founda-

tion.”
7

~William MacLean

“Calvinism is the eternal truth. Arminianism has

always been an inveterate lie.”
8

~Robert Harbach

“[Arminianism] appears as the gospel, but in reality is

‘another gospel.’ “
9

~William MacLean

“The Biblical truths of Calvinism are never so clear as

against the erroneous ideas of the Arminian.”
10

~Edwin Palmer

“It is clear that Arminianism is anti-Scriptural, but

that Calvinism is completely true to the Bible.”
11

~Gordon Clark

4. Harbach, Calvinism the Truth, 3, Source: Vance, The Other Side of Calvin-

ism, 7.
5. Hanko, God's Everlasting Covenant of Grace, 16, Source: Vance, The Other

Side of Calvinism, 7.
6. MacLean, Arminianism, 5, Source: Vance, The Other Side of Calvinism, 7.
7. Ibid.
8. Harbach, Calvinism the Truth, 3, Source: Vance, The Other Side of Calvinism,

6.
9. MacLean, Arminianism, 5, Source: Bronson, Selective Salvation, "Are You a

Calvinist, Arminian, or In-Between?"
10. Palmer, The Five Points of Calvinism, "Unconditional Election."
11. Clark, Predestination, 144, Source: Vance, The Other Side of Calvinism, 6.
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“Arminianism is the spawn of Popery, which the

warmth of favour may easily turn into frogs of the bottom-

less pit.”
12

~Rous

“[T]he Pope’s Benjamin, the last and greatest monster

of the man of sin; the elixir of Anti-Christianism; the mys-

tery of the mystery of iniquity; the Pope’s Cabinet; the very

quintessence of equivocation.”
13

~Dr. Leighton

Contrary to popular opinion, the original doctrines of
Arminianism were very similar to those of Calvinism. In
fact, James Arminius, also known as Jacob Arminius,
always believed himself to be a Calvinist who had
remained true to the major Calvinist confessions and
creeds. The entire controversy between Calvinism and
Arminianism boils down to the role of human will regard-
ing salvation and obedience to God.

There is much that Calvinism and Arminianism share
in common, but there are some notable differences. James
Arminius believed that Calvinism necessitates that God
be the author of sin and the architect of Adam and Eve’s
fall into sin. He attempted to correct this error by empha-
sizing God’s foreknowledge rather than God’s decree. In
so doing, he made man responsible for his own sin, and to
some extent, his eternal future. The Calvinist Menno John
Bosma explains:

The Arminians, so-called from their leading representative,
Jacob Arminius, a Dutch professor (1609), teach that God

12. Ness, An Antidote Against Arminianism, 6.
13. Ibid.
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has eternally predestinated certain persons to eternal life,
whom he foresaw would repent, and believe and persevere
to life and salvation.

The ground of election is, therefore, a foreseen repen-
tance and faith. This view of election accompanies the the-
ory of a universal atonement—that is, that Christ has
offered a sufficient sacrifice for all mankind, but it becomes
efficient only for such as have faith and believe in him.14

According to Arminianism, the reason why some are
saved and others are not is that some, by the act of their
free will, believe, and others do not. Man himself, and
not the sovereign pleasure of God, determines whether
he accepts God’s free gift of salvation, and thus, to some
extent, his eternal future.

Calvinism and Arminianism are similar, but the dif-
ference regarding the decree versus the foreknowledge of
God results in significant differences regarding culpability.
As an example, consider Charles Wesley. He was a strong
Arminian; nevertheless, when listening to him teach, the
average individual would be hard pressed to identify the
distinction between his teaching and Calvinism. In
answer to the question, “Wherein may we come to the
very edge of Calvinism?” he states, “In ascribing all good
to the free grace of God. (2) In denying all natural free-
will, and all power antecedent to grace. And (3) In exclud-
ing all merit from man; even for what he has or does by
the grace of God.”15 The key distinction lays in the phrase
“antecedent to grace.”

14. Bosma, Exposition of Reformed Doctrine, 50–51.
15. Wesley, Charles Wesley, 309.
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The true controversy between Calvinism and Armini-
anism is that Calvinism maintains that man is merely act-
ing upon the predetermined decree of God; whereas,
Arminianism maintains that God has enabled and given
mankind the authority to choose to accept and to obey
God. Calvinism teaches that God regenerates the spirits
of only some, and that they are the elect who receive salva-
tion. Arminianism teaches that God regenerates the spir-
its of everyone to the point where they can choose God,
except not everyone does.

This difference is minor, but the Calvinist has
attempted to widen the gap between the two by making
claims which are not true of Arminianism. The most com-
mon among these claims is expressed by the Calvinist
Grover Gunn, “Arminianism teaches salvation mostly of
grace but not all of grace.”16 The Calvinist claims Armini-
anism teaches that man is solely responsible for his sal-
vation, and therefore, man will receive glory and honor
instead of Christ. He then declares that because Armini-
anism teaches that it is man who makes the final decision
regarding his salvation, man ultimately possesses greater
authority than God Himself. The Calvinist Frank Beck
exclaims, “If God’s grace can be successfully resisted then
God can be overcome …”17 Ironically, this authority which
the Calvinist claims would be greater even than the
authority of God does have its limitations. Man would be
greater than God, but he is not great enough to ensure
his own salvation. The Calvinist repeatedly claims that

16. Gunn, The Doctrines of Grace, 3, Source: Vance, The Other Side of Calvinism,

8.
17. Beck, The Five Points of Calvinism, "Irresistible Grace."
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Arminianism teaches that a person can never have assur-
ance of his salvation but risks losing it at any moment.
Gordon Clark says, “Salvation as the Arminians describe
it is uncertain, precarious, and doubtful.”18

Ultimately, the Calvinist claims that Arminianism
teaches a man-centered, works-based salvation. Carl Mor-
ton says, “The bottom line is if you deny election, you
deny salvation by grace. To reject election is to reject salva-
tion by grace and promote salvation by works.”19 Tom Ross
adds, “When the Arminian notion of free will is taken
to its logical conclusion, it makes man his own saviour
and denies the necessary and miraculous work of the Holy
Spirit in regeneration.”20 Also Charles Hodge says, “No
more soul-destroying doctrine could well be devised than
the doctrine that sinners can regenerate themselves, and
repent and believe just when they please.”21

In reality, Arminianism teaches that man is totally
depraved. He is dead in his trespasses and sins, but God
regenerates his spirit to the point where he is capable of
choosing to accept the gospel message or reject it. Armini-
anism teaches that Jesus died for the sins of all mankind,
was buried, and was raised to life three days later. It
teaches that it is only through the work of Jesus Christ
on the cross that any person can have a right relationship
with God. It also teaches that all of mankind would never
choose God if it were not for God’s mercy and grace in

18. Clark, Predestination, 95, Source: Vance, The Other Side of Calvinism, 8.
19. Morton, "Does the Bible Teach Election?," 19, Source: Vance, The Other

Side of Calvinism, 247.
20. Ross, Abandoned Truth, 45, Source: Vance, The Other Side of Calvinism, 214.
21. Dave Hunt, Debating Calvinism, 48.
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bringing all men to the point where they are capable of
choosing God. Arminianism teaches that mankind is like
a drowning man who is thrown a life-raft and is given just
enough strength to choose to take hold of the life raft.
If God has given the man the strength to take hold of
the raft, has provided the raft, has brought the raft to the
drowning man, and has called out to that man to make
him aware of the raft, then how is it that the Calvinist
believes that the drowning man would be his own savior
by taking hold of the life raft? How is it that the Calvinist
believes that man would receive glory or honor for using
strength that was given him by another and taking hold of
that which was provided by another and placed by another
in front of him? This man would not be saving himself.
Rather, he would be receiving the free gift of rescue and
salvation.

Regardless of how much a person may choose or desire
to be saved, it is not sufficient to accomplish his salvation.
As Dave Hunt observes, “We do not become children of
God by ‘enabling’ Him to adopt us—as if it is our action
that determines our entrance into the family of
God!”22 Dave Hunt says he is not an Arminian; neverthe-
less, the Arminians would agree with his statement. God
must do all the work to save us and to adopt us as His chil-
dren. Our saying, “Yes,” does not accomplish anything in
this salvation and adoption process. All it can possibly do
is declare our willingness. There must still be a legal basis
for our pardon.

22. Ibid, 53.
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The Arminian, George Curtiss defines Arminianism
for us:

Arminianism teaches that God in Jesus Christ made provi-
sion fully for the salvation of all those who, by repentance
towards God and faith in our Lord Jesus Christ, accept the
terms, and all who do thus accept are eternally saved. All
who rebel against God, and refuse to accept of Jesus on
the terms of proffered mercy, sink under Divine wrath, and
are eternally lost.23

Additionally, Millard Ericson explains the Arminian
gospel message, “God intended the atonement to make
salvation possible for all persons. Christ died for all per-
sons, but this atoning death becomes effective only when
accepted by the individual. This is the view of all Armini-
ans.”

Nevertheless, the Calvinist Joseph Wilson claims,
“[N]o one has ever been saved in the way taught by
Arminianism.”24*25 And Milburn Cockrell declares, “[T]he

23. Curtiss, Arminianism, 10, Source: Vance, The Other Side of Calvinism, 6–7.
24. Wilson, "Sovereign Grace Versus Arminianism," Source: Vance, The Other

Side of Calvinism, 18.
25. Loraine Boettner admits the truth of Millard Ericson's statement regarding

the atonement and salvation. Laurence Vance tells us, "Boettner, when dis-
cussing a ransom, carelessly says: 'The nature of a ransom is such that when
paid and accepted it automatically frees the persons for whom it was
intended.' So a ransom, according to Boettner, must not only be paid, it must
be accepted. Likewise, the Atonement of Christ must not only be made, it
must be accepted. The Bible distinction is apparent. There is a universal pro-
vision of Christ's death (Heb. 2:9), imputation of sin to Christ (Is. 53:6), salva-
tion (1 Tim. 4:10), redemption (2 Pet. 2:1), reconciliation (2 Cor. 5:19),
propitiation (John 1:29), and sanctification (Heb. 10:29). There is also an indi-
vidual application of Christ's death (Rom. 5:8), imputation of sin to Christ (2
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Christ of Arminianism is not the Christ of the New Testa-
ment.”26

Arminianism, like Calvinism, has many followers who
are not true to its original teachings. However, it should be
noted that the one error most associated with Arminian-
ism was never actually taught by James Arminius. This is
the belief that an individual must be constantly concerned
with losing his salvation. This has always been a common
accusation among Calvinists. In response, James Arminius
declares:

My sentiments respecting the Perseverance of the Saints are,
That those persons who have been grafted into Christ by
true faith, and have thus been made partakers of his life-
giving Spirit, possess sufficient powers to fight against
Satan, sin, the world and their own flesh, and to gain the vic-
tory over these enemies,—yet not without the assistance of
the grace of the same Holy Spirit.—Jesus Christ also by his
Spirit assists them in all their temptations, and affords them
the ready aid of his hand; and, provided they stand prepared
for the battle, implore his help, and be not wanting to them-
selves, ChChristrist preservpreserveses ththemem fromfrom fallinfalling:g: SoSo thathatt iitt isis nnoott
possipossibbllee fforor ththem,em, bbyy ananyy ofof ththee cunnincunningg craftincraftinessess oror popowwerer
ofof SaSatan,tan, toto bebe eieiththerer sedseduceduced oror ddraraggggeded outout ofof ththee hanhandsds
ofof ChChrist.rist. But I think it is useful and will be quite necessary
in our first convention, to institute a diligent enquiry from

Cor. 5:18), propitiation (1 John 4:10), expiation (1 John 3:5), and sanctification
(Heb. 10:10)." (Vance, The Other Side of Calvinism, 428.) Lorain Boettner's
illustration contradicts the Calvinist doctrine of Limited Atonement which
Loraine Boettner believes very strongly. Nevertheless, it reveals that the
teaching of the Arminian and the teaching of the Calvinist are not as vastly
different from each other as the Calvinist would have us believe.

26. Ross, Abandoned Truth, vi, Source: Vance, The Other Side of Calvinism, 18.
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the Scriptures, Whether it is not possible for some individu-
als through negligence to desert the commencement of their
existence in Christ, to cleave again to the present evil world,
to decline from the sound doctrine which was once deliv-
ered to them, to lose a good conscience, and to cause Divine
grace to be ineffectual. Though I here openly and ingenu-
ously affirm, II nneevverer tataughughtt thathatt aa truetrue bebelilieevverer cancan eieiththerer
tototalltallyy oror finallfinallyy fallfall aawawayy fromfrom ththee faifaith,th, anandd perish;perish; yet
I will not conceal, that there are passages of scripture
which seem to me to wear this aspect; and those answers to
them which I have been permitted to see, are not of such
a kind as to approve themselves on all points to my under-
standing. On the other hand, certain passages are produced
for the contrary doctrine [of Unconditional Perseverance]
which are worthy of much consideration. With regard to
the certainty [or assurance] of salvation, my opinion is, that
iitt isis possipossibbllee fforor himhim wwhhoo bebelilieevveses inin JesusJesus ChChristrist toto bebe cer-cer-
taintain anandd persuapersuadded,ed, and, if his heart condemn him not, he is
now in reality assured, that he is a Son of God, and stands

in the grace of Jesus Christ. Such a certainty is wrought in
the mind, as well by the action of the Holy Spirit inwardly
actuating the believer and by the fruit of faith,—as from
his own conscience, and the testimony of God’s Spirit wit-
nessing together with his conscience. I also believe that it
is possible for such a person, with an assured confidence in
the grace of God and his mercy in Christ, to depart out of
this life, and to appear before the throne of grace, without
any anxious fear or terrific dread: and yet this person should
constantly pray, “O Lord, enter not into judgment with thy
servant!”27 (emphasis added)

27. Arminius, Works of James Arminius, Vol. 1, 667.
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James Arminius was unsure of whether a Christian
could lose his salvation. He saw solid arguments for each
side. Consequently, James Arminius believed that godly
pastors should further study the subject before any defini-
tive doctrine could be established.

In the same manner, the followers of James Arminius
wrote in the fifth article of The Remonstrance:

That those who are incorporated into Christ by a true faith,
and have thereby become partakers of his life-giving Spirit,
have thereby full power to strive against Satan, sin, the
world, and their own flesh, and to win the victory, it being
well understood that it is ever through the assisting grace of
the Holy Ghost; and that Jesus Christ assists them through
his Spirit in all temptations, extends to them his hand; and
if only they are ready for conflict, and desire his help, and
are not inactive, keeps them from falling, so that they, by no
craft or power of Satan, can be misled, nor plucked out of
Christ’s hands, according to the Word of Christ, John x.
28: ‘Neither shall any man pluck them out of my hand.’ ButBut
wwhheeththerer ththeeyy aarere cacapapabbllee,, ththroughrough nnegliegliggenencece,, ofof fforsakinorsakingg
aagaingain ththee fifirstrst beginninbeginningsgs ofof ththeieirr liflifee inin ChChrist,rist, oror
aagaingain rereturninturningg toto thisthis presenpresentt eevilvil wwororlld,d, ofof turninturningg aawawayy
fromfrom ththee hhoollyy ddococtrintrinee wwhihicchh waswas ddeelilivveredered ththem,em, ofof llosinosingg
aa ggoodood consciconscienencece,, ofof becominbecomingg ddeevvoioidd ofof gragracece,, thathatt mmustust
bebe mmoreore papartirticulacularrllyy ddeetermintermineded outout ofof ththee HoHollyy ScriScripptureture,,
befbeforeore wwee ourseoursellvveses cancan teateacchh iitt wiwithth ththee fullfull persuasipersuasionon
ofof our minour minds.ds.28

28. Remonstrance, Article IV, Source: Schaff, The New Schaff-Herzog Encyclopedia of Reli-

gious Knowledge, 482.
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By making the erroneous claim that all Arminians
believe that a person can lose his salvation, the Calvinist
attempts to win the argument by resorting to an ad

hominem fallacy of logic. This is a “motive-based fallacy
that rejects a view by irrelevantly drawing attention to
something undesirable about a person who holds it, rather
than drawing attention to the merits of the view itself. It
takes advantage of our desire to distance ourselves from
undesirables; often a diversionary tactic rather than an
argument.”29 People do not wish to be associated with
Arminianism, so they choose instead to accept Calvinism.

If people were presented with the historical truth
regarding Arminianism, there would not be such a great
fear of the title. Arminianism has its flaws, but it does
not teach that man is capable of saving himself, that man
replaces Christ, that man exercises a greater authority
than God, or even that man must be forever insecure in his
salvation.

What the Calvinist refuses to acknowledge is that
there are more positions than just Calvinism and Armini-
anism. Historically, there have always been those who
were persecuted by the Calvinists but who also did not
agree with Arminianism. One such modern denomination
which traces its ancestry to these groups are the Baptists.
Baptists have historically rejected both Calvinism and
Arminianism as being fundamentally flawed in that each
carry their philosophy to the extreme, ultimately denying
clear Scripture in doing so. This is not to say that there

29. Wilson, A Guide to Good Reasoning, 205.
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have never been Baptists who considered themselves to be
Calvinist or Arminian, but the fact of the matter remains
that the original and historical foundation of Baptists has
always been distinct from these two theological systems.
Arminianism’s greatest flaw is not in how different it is
from Calvinism, but rather in how much similarity there is
between the two systems of belief.

Kent Kelly reminds us that, “Calvinism is, in many of
its facets, a human philosophical system. It is a constantly
divisive element in the church.”30 The Calvinism/Armini-
anism debate is dividing the church. This division is not
based upon open discussion and careful examination of
the facts. Be very careful of falling into this trap. David
Cloud, a Baptist pastor who rejects Calvinism, reminds
us, “God does not require His people to choose between
Calvinism and Arminianism. Why should I have to
choose between two errors?”31 Elsewhere he says:

I am convinced that John Calvin has caused great and
unnecessary divisions among God’s people because of dog-
matizing his philosophizing about God’s sovereignty and
election. If men were left simply to believe the Bible’s own
statements on these matters and if men were not forced to
decide between the man-made theologies called “Calvin-
ism” and “Arminianism,” the Christian world would be
much better off and many artificial and unnecessary divi-
sions would not have resulted. The Bible says “prove all
things; hold fast that which is good” (1 Thess. 5:21). The
Bible itself is the test of truth, not some man’s system-

30. Kelly, Inside the Tulip Controversy, 8, Source: Vance, The Other Side of Calvin-

ism, 2.
31. Cloud, "Debating Calvinism."
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atic theology. I have the right and responsibility to test every
theology by the Bible, and I am free before the Lord to reject
any part of it or all of it. I do not have to make a choice
between human theologies. I can stand strictly and exclu-
sively upon the Bible itself, the SOLE authority for faith and
practice. Many Calvinists won’t allow that, though.32

Nobody should be intimidated into accepting Calvin-
ism because he does not wish to be labelled an Arminian.
There is an alternative. We do not have the luxury in this
book of clarifying the distinction between what the
Calvinist, Arminian, and Baptist believes. Suffice it to say
that true Arminianism is not heresy, and anyone who
claims that those who reject Calvinism are necessarily
Arminians has failed to adequately study church history.

32. Cloud, The Calvinism Debate, 12-13.
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The key to understanding the controversy regarding the
Calvinist and Arminian debate lays within their keystone
doctrine of Total Depravity. Both positions readily
embrace this doctrine which teaches that man is so com-
pletely and totally depraved that he is incapable of choos-
ing God. Both Calvinism and Arminianism teach that
fallen man could never possibly choose God if God did
not first choose him. However, they differ on their defini-
tion of what it means for God to choose man.

The Calvinist believes that those God chooses will
necessarily be saved, but God will only choose some men.



Once chosen, their salvation is established and decreed by
God. Thus we see that Total Depravity leads to Uncondi-
tional Election, which leads to Limited Atonement, Irre-
sistible Grace, and Perseverance of the Saints.

The Arminian believes that God chooses all men. It is
God’s desire that every person be saved. Thus, God has
granted prevenient grace to all of mankind which regener-
ates their spirits to the point that they are capable of mak-
ing the decision to accept or to reject God’s offer of salva-
tion. God’s choosing of man does not necessarily lead to
his salvation but rather to an empowering of spirit which
makes it possible for the individual to choose God in
return.

Both Calvinism and Arminianism teach that fallen
man lost his ability to choose God; therefore, God chose
man. The Calvinist believes that all those whom God
chose are regenerated and will necessarily be saved. The
Arminian believes that all those whom God chose are
regenerated and will be responsible to accept God’s offer
of salvation. This distinction is minor, but it results in sig-
nificant differences regarding the culpability of man.

The author’s problem with Arminianism is not in how
different it is from Calvinism, but rather in how similar
the two are. James Arminius did not attempt to establish
an alternative system of theology. Rather, he desired to
perfect Calvinism, and he always believed himself to be
a Calvinist. This is in part because he accepted the doc-
trine of Total Depravity—that fallen man lost his ability to
choose God.
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The author rejects the doctrine of Total Depravity as
taught by the Calvinist and the Arminian. He does not
believe that fallen man ever lost the ability to choose God.
Rather, he believes Romans 3:10–11 teaches that, left to
himself, man simply does not choose God, “As it is written,

There is none righteous, no, not one: There is none that under-

standeth, there is none that seeketh after God.” Man does not
make any effort to seek God. Left to himself, fallen man is
not incapable of choosing God, he simply has no desire or
compulsion to do so.

Fortunately, we have a God who loves all men and sin-
cerely desires an intimate relationship with man. Conse-
quently, God reaches out to all men in a myriad of ways
with the goal that man will then seek after God. Acts
17:24–27 says:

God that made the world and all things therein, seeing that he

is Lord of heaven and earth, dwelleth not in temples made with

hands; Neither is worshipped with men’s hands, as though he

needed any thing, seeing he giveth to all life, and breath, and all

things; And hath made of one blood all nations of men for to dwell

on all the face of the earth, and hath determined the times before

appointed, and the bounds of their habitation; TThathat ttheyhey sshoulhouldd

sseeeekk tthehe LoLorrd,d, if haply they might feel after him, and find him,

though he be not far from every one of us: (emphasis added)

The author believes that God does not regenerate the
spirit of man in order to bring him from a point of being
incapable (dead) to a point where he can accept the gospel
message. The Calvinist believes that God regenerates a
man, and then that man, being spiritually enlightened, can
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do nothing but accept God’s salvation. The Arminian
believes that God regenerates a man, and then that man
may choose whether or not to accept God’s salvation.
However, the author believes that Titus 3:5–7 teaches that
regeneration cannot be separated from salvation:

Not by works of righteousness which we have done, but according

to his mercy he saved us, by the washing of regeneration, and

renewing of the Holy Ghost; Which he shed on us abundantly

through Jesus Christ our Saviour; That being justified by his grace,

we should be made heirs according to the hope of eternal life.

When one accepts the free offer of salvation made
available by the ministry of Christ on the cross, the Holy
Spirit applies the blood of Christ to our hearts. By doing
so, the Holy Spirit washes away our sins and regenerates
our spirits. Regeneration is a subsequent act to the receiv-
ing of the gospel message and is a part of our salvation
itself.

Because of these important differences, the author
does not consider himself to be Calvinist or Arminian.
Both systems of theology depend upon an unscriptural
understanding of fallen man. Moreover, both systems
teach that God regenerates unsaved man’s spirit prior to
salvation. The Bible clearly teaches that we are spiritually
dead when we are separated from Christ, and we are made
spiritually alive when we receive a new nature from Jesus
at the moment of our salvation. There is no point in
between when a man is neither spiritually dead, nor is he
yet saved. We cannot deny these core teachings of Calvin-
ism and Arminianism and yet claim to be adherents to one
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system or the other. Therefore, the author firmly believes
himself to be neither Calvinist, nor Arminian.
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We could spend countless hours producing endless vol-
umes arguing the subject of man’s will. Erasmus—though
there are many of his views and opinions which we would
not accept—challenges us with a poignant observation:

Let us assume the truth of what Wycliffe has taught and
Luther has asserted, namely, that everything we do happens
not on account of our free will, but out of sheer necessity.
WhaWhatt cancan bebe mmoreore useusellessess thanthan toto pupubblishlish thisthis papararaddooxx toto
ththee wwororlld?d? Secondly, let us assume that it is true, as Augus-
tine has written somewhere, that God causes both good and
evil in us, and that he rewards us for his good works
wrought in us and punishes us for the evil deeds done in
us. WhaWhatt aa lloooopphhoollee ththee pupubblilicacatitionsons ofof thisthis oopinipinionon
wwoulouldd oopenpen toto ggodlodlessnessnessess amamonongg inninnumumeraerabbllee peopeopplle?e? In



particular: mankind is lazy, indolent, malicious, and, in
addition, incorrigibly prone to every impious outrage. How
many weak ones would continue in their perpetual and
laborious battle against their own flesh? What wicked fel-
low would henceforth try to better his conduct? Who could
love with all his heart a God who fires a hell with eternal
pain, in order to punish there poor mankind for his own
evil deeds, as if God enjoyed human distress? Most people
would react as sketched above. People are universally igno-
rant and carnal-minded. They tend towards unbe-
lief, wickedness and blasphemy. There is no sense in pour-
ing oil upon the fire.1

The sentiments of Erasmus are quite sensible. If the
doctrine of Calvinism is true, then as Erasmus has stated,
the publishing of this doctrine could bring about no good.
It contains the potential to cause great harm to the tes-
timony of Christ and His church, and it inclines men to
blame their sinfulness upon God. Moreover, as Erasmus
says, “Who could love with all his heart a God who fires
a hell with eternal pain, in order to punish there poor
mankind for his own evil deeds, as if God enjoyed human
distress?”

We are not mere puppets acting out God’s predeter-
mined script for our lives. Man is not subject to a fate
that God has decreed for him. Instead, God, in His sover-
eignty, chose to grant mankind genuine freedom of will.
This necessitates that the will of the individual be
autonomous. However, just because man’s will is

1. Erasmus, Erasmus and Luther, 8.
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autonomous does not mean that man is free from the
authority of God. This is because God always maintains
the power and ability to crush our will and force His will
upon us if He chooses to do so. The fact that God does
not choose to do so, but rather allows us to make decisions
which bring Him heartache, does not strip God of His
power or sovereignty. God desperately wants every person
to be saved (2 Peter 3:9), but what He desires even more
than this is that every person be permitted the freedom to
decide for themselves whether or not to choose God.

Man has been granted a magnificent gift—the gift of
free will. However, with this gift comes great responsibil-
ity. Ultimately, man will be held solely accountable for the
decisions he makes. Consider carefully the call of God in
Deuteronomy 30:19, “I call heaven and earth to record this day

against you, that I have set before you life and death, blessing

and cursing: therefore choose life, that both thou and thy seed

may live:” Just as Israel was given the choice to choose God
or to reject Him, so also we are given the same choice. If
you have not yet chosen to receive God’s free gift of sal-
vation, today is a day of decision. Second Corinthians 6:2
says, “For he saith, I have heard thee in a time accepted, and

in the day of salvation have I succoured thee: behold, now is the

accepted time; behold, now is the day of salvation.”

To choose to receive God’s free gift of salvation is nei-
ther a work, nor something for which we have any reason
to boast (Eph. 2:8–9). As Dave Hunt says, “A drowning
man who allows himself to be rescued cannot claim any
credit or part in his rescue.”2 Our will alone could never

2. Dave Hunt, "Dave Hunt James White - Is Calvinism Biblical (1/8)."
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accomplish our salvation. We are fully dependent upon
the grace and mercy of God in providing His Son as a
blood sacrifice for our sins. Moreover, we know that left
to ourselves, we would not seek after God (Rom. 3:11). We
would be content to remain in our sins were it not for
God’s reaching out to each and every person, and drawing
him to a point of decision where he must choose to pur-
sue a deeper understanding of God, or to reject Him (John
6:44).3 Thus, no person can ever be saved apart from God’s
predetermined plan to repair the broken relationship with
all of mankind, to provide the atonement necessary, and
to call out to every man—waking him up from his stupor
so that he is compelled to make a decision regarding God
(Eph. 1:3–6; John 6:44). This is grace. This is mercy. With-
out this, there can be no salvation.

Man does not work with God to save himself. Man
cannot save himself. Rather, God does all of the saving
work; man simply receives or rejects God’s offer to do so.
Salvation belongs entirely to God; responsibility to
choose belongs entirely to us. We know that if the respon-
sibility to choose belongs solely to God, He would choose
every person to be saved. Second Peter 3:9 tells us, “The

Lord is not slack concerning his promise, as some men count

slackness; but is longsuffering to us-ward, not willing that any

should perish, but that all should come to repentance.”

If we do not choose God, we will perish. Make no mis-
take about it, we are all sinners held responsible by God
for our own sin. Romans 3:23 states, “For all have sinned,

3. For a further explanation, see the chapter “John 12:32” in the book Along

Calvin’s Road: Did Christ Die for Everyone? by Timothy Zebell.
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and come short of the glory of God.” The word “sin” literally
means “to miss the mark.”4 It is not now, and never has
been, God’s will that we sin. Sin is our missing the mark,
or falling short, of what God intends for our lives. It is act-
ing in a manner that is contrary to the will and character of
God.

The result of our sin is spiritual death. Romans 6:23
tells us, “The wages of sin is death; but the gift of God is eternal

life through Jesus Christ our Lord.” Fortunately, this verse
does not conclude by simply informing us of the conse-
quence of our sin. Instead, it announces a wonderful alter-
native. We do not need to remain in our sin but can
receive the free gift of eternal life.

John 3:16 tells us, “For God so loved the world, that He gave

His only begotten Son, that whosoever believeth in Him should

not perish, but have everlasting life.” God sent His Son, the
Lord Jesus Christ, to die on the cross as the payment for
our sin. Jesus Christ died to save us from our sin. He took
the penalty for our sin upon Himself so that, believing in
Him, we can have eternal life. All we need to do is believe
on Him.

John 3:16 makes it perfectly clear that Jesus Christ died
on the cross for everyone. Salvation is made available to
any person who is willing to accept His free gift. The apos-
tle John clarifies that he does indeed mean that Jesus died
for the entire world—all people everywhere—when he
writes 1 John 2:2 stating, “And [Jesus Christ] is the propitiation

4. "Sin", Strong's #264, Strong's Exhaustive Concordance, 10.
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for our sins: and not for ours only, but also for the sins of the

whole world.”

Jesus Christ offers us a free gift. He has done all the
work for us to be saved. Jesus has made a way for sinful
men to be saved. Without Christ, man’s sin will take him
to hell and ultimately the lake of fire (Luke 16:22–31). Rev-
elation 20:15 says, “And whosoever was not found written in

the book of life was cast into the lake of fire.” However, man
does not have to spend eternity in the lake of fire separated
from God.

Jesus Christ left the glory of heaven to come to earth
to suffer and die for the sins of all mankind. Jesus Christ
lived a sinless life, died on the cross as the payment for our
sin, was buried in a tomb, and on the third day rose again
victorious over death, hell, and the grave—proving to us
that as He lives again, so we, by faith in Him, will also live
again.

Jesus makes Himself known to us and reaches out to us
with the gift of salvation. The Holy Spirit of God, through
the Word of God, touches man’s heart to convince him
that the message of salvation is true, but man must make
the final decision to receive Jesus Christ as his Savior. God
offers man the free gift of eternal life, but man must use
the free will that God has granted him to choose to receive
that gift. Jesus has done all the work of salvation. The only
thing left is for us to accept it.

Romans 10:9–13 makes it clear how a person can be
saved:
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That if thou shalt confess with thy mouth the Lord Jesus, and shalt

believe in thine heart that God hath raised him from the dead,

thou shalt be saved. For with the heart man believeth unto right-

eousness; and with the mouth confession is made unto salvation.

For the scripture saith, Whosoever believeth on him shall not be

ashamed. For there is no difference between the Jew and

the Greek: for the same Lord over all is rich unto all that call upon

him. For whosoever shall call upon the name of the Lord shall be

saved.

The call to repentance and faith in Jesus Christ is made
to all people. Acts 17:30 says, “And the times of this ignorance

God winked at; but now commandeth all men every where to

repent:” Believing that he is a sinner, condemned to and
deserving of hell, man must choose of his own free will to
turn in repentance to the Lord Jesus Christ to receive Him
as the Savior of his soul. From the heart, man can pray a
simple prayer in faith to receive the precious and wonder-
ful gift of salvation:

Dear Jesus,

I know that I am a sinner and I believe that my sin will

take my soul to hell. I also believe that you love me and died

for me. You paid for my sin when you died on the cross. I

believe that you rose from the grave. I repent of my sin and

want to receive your free gift of salvation. I am sorry for my

sin, and I ask you right now to come into my heart to save

me. I thank you for loving me so much that you would die

for me, and I thank you for saving my soul. In Jesus name I

pray. Amen.
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The doctrines of Calvinism require that man not be given
the freedom to genuinely choose for himself whether or
not to accept God. Instead, God predetermines and
decrees the fate of every individual—whether it be unto
salvation or unto damnation. Anything short of complete
predestination of all things—including every decision of
every man—undermines the core tenets of Calvinism.
However, this contradicts clear Scripture which teaches
that every man has been granted the freedom to make
an autonomous decision either to accept God or to reject
Him. In review:

• The Calvinist denies genuine free will. He
believes that fallen man is incapable of desiring or
accomplishing anything which is good and
pleasing in God’s sight.



• The doctrines of Calvinism necessitate that God
be the sole decision maker of all things. If so
much as where a fly lands is outside of the
predetermined decree of God, then the Calvinist
concludes that God ceases to be sovereign.

• The Calvinist believes that God predestinates a
select group of individuals unto salvation. This
group is known as “the elect.”

• The Calvinist believes that God predestinates the
majority of individuals to hell. This group is
known as “the reprobates.”

• The Bible does not teach that God predestinates
some people to salvation and others to
damnation. Second Peter 3:9 teaches us that if
God is the sole decision maker regarding each
person’s eternal destiny, God would choose to
save every person, “The Lord is not slack concerning

his promise, as some men count slackness; but is

longsuffering to us-ward, not willing that any should

perish, but that all should come to repentance.” The
fact that not every person is saved reveals that
God does not make the decision regarding the
eternal destiny of man.

• Augustine teaches that God made Adam and Eve
with free will, but they lost this free will after
their fall into sin. However, if this is true, then in
the Garden of Eden, Adam and Eve had the
ability to make a decision which was outside of
the will and decree of God. The Calvinist teaches
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that if anything can be accomplished outside of
the will and decree of God, then God ceases to be
sovereign. Therefore, the Calvinist cannot
consistently believe that any man has ever had
genuine free will.

• The Calvinist teaches that fallen man is incapable
of defying his nature. However, if this were true,
then redeemed man would also be incapable of
defying his nature. Consequently, Adam and Eve
could never have sinned in the Garden of Eden
apart from God acting in their lives to accomplish
it.

• Man’s choice has always remained the same:
Choose God or choose to reject God. The fall of
mankind into sin has not changed this choice or
man’s ability to make the choice. All that has
changed are the circumstances. Instead of man
living in a perfect environment with perfect
natures and a close fellowship with God, now
man lives in a sinful environment with a sinful
nature and experiences a close fellowship with
Satan.

• The Bible teaches that man has free will.
Revelation 22:17 concludes God’s Word to us by
saying, “And wwhohossoever will,oever will, let him take the water of

life frfreeeellyy..” (emphasis added)

• Ephesians 1 does not teach individual election. It
teaches us that before God created mankind, He
knew that man would sin. Nevertheless, God
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chose to repair the broken relationship through
the ministry of Jesus Christ on the cross. This
decision to choose to save fallen man through
Jesus Christ was predetermined before the
creation of the world. Ephesians 1 teaches that
God’s means of salvation was predestinated—not
the individual salvation of specific individuals.

• Acts 13:48 does not speak of a decision caused by
God’s foreordained decree. The word translated
“ordained” is not prooridzo which means
“predestinated,” but rather tetagmenoi. Every
place where this word is used in the New
Testament, it speaks of a voluntary decision that
is made in the present. The purpose of Acts 13:48
is to emphasize that the Gentiles “disposed
themselves” to the very gospel message that the
Jews rejected. The decision of each people group
was made willingly.

• Romans 8:28–30 teaches that when God made His
decision to save fallen man through the ministry
of Jesus Christ, He predetermined that this
would involve conforming all those who accepted
His salvation into the image and likeness of Jesus.
The conforming of Christians into the likeness of
Jesus is what God predestinated, not the salvation

of specific individuals.

• Romans 9 teaches that being chosen by God is
not sufficient for salvation. Salvation requires
that the individual accept God’s gift of salvation
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by faith. Moreover, Romans 9 focuses on national
election, not individual election unto salvation.

• When speaking of spiritual death, the Calvinist
defines “dead” as either total inability as
compared against physical death, or at the very
least, the inability to will or do that which is good
and pleasing in God’s sight. However, Ephesians
2:1, and 8–9 teaches that the spiritually dead man
can receive God by faith, “And you hath he

quickened, who were dead in trespasses and sins; For

by grace are ye saved through faith; and that not of

yourselves: it is the gift of God: Not of works, lest any

man should boast.” Additionally, if the spiritually
dead man suffers from complete inability just as a
physically dead man does, he would be incapable
not only of doing good, but also of doing evil.

• If spiritual death equals total inability, then the
Christian would be incapable of sin because his
sinful nature has been put to death. Romans
6:7–8 says, “For he that is dead is freed from sin. Now

if we be dead with Christ, we believe that we shall also

live with him:” Also, Colossians 3:3 declares, “For

ye are dead, and your life is hid with Christ in God.”

However, Colossians 3:2–3 teaches that those who
are dead to sin are still capable of sinning, “Set

your affection on things above, not on things on the

earth. For ye are dead, and your life is hid with Christ

in God.”

• The Calvinist has misrepresented Arminianism
as being a heresy that teaches a works-based
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salvation. Arminianism does not teach that a man
can earn his salvation. According to
Arminianism, a man is saved by grace, through
faith alone in the death, burial, and resurrection
of Jesus Christ. The fact that he must receive this
salvation by faith is not a work according to
Ephesians 2:8–9 which teaches that we are saved
by faith, not by works, “For by grace are ye saved

through faith; and that not of yourselves: it is the gift of

God: Not of works, lest any man should boast.”

• The Calvinist claims that anyone who denies
Calvinism must accept Arminianism. The
Calvinist ignores the fact that there have always
been some throughout history who rejected both
Calvinism and Arminianism as being extreme,
and therefore, contradicting clear Scripture. If a
person is not a Calvinist, it does not mean that he
must be an Arminian.

• Any teaching which claims that man can save
himself based upon nothing more than his desire
to be saved is a heresy. Apart from the death,
burial, and resurrection of Jesus Christ, there is
no salvation (John 14:6). Likewise, any teaching
which claims that man can be saved based upon
the act of Christ on the cross alone is a heresy.
Apart from man’s autonomous choice to repent
of his sins and receive Jesus Christ as his Savior,
there is no salvation (Rom. 10:9–13).
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